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Page 14 (note 6) line 9 for works read words 
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THE ORIGIN OF THE " TALAINGS." 


UIntroductory.—This paper by Mr. Cooper was read at 
the Annual General Meeting of the B. R. S. held last Janu- 
ary. It throws an interesting light on a subject about which 
‘there has been much confusion in the past owing to what 
is undoubtedly a misapplication of the term “Talaing.” 
Sir Arthur Phayre. in his History of Pegu published in the 
Journal of the Asiatic Society of Bengal for 1873, said :— 
" This word is derived from Telingana, and the name which 

ly applicable only to the foreign settlers has in the 
course of time become applied to the whole people.” Since 
then other interpretations have been put forward, and a 
good deal of misconception has arisen. Mr, Cooper's dis- 
covery of Mon manuscripts seems however to settle the 
matter definitely ; inasmuch as it shows that there was a 
foreign settlement in Thaton and that the settlers belonged 
to a distinct race, different from the inhabitants, the Mons. 
The only difficulty, if it is a difficulty, that now exists is to 
explain the spelling «4 found in the inscription put for- 
ward by Mon. Duroiselle in the last number of this Journal. 
‘Yet this much seems clear,—that the Mons, although they 
may have received their religion and letters from Southern 
India, were not originally Indians, but were probably, in 
common with the Cambodians, a Central Asian race— 
Editor.) 

Who the Talaings were and where they came from are 
subjects which have given rise to much speculation. Forch- 
hammer thought that the word came into use when the 
Mons were conquered by Alompra in the 18th century. 
Haswell, in his Vocabulary of the Peguan language, derives 
the word from “Ма lerm” and gives the meaning as, 
‘Father, we perish,’ He then assumes that it was a cry of 
distress doubtlessly often heard in the wars of extermination 
waged by kings of the Alompran dynasty against the 
Peguans, and that from this expression the Mons were 
nicknamed Talaings by the Burmese. That this derivation 
is not correct has been proved by Mr. May Oung and Mr. 
Duroiselle, for they have shown in volume II part I (Journal 
Burma Research Society) (1) that the word Talaing was in 
use before Alompra conquered the Mons in A.D. 1757 
(B.E. 1119). 























(0). See also the Pagan inscription sent in by Mon. Duroiselle and 
published in Vol. I, Part IL—Ed. 
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‘The derivation now accepted is that given by Phayre that 
‘the Talaings came from Telingana. Colonel Spearman 
writing on the same subject says, ‘The local accounts and 
the Tamil and Telugu traditions seem to show that probably 
some thousand years before Christ the inhabitants of Telin- 
gana visited and colonized the coast of Burma, finding there 
а Mon population, a branch of the Kolarian tribes of India, 
whose name still lingers in the designation by which the 
Peguans call themselves, whilst Telingana the country of 
the colonists appeared in the word Talaing by which they 
are known to surrounding nations and through them to 
Europeans ? 

Comparing this with what is found in Weerng dhat Sa 
term, a Talaing (or to be more correct, a Mon) manuscript, 
the derivation is somewhat correct but there is а slight 
confusion. The translation of the manuscript runs thus — 

“Fishermen of Talingu, a Kala or foreign race, arrived in 
the Thaton district and through their marriage with the 
‘women of that place (Mons) had children. 

King Ajeen neer Geerng geer (êşo) knowing that the 
race was destroyed or had deteriorated by the father, 
offered them for that reason to the pagodas (i. e., made them 
pagoda slaves). From that King's time, the year 300, up to 
now they are called “Ita lerm,” and are well known by 
that name.” 

The year 300 (Sakkarat 300) presents some difficulty 
because the period during which King Ајееп neer Geerng 
geer reigned is not known. If 300 is taken as the year of 
the City this would be Anno Buddhae 537 or B.C. 7, because 
King Thirimathoka started a new era in the year of religion 
237=В.С. 307, when Thauna and Outtara brought Buddhism 
into Thaton. If however Sakkarat 300 is taken as the Saka 
era this would be A.D. 378. 

The Talaings therefore, it will be seen, were the offspring 
of a mixed marriage between the Indian fishermen from 
Telingana and the Mons, and when Ajeen neer Geerng geer 
degraded them to the position of pagoda slaves they were 
regarded as a separate class. Some of the older Mons 
assert that these people were also ordered to live within 
certain boundaries and that to this day there are still traces 
‘of this race between Zingyaik pagoda and the Oktada creek 
in the Thaton district. 

The word Talaing, a corruption of Jta lerm, may be taken 
to mean ‘half caste.’ Nothing can be more galling to a 
Burman (from whom we have learnt this word apparently) 
than to call him aqf:oeêı or a Mon, а Talaing. The term 
still conveys an amount of contempt. The people speak of 
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themselves as Mons and their language as Mon, (2) and both 
Haswell and Stevens in their vocabularies have set usan 
example by avoiding the use of the word Talaing and call 
ing them Peguans or Mons. Why then should we continue 
to call them by a name which undoubtedly gives them pain 2 
They have already borne enough and the least we can do 
to show some sympathy for them is to call them by their 
‘own name—The Mons. 
А copy of the manuscript is herewith attached. 


не 

WO Sh BU M eie т 

paucos cu a te vor sin 
(Воб оросбо8 лсо) 





FURTHER МОТЕ. 


In the We-erng Dhat Saterm (0891090081) or “ History 
of the Thaton Relics,” we аге told that about the time when 
Sona and Outtara brought Buddhism to Thaton (A.B. 237 
or B.C. 307), Mahate-Gawon-pati brought with him some 
hairs and 33 teeth of Gautama and presented them to Thi- 
ri-ma-thoka, King of Thaton. These relics were then sent 
to different villages and enshrined there. In this manu- 
script we find a reference made to the Zingyaik pagoda. 
The name Zingvaik means ‘foot of the pagoda,’ or as some 
translate it “foot of God.” This place was first called Bre- 
orng Naik (3) or “ precipice of the Dragon.” We learn also 
that in the city year 300, Ajeen-neer Geerng Geer, King 
‘of Thaton, when he found out that the Mon women were 
marrying Telugu fishermen and that their offspring had 
deteriorated, offered all these people to the Zingyaik 
pagoda and made them pagoda slaves as a punishment for 
corrupting the race. They were then called Ita Terma; 

Having discovered now who these Ма lerms were let us 
turn to see what other evidence there is to support this idea. 
In the Weerng Dhat, or a complete " History of the Relics" 
‘of Gautama, we find a similar reference to these Ila Terms, 
а literal translation of which would run thus > 














2). Mon is said to be a contraction of Breh Mon=Brabmin or Brah- 
(3). At the present day it is called Greerng-naik, or “ Naga's tusk" 
Xi. 
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“ Regarding thé naming of the people of Zingyaik, Talinge 
Kalas came over from the West country and lived as fisher- 
mien in the Thaton District. The Talingu Kalas intermarried. 
and had children. The people of Thaton said, “Our race 
is truly destroyed, let us be separated from them." The 
people of Thaton and all the villages around petitioned 
King Ajeen-neer-Ge-erng-Geer. When the King knew of 
this he offered the race of Ita Terms (or the race which had. 
been destroyed through the father) to the Bre-erng Naik 
pagoda. From that time they went out of (Thaton) city 
and lived at Zingyaik. 

In the second foundation in the year of the city of Thaton 
301, they were called Ifa [еттп and, because they were Ita 
lerms, they lived at Zingyaik and were also called Reer- 
cha-jaung-kyaik (which was the former name for pagoda 
slaves) and up to this day they are so called.” 

‘Turning to the end of the manuscript we find the date in 
which the manuscript was written is given thus —In the 
year 1203, Nayon lasan the 11th, Friday, at 2 o'clock, this 
We-erng Dhat was written by Meerm Htaw Tu (Burmese 
Maung Shwe Tu).” In this the author's name is not given 
but in another copy obtained at Zingyaik and in which the 
reference to the Ita lerms is the same we find at the end 
that “ Meerng Jane" and We-erng Dhat were checked and 
examined on seven different occasions both by kings and 
priests, to see whether what was written therein was correct. 
The kings were 

(1). Dommeer Che Toi. (ogee) 

(2). Binya Deer Leer, (new) 

(3). Pagan King. (Name not given). 

(9). Binya Reerm. (©8248) or as given by Mr. Grant 

Brown, Binya Ran (see page 84 of the Burma 
Research Journal for June 1911, Vol. I Part I). 
The year this king reigned is given as A.D. 1491 
or more than 500 years ago. 

(S) Tala Nyeer Jeneer Deh Спой. oocogoseiÑoSecS or 

ing of the ten corners. (4) 
‘The names of two priests also ate given. 

(6). Nom Porn Kon Ni. (38$). 

(7). Nom Porn Kyaik Ber Taing. (Wq Se). 

In the manuscript We-erng Dhat Saterm the year of King 
Ajeen-neer Geerng-Geer's order is given as 300, whereas in 
‘Weerng Dhat the year is given as 301. The reason for 
this difference may be accounted for thus. The Zingyaik 
pagoda festival, I am told, takes place on the full moon of 











@). This is Bayin Маш or Hanthawadi Sinbyushin—Ed, 
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Tagu and it is probable that such an occasion would be 
selected as the most suitable time, when the people from all 
the villages around would be assembled together, for issuing 
the King's edict, in order that every one might know and 
spread the news why the people of Zingyaik or the Ita lerms 
were made pagoda slaves. It must also be remembered 
that the new year begins in Tagu so that this must have 
happened either on the last few days of the year 300 or the 
first few days of 301. In the Burma Research Society's 
Journal for June 1912 Volume II Part 1 and on page 13 the 
date of the second foundation of Thaton is shown as Anno 
Buddhae 209 or B.C. 335, and if these dates are accepted as 
correct then the date these Ita lerms were made pagoda 
slaves and excommunicated would be 509 Anno Buddhae 
ог 35 B.C. In the first manuscript Weerng Dhat Saterm it 
‘was difficult to fix an exact date as nothing was stated as to 
which foundation this event occurred in. This date will 
have to be checked later with old palm leaf manuscripts. 

Finally, before accepting these manuscripts as correct it is 
as well to get the opinions of learned and aged Mon priests 
and to see whether the knowledge of these facts was wide 
spread or not. The priests therefore of the following villa- 
ges were consulted, namely, Kawhnat, Kado, Kwanpaw 
near Kawkareik, Thekkaw and Kahnyaw in Belugyun, and 
their opinions are all hereto attached. The most import- 
ant one is that given by the Thekkaw priest. He is the 
Sadaw or Bishop of the Mon priests, and to my knowledge 
the highest authority in Burma on matters referring to the 
Mons, He is 85 years of age and has been a priest for 65 
years. His statement runs as follows :— 

„ Hmaté U Gonna Sara, priest of the Thekkaw Kyaung, 
in the Chaungzon township of the Maulmain Circle, Amherst. 
District, do certify that T have seen the Weerng Dhat manu- 
‘script and that we, of the Mon race, accepted what is written 
in the manuscript as correct. The Mons are not Talaings 
and should not be called thus for the reason that the 
Talaings are a degraded race and half castes. This is also 
what is written in old manuscripts. The Mons are not the 
same as Talaings but of a different class. The Talaings 
are the pagoda slaves at Zingyaik and it is they who are 
called Talaings." 

‘Take again also the statement of U Thara Wonna Tha of 
the Kahnyaw kyoung, Chaungzon Township, Amherst Dis- 
trict. He is 62 years of age and has been а priest for 42 
years. Не agrees with the opinion expressed by the Thek- 
kaw Sadaw. 
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< ¿The next priest whose statement should have some re- 
cognition is that of U Puppa of the Kawhnat Kyoung. He 
has been a priest for 20 years and is said to be from the 
“Yeh district. He states that what is written in the palm 
leaf manuscript is correct and that the language used there- 
in is not the language of the present day. The Mons and 
Talaings are not the same. The Mons are the true race 
while the Talaings are the race which had degenerated 
through the Kala fishermen. In the Burmese also there is 
a saying ох тосон and these Talaings are still at Zin- 
gyaik. 

‘The priest of the Kado Kyoung, U Wira Won Tha, also 
confirms the statement that the Mons and Talaings are not 
the same, and that the latter race which had degenerated 
was at Zingyaik, also that the Mons did not associate with 
the Talaings as they were an inferior or degraded race. 

Last of all is the statement given by Jo-t-pa-la, priest of 
the Kwanpaw Kyaung. This village is on the Gyne River 
and in the Kawkareik sub-division. It is also near the 
‘Siamese border and therefore far removed from civilization. 
He states that he has seen this manuscript (Weerng Dhat) 
and knows about it and that a copy seen by him was writ- 
ten over a hundred years ago. He has also heard the story 
about these fishermen and the /fa Zerms and that the state- 
mentis correct. The people of Zingyaik were this degener- 
ated race and that they are separated from the Mons. Jo-ti- 
pala is 67 years of age and has been a priest for 21 years. 

Seeing therefore that all this evidence pointed to Zingyaik 
being the home of these Ita lerms, I determined to visit 
the place to see if any of these Ita lerms were still to be 
seen there. For this purpose I went to. Paung and then in- 
tended to work toward Zingyaik. At Paung I met U Shwe 
Lin, a retired advocate, and he gave me the circumstances 
under which the Mon Yazawin came to be written by U 
Naw of Belin. At that time one Mr. Brown was Deputy 
‘Commissioner and wishing to learn the history of the differ- 
ent pagodas in the Thaton District he asked U Naw, his 
sub-divisional officer, to do this. U Naw, not knowing Mon, 
got one U Bein from Sampanago, a village on the Salween, 
to translate We-erng Dhat for him. U Shwe Lin was then 
U Naw's head clerk and, when U Bein sent in his translation, 
U Naw marked off those portions referring to the pagodas 
only and got U Shwe Lin to make а copy of the parts 
marked off. He stated that in U Bein's translation he saw 
the reference to these Ita lerms being descendants of Telugu 
fishermen and their being made pagoda slaves by King 
Ajeen-neer Geerng-Geer, but as it was not marked off by Û 
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Мам it was omitted, This may account for the derivation 
of Talaing not being given in U Naw's book. U Shwe Lin 
afterwards became an advocate and has lived at Рано for 
40 years. I have omitted to mention that he gave the 
boundaries within which these Ita lerms had to live. These 
were—the Yinein (or Yinnyein) creek on the west, the Zin- 
gyaik range of hills on the north, the Tagaw-we creek on 
the east, and the sea on the south. These people were 
never taxed but they had to cultivate the land and to 
supply those who came to pay their respects to the Zingyaik 
pagoda with paddy or rice. I was also told that these 
people had to build their houses after a certain fixed pattern 
and that they were not allowed to alter the plan, 

After this I went to Zingyaik. Here I noticed that these 
people had a slightly different accent from the Mons. Many 
of the houses too appeared to have been built after a certain 
standard fashion, The front of the house faced the North 
and the length of the house was placed East and West. In 
some cases where the road through the village ran East 
and West, the row of houses on the South side of the road 
would be facing this road while the row of houses on the 
north side of the road, instead of being turned round for 
the people to have the use of this road, would still be facing 
north and there would be no exit from the back of the 
house on to the road. Similarly when the road ran North 
and South none of the houses on either side of the road 
would have any use for this road as the front of one house 
would face the back of the house to the North of it and none 
of them would have any steps leading on to this road. 
Another point to notice is that the houses are built very 
high off the ground so as to allow the people to work under 
their houses during the day. 

Т also visited Dhamma-That and Tarana villages which 
are on the Gyne River and are to the East of Kado, as 
the people of these villages are said to be Ita lerms and 
pagoda slaves and that they fled from Zingyaik when they 
were oppressed by the Burmans after Alompra's Conquest. 
Here also the language is the distinguishing factor. The 
houses too are built after the fashion of those at Zingyaik. 

The first instance we have of people being made pagoda 
slaves was in the year 111 (probably Thaton Era) during 
the reign of Teit Tha Dhamma Raja when 50 households 
were offered to the Zingyaik pagoda. The reasons assigned 
for making them pagoda slaves were :- 

(1) giving false evidence or swearing falsely. This 
may be the reason why people in olden times 
always spoke the truth ; 
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(2) for causing the race to deteriorate through mar- 
riages with other races. 

In the case of these Ita lerms it was for the second offence. 
that they were made pagoda slaves. This, as already has 
been shown, was in the year 301, of the second foundation 
‘of Thatonor В.С. 35. Now when the Burmese King Anaw- 
rata conquered Thaton in A.D. 1057 he took with him the 
Mon King Manuha and made bim а pagoda slave, and also 
his followers. The term Ita lerm was applied to these 
people as an opprobrious epithet. The word lerm in Ita 
lerm we know cannot be written in Burmese and so was 
put down as /aing(5) and the whole made into Ita laing. We 
still hear some people give the derivation of Talaing as 
being from Ifa and laing or loing—that is, to perish and be 
lost through the father. From this it is easy to understand 
how after long usage the letter J was dropped and the name 
Talaing was applied indiscriminately by the Burmans to all 
‘Mons. 

‘Summing up all these facts we learn :— 

(1) That the Talaings or Ita lerms are the descendants 
of Telugu fishermen and Mon women. 

(2) That they were made pagoda slaves by Ajeen- 
neer Geerng-Geer for being a race which had 
degenerated through intermarriage with these 
Telugu fisherman. 

(3) That their language is slightly different from the 

$ Mons. 

(4) That the Mons do not marry or associate with 
the Ita lerms. 

(5) That these people are at Zingyaik, Dhammathat, 
Tarana and also near Mudon in the Amherst 
District. 

(6) That the term talaing was used indiscriminately 
by the Burmans from the time of Anawrata to 
both Mons and Ita lerms alike. 

Under these circumstances and out of some consideration 
for the Mon race as a whole we shonld call them by their 
own name, Mon, and not Talaing as hitherto. 

W. G. COOPER. 


SECOND MANUSCRIPT. 
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BURMESE PHILOLOGY. 


I think by far the most important paper in the last issue 
and one of the most important in all previous numbers, is 
the contribution of Mr. J. A. Stewart. Its importance lies 
in the fact that it starts at a time when the systematic 
study of Burmese is about just beginning to be undertaken 
on a sound philological basis by a few young officers of the 
civil service of the Indian Empire, a study that has been 
too neglected. One or two papers, itis true, have already 
been written on the subject (1), but they are practically 
unknown and not readily available, the first being, I think, 
‘out of print, and the second published in a periodical which 
finds its way to very few libraries of private individuals in 
Burma. In those two papers the method was comparative, 
Burmese words being compared with those of one or more 
other languages, in order to try and trace the affinities and 
probable origin of the Burmese race (2) ; the field is vast, 
and the study correspondingly interesting. 

‘Mr. Stewart's paper is concerned only with what we 
might call the internal structure and development of the 
language itself, but the phenomena he has pointed out, be- 
long also to the domain of comparative philology, for they 
possibly, I ought rather to say, certainly, belong also to 
other polytonic languages of Indo-China. It is to be hoped 
his too short paper may prove the starting point of a ser- 
ious and scientific comparative research on the lines indi- 
cated, by gentlemen who know intimately one or two other 
polytonic languages, and their number is not little (3). 


ti). More than three decades ago, Capt. C. J. F. S. Forbes, of the 
British Burma Commission, wrote the only serious paper on Burmese 
philology which has as yet appeared ; it forms the Vth chapter of his 
“Comparative Grammar of the Languages of Further India: А frag. 
ment; and other essays," London, W. A. Allen & Co, 1881, which was 
published only after the premature death of its author. Another paper 
Бу Mr. Hough, of the Burma Commission, appeared also in 1884 in the 
Journal of the Royal Asiatic Society of Great Britain and Ireland ; it is 
a comparison of Tibetan and Burmese words, very useful indeed; but 
‘many of the words or roots are inconclusive, in that they are common 
o almost all the Indo-Chinese nations and tribes; in the drawing of 
‘such a list for the comparison of fwo languages such roots should as 
much as possible be left aside. 

2. In this line may be also consulted with advantage: Grierson's 
Linguistic Survey of India: Tibeto-Burman languages and the lists of 
‘words given in the Gazetteer of Upper Burma and the Shan States, 
Part L Vol. 

3. Missionaries of all denominations have unique opportunities for 
such studies, In Burma, many are the grammars and dictionaries 
"written and compiled by them; these are extremely useful and the 
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The author brings to our notice the important fact that 
“Groups of words whose main differentia is tone are seen 
to have a close similarity of meaning " and that " The m 
bers of such a group are probably derivatives or variations. 
of one original root"; the greater number of the examples 
adduced in proof of the above two propositions are clear 
and to the point, and a great many more could easily Бе 
found. In all these series of words, the radical idea runs 
through, and is the same, each individual word conveying to 
the mind a slightly different mode either of action or of 
being, and these slightly different modes of the radical idea 
are conveyed by means of tones. This shows us that: 1st. 
the primitive roots of a polytonic language, such as Bur- 
mese, are few (4). 2nd. the paucity of those root-ideas is 
eked out by means of tones. 3rd. the tones affect mostly 
the same word (whatever its primitive form or tone) and 

re used to convey different modes of the root-idea, It 
will be seen from the above how important it is to the 
foreigner to master perfectly the tones when learning Bur- 
mese in order to be able not only to speak correctly, but 
also to read intelligently. 

The question as to the number of tones in Burmese has 
been sporadically discussed. The general opinion is that 
there are only three: the abrupt, the natural and the 
falling (5) tones, as represented, for instance in ec] ecTi ecl» 
Thave myself always been of opinion that there were four, 
and am glad to see the same opinion hinted at by Mr. 
Stewart ; the fourth being represented by the four final 
consonants é, 61 é, $i for instance in : di di du вби ecl ect 

















efforts of the several authors much to be commended ; but they mostly 
ignore scientific methods, and this greatly detracts from the intrinsic 
value of their works. Itmay be urged their aim is wholly practical, 
and that their books are meant to impart these languages and dialects 
in as quick a manner as possible ; but both methods could be easily 
united by confining all purely philological matter either in an intro- 
duction or in а separate paper at the end of the book, where it could 
remain ignored by the few who do not care for it; it must, moreover, 
be remembered, that the very great majority of the gentlemen who 
take up such books for study, are persons of high education and great 
intellectual ability, whose early training fits them well for such studies. 
Tt must be mentioned here, that two or three such “handbooks” shew 
а decided effort in uniting both methods, with no little amount of suc- 
cess. Missionaries could render great services to Indo-Chinese philo- 
logy and ethnography in sending the result of their studies to the 
Editor of the Journal of the Burma Research Society. 

4. Chinese is said to have about 500 root-words at most; those in 
Burmese would probably be found to be fewer sti 

5. This expression "falling" is generally accepted 














it seems to give 
the idea of the tone itself; some persons, however, object toit, but as 
far as Í know, no better term has yet been found. 
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ee «н It will be remarked that the sound of words 
ending in any of the above final consonants is very abrupt, 
very much more than the sound or tone of words with the 
soo db () ; if the very abrupt sound of combinations end- 
ing 161 di $, is not classed as а tone, the difficulty is to 
class it at all. Moreover, the series of words given by Mr. 
Stewart seems to militate in favour of the four tones theory: 
e.g, ccli ocTi cls ела (6) although such examples are 
perhaps too few to base a theory upon; but it would be 
worth investigating. 

I may be permitted here to bring to notice, as it is closely 
allied to the theory of Mr. Stewart, another phenomenon in 
the Burmese language which I discovered some years ago. 
Shortly stated it is this: Words which are closely related 
in meaning have the same inherent vowel sound. 

‘The number of words in the series illustrating this pheno- 
menon is as а rule very much larger than that in the series 
of Mr. Stewart ; indeed the latter cannot exceed four words, 
for they illustrate the difference in meaning obtained from 
the same word by means of the four tones ; while in the 
former it is only the vowel sound which is constant, the 
initial consonants differing greatly. All the words in these 
series also may probably be traced back to one original 
root, from which the several cognate meanings have been 
‘wrung out, not so much by means of the tones, as by pre- 
fixing to the vowel-sound of the original root-word a 
different consonant; I am not prepared to point out which 
word in any series may have been the original root ; this 
will require further research. 





6. Such examples seem to give rise to the question as to the original 
pronounciation of the combination cad; was it ‘awk’ or "auk"? That 
ds, was co pronounced mawk or mauk j it will be remarked the dif- 
ference is extremely sight, the present pronunciation might be due to 
phonetic decay. Those who have studied the inscriptions in the origi 
Ral are well aware that Burmese was not pronounced then as it is now. 

itis well known that the symbol Ej— aw. as in “law”, Ís merely 
the initial letter, which becomes eo when compounded or medium i 
now, in inscriptions of the 11th century, we find works such as 

S= cord ; E] Emo, which seem 19 point out that these words 
were then pronounced ‘ok’ (o as in aw in law) and not aX as at 
present, on (o=aw) and not а-да. It will easily be seen that in such 
Combinations : азон Е 8585,50 efe, the a» has no value whatso- 
‘ever, it is simply used as a support so to say, to those combinations 
(Co 9 Ei Š ete) which, excepting the rst (5), have no initial corres- 
ponding symbols j in these, therefore, the ə is mute j e, f. for instance, 
above gin dior 
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`. The following are only a few examples ; many others can 
readily be found. 

1. Words having the meaning of entering, or being or 
having been entered, appear to have the inherent sound of 
(win j vai): o£ qf Fors gf qn sË: е 

2. Words having the meaning of pressing, squeezing or 
being pressed or squeezed, have the sound $ (it; c). 

о oft gi e (applied to sound) тй! mbi o 

3. Words having the meaning of hanging, being hung, to 
suspend, depend from, either down or on the side, have the 
sound ; and 45 (7) (wè; we): 

di di y S 0 BS! qd gdi 35 (to depend from, hence + 
to descend from) уб, 

4, Words meaning to coil, be coiled ; to bend, turn, have 
the sound e, (wé): 

epi oggi sogi! egi egi vog might possibly be included. 

5. Words having the meaning of stretching, stretching 
along, being stretched, being long, have the sound 5: (an ; 
am), $ (an), ° (an): 

mb: (river bank) 16: (stretch the hand in giving) 
оби (stretch towards in fetching) «би (of the mind) 
soft col (08) пон 

Words having the meaning of tacking, fixing, putting 
or placing (a thing at, against, in or on another) have the 
sound $ (at; ap): 

ai o об, 051 qi cobi 65, gS 

7. Words denoting emptiness in general vacancy, by 
‘opening or being open, have the sound on ® (a, i): 

‘1 met masi on oot өэ (to feel empty, hence, hungry). 

8. Words having the general meaning of separation, and 
hence differentiation, distinction ; removal ; breaking, have 
the sound ` > (è; we) + 

d bin d дэ. "À 3 

9. Words meaning to be circular or nearly so, hanging, 
over-hanging or bending in a curve or downwards, have 
the sound $6: (ai): 




















iEn АЕ. En Зы 
10, Words of boasting, bragging, etc, have the sound 
(Awa): ole Bore gon gy 





11. Words meaning to come to an end, be finished, 
cdl hawe the sound ба an) i (6) 

12. Words meaning to rise, raise, to cause to rise up, 
have the sound = (a), ° (va): 

‘or ot Gr B age gh ©, might perhaps be added. 





7. } is the falling or heavy tone; 4:5 the natural tone. 
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13, Words having the meaning of projecting in any 
way have the sound ©» (aw): 
ch oci eel өсө 605 
14. Words having the meaning of: to stick out, to pro- 
tuberate, have the sound | (i) 
vean Ñ' Ñ ge ç Q W q: 
15, Words having the meaning of to separate, be sepa- 
rated, in space or time, have the sound os (à) Л (wi): 
(in e 8" (in space), ı62ı Go: орг (as stripes) 102: 
ог) iei git 
16. Words having the meaning of bulging, coming up, 
rising up hence also appearing, raising up, have the sound 
of e > (aw): sofa mbi Gera eme еси eats саи сөбө ec ameota 
The word «Я. are probably allied and perhaps also: 
Фюз es (2) 
17. Words meaning to mix, be mixed, etc, have the 
sound © > (aw): 
ари орон eo (medicine ; company) оби 
18. To subtract, take ont, have the sound (Š (ô); but 























gb ад Se 
19. Being complete, sufficient, sound i (n): 
Pe? 
20. To compare; sound $ (ain) 





Зв Чен 38:1 BE (compare with : be at rivalry). 
21. To love, have affection ; sound £ (in; aii): 

эё, of Bé 

22. To be convex, arched, bulging; sound [11$ (ón): 

Sin t (copa) w ? 

23. То come to a point, to point; sound «$ w van): 

af afr ef (come to'a point: а sty) igh gies аб 
(tapering) af (fo point out) al 

24. To be calm, tranquil, extinguished; sound ° (êng; 
im): BS: B$: ËSu =š, 

25. Be confused, stupefied, vacant; sound e (6); 

зер cor ера ects 

26. То be calm, quiet, at rest; sound * (ék; it); 
BS (of paint), кй BB+ of also : ASi 45 

Some of the series above might, I think, be much ex- 
panded ; but as they are, they will suffice to give a good 
idea of what is meant by saying that words closely related 
in meaning have the same inherent vowel sound. It might 
perhaps be thought at first sight that some of the examples 
given are rather forced and go somewhat beyond the mark; 
but, on carefully weighing and comparing the meaning of 
each word in any series it will be seen that the same 
radical runs through them all, the mode only being different 
and the idea presented either active or passive. Now, it 
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may possibly be affirmed that, ia Burmese, the paucity 
of the original roots was eked out, not only by means of 
tones but also, by the use of different initial consonants. I 
think the phenomena pointed out by Mr. Stewart, and the 
present writer, are well worth further enquiry and research. 

Such researches should be based on a strictly historical 
and comparative basis. A spoken language is a thing of 
life, and as such, changes and decays in the course of 
centuries. Such researches have practically never been 
attempted yet in Burma. It is surely time they should now 
begin. 

First of all, we should know more of old Burmese, of the 
Burmese of from the 11th to the 15th or 16th century ; for 
the earlier period, we have nothing to guide us but the 
inscriptions. The close study of these documents reveals, 
as might well be expected, the facts that: 1st the pronun- 
ciation of many words was different from that of the 
present day ; 2nd the grammar, though on the whole the 
same, had some peculiarities; 3rd the spelling of many 
words has changed, owing, perhaps, to a change of pro- 
nunciation; 4th many words of the old language have 
been lost and replaced by new ones. The following list of 
words, taken from the Myazedi inscription (8) will illus- 
trate some of the above points. 

j» туз qm hundred. 

Чата verbal suffi 

cof lawn ee apk unto elapse. 

ч su— ea? = who, which, that, 

= Taqê od Amin, at, on. 

oñ € (9)= e verbal suffix. 

$ (10) tiv == demonst* pronoun, that, 

lS pay dear, beloved. 

cog ато ео) лов one (person). 

ec leh mengi: and, also. 

of kyawa af save, 

«808 rvawh ego vilage. 

88 piy e cotto give. 
end пони бте, oy 

(11) ruy=e gr $= verbal suffix. 
m regularly used for о do. 


8. The oldest in Burmese up to now found (A.D. 1085) ; most Burmans 
now could understand it but very vaguely and many a passage not at 
al 

9. In ё, ё represents the French sound, as in pité; the inverted 
comma represents final Я, and so in all other examples. 

10, In this word, final Б seems to have been used for medial 31 *u' () 

11. The subscript o» stands for () eo SS 
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of, kuiv dió self, body. 
qı muy=eg:=to give birth. 
met apéi' = mer father. 
adh tui =I (in deo). 
«sin front, before. 
«8 pro'= f= to do, make. 
«gf Ihéû=g? (adv) very (98е: emerge) 
35 nhik- {S§=in. 
85635 iy sé dd thus. 
> khacà- verbal suffix. 
4 mungi, equivalent to f+ 
gam = Bem = Bf 
‘The above are only a few words taken at random from 
a single inscription. Those that follow are taken from in- 
scriptions from the 12th to the 16th century ; this list is 
very far from being exhaustive : 
mo: йт= фе kro at, in, on. 
€ycioSsanmyakkhap = 0426858 = an almsbowl in- 
crusted with stones. 
8 hin fis, there is. 
mbap amiphuri—8o; 
Ë$ khrôn=ə§f—district. 
sf: cut-tvaii—qd8:—to be destroyed. 
1 khi= {Өр —to help. 
of çakhi— deleg: — clerk. 
J Shryiñ === master, teacher. 
jj^ tryã=op:=the Law, religion, 
Sore nvétila- olds the name of a month. 
mode ашата оодар official. 
=$ ahin—>Ñ$—impetus; glory. 
8 dhi—d:—umbrella. 
o» mi-yàc oar: wile. 
corde уашк-уй meong sn man. 
Se miymamî 
35 miy= cito enquire. 



























aiqê samput—s8:—rice for monks. 
d) (12) ryak=a5=day. 

qo: mye: wif 

? him Geto be even. 

285 1 kiper eof5 10. 

jS rhyvi== gold. 

<š tarmes small 

cof ñarar— hell. 

o had=edeto be thirsty. 


712. The dot on top () stands for ae 
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Bq на oc master, teacher. 
ao açhic ere mother. 
< mame пиће 
E iyé cà hell. 
Eq chaipu=aofq—statue, image. 
оду santu=2o8:eqSename of a month. 
3 tatum=o3—one (thing). 
4 ki—8:—to ride. 
$5 phóy es: danger. 
gov pattalat = об теке = suddenly. 
s эш=езне= blood, 

Tien water. 
KS riy dodo, 

of nirapan e fzo $= Nirvîna. 

M TA 

GES krevate о feed, 

madheg atituiv nhém andak: how ? 

q Ivy (pr. 1зеё)к= өф = ог in. 

36 Будве on. 

These few words will show how much the language bas 
changed, in spelling (13), pronunciation and in the mean- 
ing of words ; there are also found there several suffixes 
never met with now-a-days, These old words and forms, 
now lost, will probably be found, in some closely related 
forms, in some other dialects of the Tibeto-Burman family; 
hence the importance of drawing up a complete list of such 
words, as well as of writing a historical Grammar of Bur- 
mese, extending from the 1ith century up to now. 'Simi- 
lariy a list of all the words forming the second member 
of couples, and which, used by themselves, have now no 
meaning, would be useful for comparative purposes ; for 




















instance : 
8 in zg 
8 88 





gi" чё 

These words are fairly numerous, and though not used 
alone now, must certainly have been so used in the past, 
and may be so used still in some related dialect (14). An- 
other complete list, for the same purpose, should also be 
made of the so-called porinakathi, “the old, obsolete 











7715. A careful examination of the above Hist will ge how tnd md 
laborious was the proper adaptation of the foreign 

14. This is actually the case in some Tai (Shan) dialects ; not a few 
words, obsolete in one, and used only in poetry, are the common collo- 
quial words in another, and vice-versa. 
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words”, which render the reading of poetry so difficult not 
only to Europeans but to Burmans as well ; for all these 
words must have been in daily use centuries ago (15), and 
if so, may be found living still among other tribes who have 
not been exposed to so many influences as the Burmese 
and whose language, therefore, has been slower in its evolu- 
tion and decay. 

‘When, however, compiling comparative lists of words 
from several dialects, it will be absolutely necessary, for 
the Burmese at least, to give, in Roman characters, not only 
the actual pronunciation of such words, but, what is much 
more important and necessary, the exact transliteration of 
them; for as has been said above, Burmese has undergone 
much phonetic decay, а vast deal more than the other dia- 
lects of the same family ; so that the modern pronunciation 
of words is, in nine cases out of ten, no guide at all in trac- 
ing their affinity in other languages. For instance, the 
Burmese now pronounce final ® as in, while its regular 
sound is properly añ (ang) and is so pronounced in the 
other dialects: «€ you, the Burmese pronounce nin, the 
others nan (nang) and nangk; again, the combination | is 
now pronounced ón, but in most of the other dialects, it has 
retained its proper sound um, Burmese sj: (fhon:) three, 
but in the others: sum, exactly as written; and so with 
most of the other letters and combinations (16). But it is 
important that the same method of transliteration should be 
followed by one and all. А literal transliteration of Bur- 
mese (ignoring the pronunciation (17), which differs vastly 
from the written form), should therefore be adopted. The 
consonants themselves would present no difficulty; the 
transliteration adopted by the Pali Text Society for Pali 
would with а few changes, answer admirably (18). The 
difficulty really lies in representing some vowel-combina- 
tions, аз: 651659 which might be represented literally 








15. These words were already obsolete in the 15th century, for Sila- 
чаш, one of the greatest рев of Burma, compiled a short vocabulary 
of hem, as a help to understanding poetry. 

16. Ck farther, Burm. c: (clam, pron- lan 3, and Tibetan lam, a 
street; Burm. шә (=thos, pron. thang) and Tibetan thon, a thon- 
sand ; Burm. s (chan, pron. san), and sunwar chan (chang). 

47. The pronunciation might be given after the transliteration it 

18, 1 dust be remembered the Burmese alphabet is of Indian origin 
and exactly the same, therefore, as that used for Pali, differing only in 
Some vowel combinations invented to represent sounds not found im 
fhe later : 
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by eñ, ei, and ui (19) respectively, or by ó, ò; again: aw, 
aw 6; all of which have their drawbacks (20). But what- 
ever method be adopted, it will, if followed by all, present 
no more difficulties, for in Burmese itself these combina- 
tions are nothing but conventional signs. 

It is very desirable that some gentlemen should put their 
heads together and try to evolve the best and simplest pos- 
sible method of transliterating Burmese literally, in such a 
way that any one should be able, on seeing a transliterated 
passage, to write it back in Burmese characters without the 
least hesitation. This is the first step towards a serious 
comparative study of Burmese and the related dialects. 

C. DUROISELLE. 





7739. И is more than probable these combinations were never pro- 
nounced as here transliterated ; they were simply contrivances to re- 
Present sounds peculiar to Burmese. 

20. Scholars la Indo-China and Europe incline to the first method, 
that is: ea, ui, ete, 
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25. 


26. 


27. 


28. 


29. 


30, 


ABHISAMBODHI ALANKARA. 
Edited and Translated by 
MAUNG TIN, M.A., 
Professor of Pali, Rangoon College. 
(Continued from Vol. И, Part II, Page 183.) 
Dhammisanivataraminakapandito va 
зо nikkhami sukhapasiritabatthapido ; 


accantamānusasarīrajigucchamānā 
Brahmi pi rigavigati catudevaraja 





Мела soņņavara-añjanadipicammā 
su giravayuni atitutthacitta, 

isu münusavari ca dukilakena, 

Xampittha sêpi pathavi mabatà ravena ; 





Lokantare pi niraye ghana-andhakire 
ülokapüturahu sabbatamayh nihantvà 
sabbi disi ca vidis рі ca 'hü pasanni 
tara ca candasuriyà atijotayihsu ; 


Akisabhimiratani pi са jotayiinsu, 
Sogandhasitalamudü anil ahesurh, 
vegena sandanamahoghanadi sahassi 
assandani va nadiyo зака ahesurh ; 


Vassimsu kevalamabücatudipakesu, 
santo ca midhurajalo pi ca "hil samudde, 
niva videsapigatà puna ügamirbsu, 
kikolukina' sahakilanaka;h ahosi; 


Зоре! kilanamigi ca tadi ahesurh, 
passihsu paiigulajanina ‘pi naccam апана, 
Siventi bidhirajandna' pi gitamagi, 
sampuppatoyajalaji nirayê abesumh ; 





Bhumjishsu dibbavarabhojanapetaloki, 
pakkhi na gantva gagane bhuvi зайсаг азы, 
vyädhi ca rogabhayasitaladahamutti, 

muttä ca bandbanagati sakali abesuyh ; 


THE EMBELLISHMENTS OF РЕВЕЕСТ 
KNOWLEDGE. 


24-25. Аз a preacher descends from the pulpit, so came 
he forth, his hands and feet gracefully outstretched. The 
Brahma gods though passionless and loathing human bodies 
with an intense disgust received him, as did the four 
regents (1) of the earth, respectfully with exceedingly joyful 
hearts in a golden net and in the superb hide of the black 
panther (2); the noble among human beings received him in 
the finest cloth. The earth shook with a great uproar. 

26. A light appeared dispelling all darkness in the in- 
tensely dark hell between three world-systems(3). All the 
main and intermediate points of the compass became clear 
and the stars, moon and sun shone with increased brillance. 

27. The gems in the skies became luminous; breezes 
waited fragrant, cool and soft; a thousand streams with 
swiftly flowing’ currents all became still as though they 
possessed no currents, 

28. It rained throughout all the four great continents (4); 
even the water in the ocean became sweet ; ships bound for 
foreign lands returned (safe and sound); there was sport 
between the crow and the owl (5); 

29. And deer played at that time with dogs ; the blind 
also beheld the dancing of the crippled ; so too the dumb 
chanted songs to the deaf; and the hells (purgatory) were 
flooded with fish-laden waters. 

30. The worlds of the departed spirits enjoyed excellent 
celestial food; birds, without flying in the sky, walked 
about on the earth; sick persons were freed from (the 
extremes of) heat and cold and from the danger of diseases; 
and freedom was given to all fettered persons. 





V) The four raganta are the four great Kings who guard the earth at 
‘ne four cardinal points, viz, Dhatarattha, regent of the North, Viralka 
or Virulhaka, regent of the South, Virupakkha, regent of the West, and 
‘Vessavana, regent of the Е; 

(2). A garment made of this skin being considered the most fitting 
pets 

TG Ta Baddhist cosmogony, there are innumerable world-systems 
called Cakkavaias, cach with its own earth, san and moon ete. They 
are scattered throughout space, arranged in groups of three, touching. 
Sees otters The vizee between te gee wold opiem of cach group 
occupied by the Lokantarika Hell” 

Gi ас world system there are four continents : 


1. Uttarakure on the North. 2. Jambudipa on the South. 3. 
Pubbavideha on the East 4. and Aparayoganam on the 
"West. Of these Jambudipa is the largest. 
(5). For an account of the origin of the enmity between the crow 
and the owl, see Fatsboll, Jataka No. 270 Vol. П of translation p. 242. 
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33. 


34. 


35. 


36. 


37. 


38. 


ABHISAMBODHI ALANKARA. 


Loke viminasakalesu kavitadviri 
tasmish khaye sakasaki vivarirhsu sabbe, 
sattikhili piyavadam va vaditasu loke, 
hesiravarh piyakaraih vivarimsu assi 





nadishsu nikhili atikuficanidam, 
падай nadirhsu adhikarh va tadi miginds, 
падай nadirisu turiya ca aviditi va, 

ita sakasakibharand calirhsu ; 





‘Vatiayishsu suri capi 
saigitish caturarhgikarh, 
rukkhi latiyo gumba ca 
pupphishsu te visesato ; 


Jalassilipathavinayh 
tale bhinditva 'parüpari 
padumi pañcavannehi 
utthitā sattabhümaki, 
adhomukholambakehi 





Vitinam pi ahû tasmirh, 
pütubhüte naruttame 
nahutecakkavalesu 
vassimsu dibbapupphaka, 
vattimsu gagane parca 
ash gini turiyani ca. 





Eva pavattesu nimittakesu 
hatthena brahmümaramaccakinarh 
kamena gantvi avanirh supatto 
lokuttamo so atulo pasattho 


Saradasamayacando sabbalokappasido 

sukatasutasuladdho lakkhanikinyadeho 
nikhilasuranarinarh moli "arb kirapádo 
vibudhasuranarinash kittighosen! upeto 


Rajanikaradinindà kantitejen' upeto 
vajirayudhasahasse dullabho paññasīro 
jaladhi-r-iva gabhiro nibbikirovakiso 
udadhidasavidbamhà piramipirapatto 
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31. At that moment, all the doors and windows in every 
mansion in the world opened of their own accord; all beings 
in the world spoke loving words; horses neighed pleasing 
neighs. 

32. АШ elephants trumpeted loudly ; lions roared might- 
ily at that time ; musical instruments emitted sounds without 
being played on ; and ornaments shook of their own accord 
without being stirred. 

33. The gods chanted a chorus in four parts ; and trees, 
creepers and bushes blossomed profusely. 

34-35. Lotuses of the five colours, breaking through 
the surfaces of the waters, rocks and the earth, rose one 
above the other in seven tiers; and in the sky, behold, a 
canopy studded with hanging lotuses, face downwards ; at 
the appearance of the best of men, the vast number of 
world-systems rained celestial flowers ; and music of the 
five parts (1) went on in the heavens. 

36. In the midst of such portents, he descended in succes- 
sion from the hands of the Brahmas, gods and men and 
stood gracefully on the ground, he who was the best in the 
world, unparalleled and esteemed ; 

37. Like the autumnal moon, the joy of the whole 
world; who was worthily possessed of well-earned re- 
nown (2); his body replete with signs (3); his feet decorated 
with the diadems of all gods and men (Le. he was the supreme 
lord of them all); and endowed witha fame noised about 
by deities, gods and men, 

38. Lovely as the moon and majestic as the sun, he was 
the very essence of wisdom, which a fight with a thousand 
thunderbolts could hardly win ; unruffled as the deep ex- 
panse of the sea, he had crossed the ocean of the Ten Per- 
fections to the other shore (4) (ie. he had completely fulfill- 
ed the Ten Perfections). 














(1). The pañca-turiyani consist of : r 
1. Айма, a drum with one side covered. 2. Vitatari, with 

two sides covered. 3. Atatavitatam, with all sides covered. 
4. Ghanam, emitting a deep sound, such as the gong, and Ç 
pair of metal cups struck aganist each other. S. Susiram, 
Having а hollow, such as the flute, the conch and the 
clarionet. 

(2). Sukata-suta-suladdho. 

(3). Viz, tbe 32 major and the 80 minor characteristic sigas of a 

Great Person. 
(4). Cf. verse 4, line 3. 
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39. 


40. 


41. 


42. 


43. 


44. 


45. 


46. 


ABHISAMBODHI ALANKARA. 


Kevalo gunarüpo va 
dayirüpo va kevalo 
kevalo fünarüpo va 
tejarüpo va kevalo 
kevalo párami Vissa- 
kammena müpito viya 


Suppatitthitapidadi 
dvattihsavaralakkhano 
byimappabhiparikkhitta- 
ripalili aniipamo | 
puññasambhšrabharita- 
santinabbisesako 


‘Moha-andhanudedicco 
lokassa nayano viya 
karunijalapavaho va 
setusarhsárasagaraih 





santosajalasigaro 


Dhammaddhaje veluyatthi 
paññacakkassa nübhiko 
palayinalako lobha- 
sigarassa visosane 
mahinubbivamanto са 
kodhasappanivarane. 


Tadahu рі рапа jito solasabbassiko va, 
avasanadharako pi kisiceladdharo va 

na са sakala-alarhküro p'alahkîrako va 
dharanigamanako üküsagaccharh va passa. 





Carayakamalagantvà uttaram sattapide 
navavikasitagabbhe kimale gandhaka va 
sahajamukhasugandhi lokagandhash karonto 
jagati asamakantà sihanidam naditvā 


Atha jalanidhighosisannibhi bherighosa- 
ppabhutituriyaghosi vattayantehi ceva 
amitavidha-aneke mahgale ceva nito 
surabhavanasaminath rijagehash kamena, 


Jagatisutamahiddhi (3) devalassisi sisash 
carapakamalato 'larkirakatva tath’eva 
avanipati narindassipi Suddhodanassa 
caranapadumarigi molijotish karitvi 








з. -idàhi- 
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39. The embodiment of virtue, the embodiment of mercy, 
the embodiment of knowledge, the embodiment of majesty, 
the embodiment of the Períections, he seemed as though 
created by Vissakamma (1) himself : 

40. His feet and his other limbs well fixed (sc. on the 
body) ; the major signs thirty-two in number ; peerless with 
а halo playing about his person ; burdened with the requi- 
sites of merit and descended from a distinguished family (2). 

41. The leader (lit. eye) of the world was comparable 
to the sun dispelling the gloom of delusion ; a stream flow- 
ing with waters of compassion ; a bridge across the sea of 
transmigration ; a receptacle for waters of mercy ; an ocean 
containing waters of contentment ; 

42. The bamboo support in the banner of Truth; the 
nave of the wheel of knowledge ; the fire for the destruction 
of the universe in the drying up of the ocean of covetous- 
ness; and the possessor of supernatural powers for the 
warding off of the snake of anger. 

43. But the moment he was born he appeared like unto 
a sixteen-year old lad ; not wearing any clothes he seemed. 
clad with silk garments ; without any ornaments, he was 
like unto one decorated ; walking on the ground, he 
seen like going through the sky. 

44, He took seven paces with his beautiful lotus-like feet 
towards the north, and (standing) on the incomparably 
beautiful earth, shouted out in exultation (3), perfuming the 
world with the innate sweet smell from his mouth, as if 
diffusing it with the perfume of the calyx of a newly blos- 
somed lotus. 

45. Then he was led gradually to Rájagaha, which was 
like unto the mansion of the gods, amidst various festivities. 
and the sounding of the drum and other musical instruments, 
‘emitting sounds as deep as the roaring of the sea. 

46. He adorned the head of the world-renowned sage, 
Devala of Magical powers, by (placing on it) his lotus-like 
feet(4) ; he in like manner lit up the diadem of Suddhodana, 
Lord of the earth and men, by the hues radiating from his 
lotus-like feet (Le, the king bowed respectfully at his son's 
feet). 
































(2). Santanavisesa-ko. Or taking visesako as one word, ‘disti 
wished by a family mark on his forehead, which comes nearly to the 
same thing. (Visesaka—a mark on the forehead). | 

G). The words of the shout are given as " Даро "ha asmi lokassa ” 
—I am the chief of this world. 

(9): To show that he was superior to the sage. 
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47. 


49. 


50. 


51. 


52. 


53. 


54. 


ABHISAMBODHI ALANKARA. 


Rajanikarakamuddhi sattavassi tadi tu, 
ratanamayasahassabbarhkatitthe satan ca 
ratanapulina-ikinniya rekbayatira 
pavarasalilakilarh pokkkharaññá karonto 


Туа tidivakumáro vaddhamino kamena 
jinanimisadhajo rüpena patto mahanta rn 
nihitacarapapithe ‘nekabhiipilamoli 
asadisa-abhisekarh solasabbassikile, 





Sunilakesarhca latitamilabhaih 
Supunnacandikati sommavattakash 
subuddhanilambujanilanettakarh 
surindacipabbbamukarh savaihkakar 


Surattadantāvaraņena sobhitarn. 
Sukundapupphiikatidantasobhitara 
payodharüsopnakaharhsasañgamasi 
dhiri va gangigatamuttahirakam 


Sumekhalãsobhakatippadesakarh 





sanidapidara valayimaniyutarh 
alattapindikatipidamambujara 





Anañiga-isañgabhivaddhanšraham 
suraiiganininditaripadhiritarh 
anantapuññarh suciraya katam vara 


Yasodharar tah ашНай yasaddharash 





Katvi айда! mahesbh surapurasadise Kapilavhe 
puramhi 

ripaih saddasca gandharh rasamatimadhura;h essime 
райсакіше 

vindanto devarîjî viya aparadine kimarigiribhito 

disvi nemittake te varasutaratane Rühule c'eva jite 





Rammañ сарі surammakaj subham iti ramme pi te 
mandire 

ramman роккћагаріњса nandanavanassarhkîsa- 
uyyanakarh 

rammar bandhujanañ ca Rihiulasutash rajjar'dhanara 
tara purar, 

#rammara (айса Yasodharam sahakhilash tucchan ti 
gehassukhara,” 
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47. His head was as lovely as the moon; he was then 
seven years of age. At the bathing places of holy men at a 
thousand bejewelled bends of the river, and along river- 
banks variegated with streaks of shoals studded with gems, 
he sported with the excellent waters of lotus-ponds, 

48. And grew up, in process of time, into a prince of the 
gods ; endowed with beauty, in his sixteenth year, he, the 
King of Kings (1), holding the banner of the dauntless (2) 
Conqueror, was inaugurated with great unexampled splend- 
our, his feet resting on a couch. 

49-53. And in the town called Kapila, like unto the city 
of the gods, he made Yasodharii his chief Queen, that noble 
опе of boundless glory; who had done endless virtuous 
deeds for a considerable length of time; who had а body 
worthy of (lit, not despised by) heavenly women and who 
was worthy of enhancing the attachment of the God of 
Love; her lotus-like feet being like a mass of lac and jing- 
ling with bejewelled anklets ; with a pair of thighs plump 
as the elephant’s trunk ; slender-waisted and of graceful 
deportment ; wearing a necklace of pearls like the rippling 
of the Ganges waters ; with breasts like the meeting of two 
golden swans ; beautiful with teeth white like the beautiful 
jasmine flower; charming with very red lips; her brows 
bent like Indra's bow (the rain-bow) ; her eyes blue as blue 
lotuses well opened out and graceful and round as the full 

nd her hair very dark like the hue of the tamala 

He experienced like the King of Gods the five 
pleasures viz. the pleasures of form, of sound, of odour, of 
taste of exceeding sweetness, and (of touch); but having 
seen the four signs (3), he subsequently became disgusted 
(lit: became an enemy of) with the enjoyment of sensual 

ind at the birth of his jewel of a son, Rihula, 

54. He abandoned those three mansions, Ramma, Su- 
ramma and Subba (4), together with that delightful lotus- 
pond and that garden delightful as the Nandana grove, 
those delightinl kinsfolk and that delightful son, Rihula, 
that delightful kingdom, that delightful wealth, that delight- 
ful city (5), saying, “all happiness in a home life including 
that delightful Yasodhari is a mere voi 













































lem of various kings." 





Q). Anekabhumipalamoti—li 
(2). Aenimisa- not winking. 
(9). Viz. an old man, a sick man, a dead body and a monk. 
(4). “Delight, Supreme Delight and Splendour — three mansions built 
by the King father for the princes use as places of residence suitable 
for the three seasons, hot, cod aud rain 

б). The word. Ramma-—delightfal-—is repeated with each object for 
the sake of emphasizing the contrast between the delightful objects 
abandoned and the homeless life adopted. 
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55. Kimacchanda-pahinati asubhato passarh susina;h viya 
kappaggi avarundhakah tinakutbh mantva ca loki- 
айат 
agg ekadasimatisalilato dhathsemi icchidayo 
saddhish Channa-amaccakena turagam îruyha tarh 
Каракат 


56. Pajento dibbavatthibharapakusumakidihi hrahmü- 
marehi 


š akhilagaganakash meghapunnad- 





yavabrahminalokath  tidivaturiyaghosiya падай 
karonto 
ratto so yojaninam tidasamita-Anomünadi gantva 
maggi, 


57. “Channi imarh turagamābharaņe gahetvā 
gacchi ti vatva nagarassa ca pesayitvā 
dharasetva andhanikhile suriyuggatasmish 
chetvina uttamasinî saha molikese 


58. Маһан cajitva varabrahmarijini 
samiihate pattaticivaridayo 
gahetva viro sunivatthaparuto 
cajitva 'kisam pana pubbasitake 


59. "Pabbajito sayameva” iti so 
ambavane varamallanarinda. 
tenajapitisukha;h varavindarh. 
vüsamakappayi sattadināni. 


60. Dipo va lokamasahiyasabodhisatto 
santindriyo hatarajo arahaddhajena 
cando yathā saradake atijotamino 
santena dantagamanena gajindako va 


61. Rajaggahavhayamahivarardjadhinish 
ekihato tidasayojanamaggagantva 
tasmin tu issaramadena pamādakānarh 
hisarh karam iva sakena vilisakena 
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55. Thus giving up all desire for pleasure, he came to 
contemplate the impure as the charnel-ground and to regard 
the whole world as a straw hut surrounded by the fire at 
the end of a cycle. Meaning to destroy the eleven-fold fire 
of passion, headed by covetousness, by means of the un- 
quenchable nectar of Nirviya, he mounted the horse Kan- 
thaka with his minister Channa as follower. 

56. Amidst the honours paid by the Brahmas and the 
gods with celestial garments, ornaments, blossoms and so 
forth and amidst the showers of celestial flowers from the 
whole firmanent—showers as profuse as clouds on a rainy 
day—and amidst the sounding of celestial music as far as the 
Brahma world—on such a night, he went forth and at the 
distance of thirty leagues along that road came to the river 
Anomi. 

57. He dismissed Channa saying, “ Take, Channa, thi 
horse and the ornaments and go thou back to the town " ; 
and when the sun arose dispelling all darkness, with 
good sword he cut off his hair together with the diadem. 

58. Thrown into the sky, the bowl, the three robes and 
his other paraphernalia were received in a lump by the 
good king Brahmi ; and the hero, having thrown his former 
(princely) garments into the sky, was splendidly clad with 
the inner and outer garments (of a recluse). 

59. “Myself has renounced the world"—thus experi- 
encing great joy and happiness, he lived for seven days at 
the mango grove of the good King of the Mallas. 

60. Isolated like a lamp in the world, the Bodhisat of 
subdued senses and subjugated passions, shining intensely 
by virtue of his saintly dress, like the moon in autumn and 
like the king of elephants (1) in calmness and in controlled 

ait, 

é1, traversed thirty leagues in one day to the noble 
royal city of Rijagaha, excelling (2) by his beautiful appear- 
ance those therein who were intoxicated with the pride of 
power (3). 














~ бу. The elephant, especialy the white elephant, is ia Buddhism The 
ente of endurance and sell contol as well as of royalty: 
(2). Hasam karam—lit :—making laughter at. 
the personal beauty of the proud princes of Rajagaha was 
айу баур by the brilian beauty of the Bodhisat. 
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62. 


63. 
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Cardrurdpasiriya gunato janinarh 
Gkaddhano iva ca attani nettacitte 

pindaya tattha sucarar vinayànukülarn. 
Jaddhah gahetva sakayápanamattabhikkhari, 


“Kamissaro himakaro ravi brabmariji 
nügidikesvayam-a-h' anñataro ” ti ko vā 
kotihale nagaravàsikanekasatte 
manthicalena udadhith viya lolayitvà 





Chayaya Pandavacalassa gato nisaj 
tah paccavekkhanavasena ca yoniso so 
nànügharehi sapadinavasena laddhavh 

devina' dibbavarabhojanakarh va bhutvā 


. Aantvi Bimbisirena ‘vanipatinarindena nimaxica 


бонат 
sammii pucchitva “Suddhodananarapatino jetthasiin 
i sutv& 





rajjenàyücito “'bah Magadhapati 'khilarh cakkavattim 


рі rajjam. 


hitva Buddho bhaveyyam mama tu Magadharajjena 


заа" ti vatva. 


(To be continued), 
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62. Drawing unto himself the beautiful eyes of the 
people by the glory and beauty of his person and his 
charming thighs, he went on his begging rounds with proper 
deportment in accord with the Vinayas (1) and collected 
sufficient food for his maintenance. 

63. "Is he Kümissara(2) or the moon or the sun or 
Brahmi or any of the serpent kings? 15 he any other than 
these? Who is he ?"— us he agitated the excited promis- 
cuous townsfolk as he might the ocean with Mount Man- 
dara as a churning-stick (3). 

64. Having gone to the Paydava mountain and sat down 
in the shade, he ate his food in philosophic contemplation, 
as he might the celestial food of the gods—the food. which 
he had begged from house to house in regular order (4). 

65. King Bimbisira, having come, duly asked his name 
and family. “The first-born of King Suddhodana "—hear- 
ing this, he offered him his own Kingdom. "I, O King of 
Magadha, have abandoned even the Kingdom of a universal 
monarch with a view to become the Buddha, Of the King- 
dom of Magadha, I have no need. 


(4). One of the three pitakas- giving rules and regulations for the 
Monks. 

(2). lit: " The Lord of Love.” 

(3). This refers to the churning of the ocean by the gods for the 
nectar of immortality, In this process, Mount Mandara was used as 
the churning-stick and Vasuki as the cord. This simile is often em- 
ployed in Sanskrit literature but less so in Pali. That it is referred to 
vice in this poem (here and verse 100) is suilicient evidence of the 
author's acquaintance with and fondness for Sanskrit literature, 

(A). Sapadanavasena. 


























(To be continued). 


THREE SONGS. 


Some time ago Mr. Grant Brown contributed to this 
Journal some Burmese Songs with their translations into 
English. It is very much to be hoped that his example will 
be followed. For at present most Burmese poetry is, I 
suppose, to most Englishmen a closed book. I must admit 
that for one I have rarely found verse which I could under 
stand, in fact the three songs which follow are the only 
ones which I have been able to piece out from beginning to 
end. But if we gradually accumulate examples it should 
be possible in time to read Burmese verse with some facility. 

The main difficulty seems to lie in the Burmese theory of 
poetry. Their verse is post-impressionist, they supply the 
spiritual essence and leave the clothing of it with material 
significance to the imagination of the reader, it is co-opera- 
tive verse. They lay the foundations and adjust the corner 
stones, the reader must supply the detailed modelling. On 
second thoughts however it is perhaps the reverse of this 
which is true, with a fine sense of artistic fitness they sup. 
ply the ornaments confident that the reader worthy of their 
poetry will supply an adequate relief. Either way of stating 
it can be supported, for the ornaments are the corner stones 
of poetry. 

In some degree all poetry, in fact all art, calls for such 
co-operation between the maker and those who would 
appreciate that which he has made. They both have to 
accept the same conventions. Ta the theatre of the Burman 
ge the audience must consent to recognise the tree in 
the middle of the stage as the garden of the prince, the 
compound of the monastery, or the deep jungle, as the play 
demands, just as in the Haymarket the audience forms a 
pattern on a wall which is not there. But in poetry there 
is more than this, the value of poetic diction depends on the 
associations with which the words are clothed. The boot 
maker is not such a poetic figure as the admiral, the admiral 
is clothed with all the memories of sea and battle, the boot 
maker reminds one of tight boots. And there have been 
poets in English who liked to ‘dock the smaller parts of 
speech” But their verse does as a rule carry a direct 
meaning, it may not be readily intelligible, but it is not 
susceptible of a dozen different meanings. Unless there 
are some artificial conventions by which the reader can 
interpret verse this does not seem to be true of Burmese 
poetry. Here for sample are some lines of Swinburne, 
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With travail of day after day ; and with trouble of hour 
upon hour ; 

And bitter as blood is the spray ; and the crests areas 

fangs that devour : 

And its vapour and storm of its steam as the sighing of 

spirits to Бе: 

And its noise as the noise in a dream ; and its depth as 

the roots of the sea. 
So far as Ihave succeeded in my endeavours to read Bur- 
mese verse the Burman poet would render these lines as 
follows 

Travail, day, day : Trouble, hour, hour ; 

Salt blood splashes : hungry waves ; 

Vapour, storm, steam, sighing ; ` 

Noise, noise, dream ; root sea. 

This may seem like an exaggeration, but the imagined 
Burmese version is probably drawn too definitely. An 
illustration from Mr. Grant Brown's verses will indicate 
how far. 

‘The place is dim and grey, the darkness spreads’ 
is the first line of his version of ‘In the Forest” The Bur- 
man poet literally translated has written 

“Dark, dim, blue, brown, dusky, very dark, dim.” 
‘This might equally mean to the uninitiated 

* My Love is dark and distant, she gets darker every day.’ 
It is true that Mr. Grant Brown's version is more poetical, 
and also that there is poetry in the original ; even a mod 
ate Burmese scholar can feel many of the emotions which 
inspired and are associated with the words, the light flicker 
of mist in the morning along a plain studded with palm 
trees, deer suddenly revealed when the mist rises in a clear- 
ing in the forest, the voice of children from a village hidden 
with the mist, a thousand pleasant memories of shades and 
colours and sunsets and cool mornings are recalled. But 
you don’t know what the poet is driving at until you know 
what he wants to say. This is, to me, the chief difficulty 
of Burmese poetry. There are of course verbal difficulties 
but these can be surmounted with perseverance and a 
dictionary. But at present when trying to read Burmese 
verse my feelings are much the same as when I am listening 
to program music without a program. If I could be sure 
that it was a direct appeal to the emotions, I could let myself 
go and build airy fortresses with stars upon their battlements. 
But all the time I have an uneasy feeling that while I am 
sacking cities the poet may be making love. So if there 
are any conventional interpretations of Burmese poetry I 
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should be much obliged if some Burman poet who is a 
fellow member of this Society would expound them, 

АШ Burmese poetry of course is not like this. It does 
occasionally ‘deviate into sense,’ and in the songs below I 
suspect there must be a large infusion of prose. Otherwise 
Isbould not have been able to translate them. They run 
pretty straight off. Only one of them deserves the name of 
poetry and of this the translation is probably most inade- 
quate. The other two are verse, and one of them perilously 
near doggerel. But from occasional verse, and * The Comet" 
is of this nature, no high poetic standard can be expected. 
Tt was written on the occasion of a comet co-inciding with a 
scarcity in the year 1220, (1849 A.C.) by a minister of Kun- 
baung-Min. Some previous famine, probably the Maha 
Thayawgyi, had also been distinguished by the advent of a 
comet, and the people appear to have dreaded a repetition 
of their former hardships. The minister attempted to dis- 
courage this delusion by publishing some doggerel, pointing 
ont that no great evil could befall them while under the 
protection of ‘so glorious a prince’ as the monarch for the 
time being. It is still remembered by old men, and the 
opening lines seem almost to have reached the status of a 
proverb. 

The other two verses are the songs with which a ‘shin- 
laung? was accompanied round a village in the Myingyan 
District prior to his dedication. In the second of these I 
dave endeavoured to indicate by the internal rhymes the 
туше system of the original. The versions are perhaps as 
literal as is consistent with a translation into English verse, 
and while endeavouring to give equivalent sentiments in 
English I have tried to avoid introducing ideas alien to the 
‘Burmese original. 








J. S, FURNIVALL. 
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THE COMET. 


If you do not like it, look as if you did. 
Whatever should you make a fuss ? 
If you are afraid of it your fear were better hid, 
Whyever should you make a fuss. 
For the country must evince 
With so glorious a Prince 
A condition of remarkable prosperity, 
By the coming of twelve twenty 
‘You'll have rice again in plenty 
And I venture to affirm with all sincerity 
Not to mention food and drink, 
Gold and Silver you will think 
Just as plentiful as rice, 
‘And I give you this advice, 
Don't go saying ‘Well, you are 
‘A very nasty long tailed star.’ 
"That would be a bit too much, you 
‘Must not think that harm can touch you 
With so glorious a Prince. 
‘While there’s smoke from yonder comet 
Just draw this deduction from it, 
That his foes will find, my friend, 
It is hopeless to contend 
‘With so glorious a Prince. 





‘THE CALL OF THE SEASONS. 
(The boy asks permission of his lover to enter the monk- 
hood) 
Longing, full of longing, I can hear the maidens sigh 
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As I wander round the village now the rains draw nigh, 

And my eyes are dim with longing as the mist enshrouds 
the sky 

For the sobbing of the South Wind shows that Lent draws 
nigh. 

I must enter the Assembly of the Master without peer, 

When your brother asks permission you must loose and 
leave him, dear, 

Loose me, loose me for a season, maid all other maids above, 

Ве not angry graceful maiden, there's ten thousand Lents 
for Love. 

(THE MAIDEN ENCOURAGES HIM). 


My beloved, thou art cheerful to my life as morning dew, 

Only three short months you ask me, but—three months 
apart from you— 

Still I know thy tender body must essay the lonely road 

To that resting place for Travellers where Peace hath her 
abode. 

Then, brother, set forth bravely, holding steadfastly in mind 

The four omens that all Travellers along life's path shall 
find 

Sickness, Age and Death : and Wisdom that Desire no more 
shall bind. 

And if still resolve shall waver, think of this, for this is best, 

How the Master crossed the River : this shall set thy mind 
at rest. 





А SONG OF DESIRE. 
You may hurry to the gate and wait there Master, 
You'll be a little late, I'm leaving school. 
Your little pupil's back is black with bruises 
There's a great deal too much whacking marks your rule. 
In books I take no pleasure 
So ГИ lead a life of leisure 
And if Iam unlettered I am bettered as a fool. 
‘Oh; you little village maidens, staid and comely 
‘Wait till I'm arrayed in man's attire, 
If you would not grieve me, weave me quickly 
Clothes and you'll receive your heart’s desire. 
For my robes I wear with loathing, 
So rig me up some clothing, 
‘Any kind of old paso thing, 
Quick, quick, quick, 
Oh Giris! 
Tm leaving school. 








CLIMATE IN BURMESE HISTORY. 


In his Gazetteer of the Lower Chindwin District Mr. J. F. 
Hardiman notes the existence in parts of that district of 
stretches of abandoned rice-fields. The same phenomenon 
is found in other districts in the dry zone. The reference 
is not to lands which formerly were planted with rice, and 
on which, owing to the spread of a new crop, such as cotton, 
Or to economic changes which make it possible to import 
food-stuffs and produce some other crop for sale, the culti- 
wator now finds it profitable to grow some dry crop. The 
rice-lands in question are now practically abandoned, and 
seldom still yield a crop. Yet it must at some time or an- 
other have been profitable to work these lands, For other- 
wise the cultivators would not have borne the expense and 
trouble of levelling and bunding them. 

Local opinion everywhere imputes the abandonment of 
these lands to a diminution in the rainfall Mr. Hardiman 
finds that there is reason to believe that such a diminution 
in the rainfall has occured. He ascribes this to the denu- 
dation of forests. His reason can hardly be accepted, as the 
consensus of modern scientific opinion is that forests, while 
conserving rain after it has fallen and preventing its too 
rapid escape into streams and rivers, have no appreciable 
effect on the amount of the rainfall. 

But, though the reason to which Mr. Hardiman attributes 
the diminution in the rainfall will not bear investigation, the 
fact of such diminution is unquestionable. It is necessary, 
however, to observe certain precautions before accepting 
the abandonment of such rice-lands as proof of a diminished 
rainfall. 

In the first place, there has been, during the last quarter. 
of a century a vast improvement in the means of communi- 
cation within the province. Itis now easy to import paddy 
into localities where formerly it was out of the question. 
‘The Burman prefers rice to all other food-staples and in the 
old days when imported rice was not to be had, would, 
if he had rice-fields on or about the margin of cultivation, 
take pains to keep these fields in good order and to conserve. 
and to utilise fully the available water-supply. Now-a-days, 
when imported rice can readily be bought, the margin has 
shifted, the cultivator mo longer finds it worth while to 
work such land, and so it is abandoned. 

Secondly, in some cases the abandonment of rice-lands 
must be attributed to the tendency to increase the area of 
the riceland beyond the capacity of the available water- 
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supply. Maung Pyu made a tank, constructed some rice- 
land under it and got a crop of rice. Maung Më, with 
similar land, getting water from the same source, followed 
suit, and after him others, until the area of the rice-lands 
‘was in excess of what the water-supply could support, with 
the result that they all had to be abandoned. 

Thirdly, in some cases the abandonment of rice-lands is 
due either to the decay of the corporate spirit among the 
cultivators or to a change in the position and authority of 
the local officials. Take for instance, the case of a stretch 
of paddy-land broken up into numerous small holdings, and 
depending for its water-supply on a tank. The tank, we 
shall say, is damaged by a flood. In Burmese times the 
corporate spirit would probably have been sufficiently 
strong to ensure the tank's being mended. And, if that 
failed, the local thugyi would probably have thought it his 
business, and certainly would have had the power to make 
the cultivators concerned turn out and do the necessary re- 








pairs. 

Fourthly, in the case of rice-land surrounded by ya-land, 
with the increase of population and the consequently in- 
creased cultivation of ya-land, the water-supply available 
for the rice-land, even given an uniform rainfall, will have 
been diminished.’ The cultivators in Upper Burma are un- 
animous in saying that the amount of ya-land annually 
fallowed has been and is still diminishing. Land that for- 
merly used to be kept fallow for five or six years continu- 
ously, is now fallowed for two or three years at most. 
‘This increased cultivation of the ya-land has diminished the 
-water-supply available for rice-land of the type we are now 
considering. For, whereas a considerable proportion of ће 
rain that falls on fallow ya-land will flow off into the rice- 
fields below, very little indeed will flow off when the ya- 
land is ploughed and cultivated. 

But, after giving due weight to all these considerations, 
there are still ample grounds for believing that a diminution 
in the rainfall has been the main cause of the abandonment 
of the rice-lands under discussion. 

That climate is liable to variation and is not a stable and 
uniform thing, is now-a-days not a matter of opinion but a 
proved fact. It has, of course, in modern times, always 
been admitted that climate has been subject to cycles of 
variation between the widest limits and usually measurable 
only in terms of geological time. Historians have often 
surmised that climatic changes on a smaller scale than this 
have occurred in various parts of the world, but until re- 
cently the opinion of scientific men has been against them. 
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Та recent years, however, it has been shown that, in addi- 
tion to the changes between glacial and interglacial periods, 
climate is subject both to minor cycles of variation within 
narrow limits and of short duration, and also to larger pul- 
sations of change extending over centuries. 

In 1890 Briickner showed that climate is subject to periodic 
oscillations both in temperature and rainfall. In a period 
averaging 35 years in duration, а series of years in which 
the temperature is lower than the average is followed by a 
series of years in which the temperature isabove the average. 
The rainfall is subject to similar periodic oscillations, a 
series of years of more plentiful rainfall being followed by 
a series of years in which the rainfall is under the average. 
‘The moist and dry periods, while tending to coincide with, 
do not exactly coincide with the cool and warm periods 
respectively, being usually а few years later both in begin- 
ning and in ceasing. These Briickner cycles, as they are 
called, except in some maritime regions where, for ascer- 
tained reasons, there are abnormal conditions occur uniformly 
throughout the whole world, The amplitude of the varia- 
tion in temperature is about 2°. The mean amplitude of the 
variation in the rainfall is about 1296, but the variation is 
greater in regions of light rainfall. 

‘Mr. Ellsworth Huntington, an American scientist who 
spent several years in studying the geographical conditions 
of Central Asia, has quite recently shown that climate, 
certainly in all Central Asia at least, almost certainly in the 
‘whole of the northern hemisphere, and probably all over 
the world, is subject to pulsations of change within very 
much wider limits than the Brickner cycles and extending 
over centuries in duration. Mr. Huntington's researches 
have proved that within historic times there has been 
ав alternation of what he calls “ fluvial” and “ interfluvial” 
periods. In a fluvial period there is comparatively low 
temperature combined with comparatively abundant rain- 
fall. Localities at other times too arid to support human 
life become habitable, and localities where at other times 
conditions were favourable to human habitation may become 
too cold and damp. Ta an interfluvial period the process is 
reversed owing to the prevalence of conditions of greater 
heat and aridity. The changes that have been shown to 
have occurred have been uniform over all Central Asia, 
and, since they, like the Brücknerian cycles, appear to be 
due to variations in solar activity, they are probably uniform 
over the whole world, 

The establishment of the fact that such pulsations of 
climatic change have occurred is of immense importance in 
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explaining the larger movements in history. Arabia, the 
steppes of Eurasia, and the plateaux of Central Asia have 
time and again sent out vast hordes of people into other 
parts of the world. During a period of coolness and abund- 
ant rainfall these localities support an ever-increasing popu- 
lation of vigorous pastoral nomadic peoples. Then comes 
а change to а period of comparative aridity. The pastoral 
peoples find the water and forage available for their flocks 
suddenly reduced, and are faced with starvation. The 
result is the migration of large bodies into regions that the 
change of climate has left more favourable to human habit- 
ation. The raison d'etre of the successive waves of migra- 
tion of the Indo-European peoples into India and Europe, 
the various migrations from Arabia, and of the irruptions 
of the barbarians into the Roman Empire, is to be found in 
change of climate. 

Climatic variation, too, has another influence on history 
in determining the predominance of peoples. There is a 
climatic optimum for the human species, and Mr. Huntington 
finds that the people who at different times have led the 
wan of civilisation have invariably inhabited a locality 
where at the time the climate conformed to certain conditions 
of temperature and humidity. Since the dawn of history 
the climate of the northern hemisphere, not, of course, 
progressively, but with intermediate cycles of variation, has 
been gradually growing warmer and drier. The southern 
portion, formerly moister and cooler than now, has gradu- 
ally become more dessicated, and the northern portion, 
formerly very cold and damp, has become temperate. With 
this change of climate the seat of the dominant people of 
the world has gradually shifted northwards, Babylonia, 
Egypt, Greece, Rome, the Empire, being followed in modern 
times by the dominant peoples of Northern Europe. The 
application of Mr. Huntington's theories to the history of 
Burma is interesting. Mr. Huntington shows that about 
the beginning of the Christian era the climate of all Central 
Asia was much cooler and the rainfall much more abundant 
than under present conditions. About this time began a 
period of progressive dessication which culminated in a 
time of intense aridity from the third to the sixth centuries. 
About 800 A.D. a period of relatively low temperatures and 
abundant rainfall began, which lasted till well on into the 
Middle Ages. This mediaeval fluvial period, though falling 
short of the standards of the previous fluvial period was 
very cool and moist, relatively both to the preceding arid 
period and to present day climatic conditions. After this 
mediaeval fluvial period came а dry period and then appa, 
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rently a period of comparatively stable climatic conditions. 
In the last two or three centuries, there is reason to believe 
climate has been changing in the direction of greater heat 
and drought. 

Now io apply these climatic changes to the history of 
Burma, Authorities agree, on grounds quite unconnected 
with theories of climatic change, that the migration into 
Burma both of the Mon-Khmer tribes from whose union 
was developed the Talaing nation, and of the Tibeto-Burman 
tribes from whose union came the Burmese nation, took 
place about the beginning of the Christian era. About the 
same time the Turkoman Yueh-chi invaded India and there 
were disturbances in north western China. There can be 
little doubt that all these movements were due to the dessi- 
cation dating from about the beginning of the Christian era. 
And it seems certain, too, that it is to the conditions of 
aridity that prevailed during the succeeding centuries that 
we must ascribe the introduction into Burma of aaother 
racial element which determined the lines which the deve- 
lopment of the Mongoloid peoples in Burma was to follow. 
Up to the second or third century of our era, the main 
caravan-route between China and the West lay through the 
valley lying between the Tian Shan Mountains on the north 
and the Kwen Lun mountains on the south. The main 
route had to be abandoned owing to the drying up of the 
springs lying along it. A longer land-route was still open 
but itis probable that the difficulties of travel were so great 
as to turn traffic to the alternative route between China and 
India, viz: through Yunnan, down the Irrawaddy either to 
а port on the sea-coast, or else to Prome and thence over- 
land to Sandoway ; and thence by sea to a port in peninsu- 
lar India. The relations between the kingdoms of Tagaung, 
Thaton, Prome, and Pagan and contemporary kingdoms in 
India and their connection with the Indo-China trade, have 
not yet been worked ont, but it is certain that the Talaing 
Kingdom arose from the union of Dravidian colonists from 
Southern India with the Mon-Khmer tribes, and the other 
kingdoms from the union of colonists from further north in 
India with the Tibeto-Burman tribes. The Indian colonists 
‘were certainly attracted to Burma by trade, and almost 
certainly by the Indo-China trade ;. for at that time the 
Mongoloid peoples living in the Irrawaddy valley were 
probably in the pastoral stage and any surplus commodities 
they could produce would be too bulky for trade in them to 
bbe possible. So it seems likely that the Indian colonists 
were attracted to Burma by the trade with China, and that 
the impetus for trade to follow the line of the Irrawaddy 
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waa due to the dessication that made the overland route too 
difficult. 

Climatic influence, again, probably played a part in the 
rise of the Pagan monarchy. Present day Pagan, intensely 
hot and situated amid barren sands, does not strike one as 
being a likely site for the capital of an imperial people. 
But, on Mr. Huntington's showing, the time of the rise of 
the Pagan monarchy was a fluvial period and the climate 
then would approximate much more closely to the conditions. 
elsewhere associated with racial predominance. The over- 
throw of the monarchy, too, came at the time when a 
change of climate had enervated the people and at the hands 
of a nomadic people whom the same change had driven 
from their original home. 

‘Various minor points are explained by the hypothesis of 
а change of climate. In Burmese inscriptions one occasion- 
ally finds it recorded that some pious donor dedicated so 
many pis of paddy-land or garden-land in places where 
now-a-days there is either no such land or at any rate noth- 
ing like the area said to have been dedicated. Thus we 
find on page 3 of U Tun Nyein's translation of the " Inscrip- 
tions of Pagan, Pinya and Ava,” the dedication of " 200 pès 
of irrigated rice-land south of the Shwezigon pagoda.” This 
land is not in existence now. On page 2 of the same book 
we find the dedication of “30 pès of mayin land situated at 
‘Magyigan,” and on page 51 that of “30 pès of paddy-land 
behind Hgnetpyittaung.” Nowadays mayin land at Magyi- 
gan and paddy-land near Hgnetpyittaung are conspicuous 
by their absence. The same is true of the garden land at 
Pagan mentioned on page 31. And again (page 38) there is 
the dedication of 3,000 pès of garden land and of nearly 
15000 pis of mayin paddy-land in Pakan circle in the pre- 
sent Pakokku district. There is not nowadays anything 
like this area of garden land in Pakan. Nor yet is there 
mayin land. But the decrease in the area of the mayin 
land is due to the fact that the Myaungmadaw irrigation canal 
is no longer serviceable. A settlement officer who knows 
the lands in question is of opinion that their lapse from 
paddy-land to ya-land is due to the level of the river having 
fallen and put the canal out of use. This is further evidence 
of a change of climate. And in the case of all the dedicated 
lands above quoted there is no way to account for the 
change in the nature of the lands except by the hypothesis, 
ofa change of climate. The cases cited all refer to lands 
which the present writer either knows personally or about 
which he has been able to get firsthand information, It is 
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probable that one better acquainted with Burma would be 
able to find many similar cases in the inscriptions. 

The permanence of the pagodas at Pagan, too, is ex- 
plained. This is usually attributed to the wonderfully dry 
climate. But the dryness of the climate does not preserve 
pagodas of recent construction which go to pieces if they 
are not kept in repair. The Burmese themselves say that 
the art of brickmaking was better understood in olden times 
than in the present degenerate days. But brickmaking, 
especially on the scale necessary for the pagodas at Pagan, 
is not an art that readily lends itself to secret processes. 
The real reason is to be found in climatic change. With a 
deficient rainfall, especially in hot climates, the alkaline salts 
formed by chemical changes in the soil are not properly 
washed out, Alkaline efflorescence (юэ) is a well-known- 
phenomenon on badly-drained paddy-fields in Upper Burma. 
Now, as clay becomes more alkaline, it loses its adhesive- 
ness and is less suitable for making bricks. So the poorer 
quality of the modern brick is explained. The Pagan 
pagodas built of bricks made at a time of abundant rainfall, 
and subsequently exposed to an extremely dry climate, 
have had ideal conditions for preservation. 

‘Turning to comparatively modern times, increasing aridity 
in recent centuries has probably been the cause of the 
migration of the Kachins into Upper Burma, and certainly 
accounts for the presence of numerous Chinese in Burma as 
in all Indo-China, as well as in places so far distant as Cali- 
fornia and South Africa. 

J. С. MACKENZIE. 


NOTES ОМ THE HISTORY OF HANTHAWADDY. 
Part L—PRE-TALAING. 


Of necessity there must often be a conflict between tradi- 

tion and utility, and it can not be expected that 
ffl an area constituted artificially for the conveni. 

ence of present day administration should form 
а true historic unit. Thus in tracing the history of Hantha- 
waddy it is necessary to disregard such limits as are for the 
time being officially appointed. The District takes its name 
from a City, which developed successively into а Kingdom 
and an Empire, Even however from the earlier days of its 
expansion the name was particularly applied to the home 
province, the seat of government. When the Burmans 
succeeded the Talaings this still remained intact as an 
administrative area. On the British occupation the name 
passed into desuetude for twenty years, but was revived 
when the administration of Rangoon Town was separated 
from the rest of the district. Thus at the present day 
Hanthawaddy only covers an insignificant portion of the 
older province, while Syriam and Twante which until 
recently formed part of the British District were never in- 
corporated in the Burman province. 

This is not the only historical anomaly. The earliest 
history centres round Rangoon. The later founded city, 
Hanthawaddy, the Pegu of present days, succeeded Rangoon 
as focus of the vital forces of the neighbourhood. Neither 
Rangoon nor Pegu is included within the limits of the pre- 
‘sent district. 

It is easy then to comprehend the need of going beyond 
the actual limits of the district for an explanation of occur- 
rences within its area. This is adverted to by Captain Lloyd 
in his Gazetteer of 1863, and subsequent changes have not 
diminished the necessity. . 

In one sense it may be said that Hanthawaddy bas no 

history: from another point of view it may be 
esa maintained however that it has too much. То 

the historian who sets himself to trace out some 
increasing purpose the rise and fall of dynasties and empires 
in Pegu will offer no attraction. But one who is contented 
to disentangle from the details of chronology some figure 
worthy of remembrance will find them worth his study. 
For this is the characteristic feature of the Hanthawaddy 
annals: they are episodic. At one time the nerchants who 
throng the ports of Cyrion and Ansidei gather a rich harvest 
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from the villages of the interior, so thickly set that if a plate 
be broken on the sea coast it is heard of the same evening 
in Toungoo. In a few years time all these towns and 
villages are overgrown with jungle and at distant intervals. 
а few miserable hamlets line the deserted creeks. 

This episodic character is not without advantage to the 
student, for the history falls naturally into isolated cycles of 
progress and decline, The first stage, pre-Talaing, ends 
with the foundation of the City, Hanthawaddy. The second 
period relates the fortunes of the first dynasty until the 
invasion under Anawrata, The next period is one of gra- 
dual recuperation until under Wareru the capital is moved 
from Hanthawaddy to Tenasserim. ‘Then three stages 
deal with the three successive Empires of Pegu ; these are 
followed by the period of Burman domination which in turn 
gave place to the present occupation. 

Although in the earliest traditions of Hanthawaddy there 

is ample material for conjecture it is not sufficient 
to prove conjecture true, Numerous legends, 
both Burman and Talaing, indicate that even 
some centuries after the beginning of the Christian era an 
inlet of the sea extended over the whole delta country 
reaching north so far as Prome, and leaving the higher land 
an archipelago of tree-clad islands. There is good reason 
for believing that cities such as Thaton now far inland were 
at that time situated by the sea, The present remains of 
Portuguese docks at Syriam (1) show that even within the 
last three hundred years much land has been reclaimed, 
‘An examination of the physical conditions has led geologists 
to the same conclusion (2). 

It may be accepted with some degree of confidence that 
this archipelago was studded with Hindu colonies, engaged 
in trade, presumably with China, that there was an indigen- 
ous population, not of Talaing stock, and that from at least 
the second century of the Christian era the Cambodians 
‘were consolidating their position on the east. An enquiry 
along these three several lines is necessary to an elucidation 
of the early history of Hanthawaddy, 

There is а legend much in vogue among the people of the 

delta which purports to account for the origin 
Parem of life in Twante. Sifted of extraneous matter 
this may possibly convey a picture of the earliest 
inhabitants. If the jungle child who figures as the hero 
may be taken as a prototype of these they had but few 
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accomplishments. They fared on fish, shell fish especially, 
which they obtained in tidal limits, and therefore presuma- 
bly were unacquainted with the use of boats ; they had not 
learned to use the bow, and can have had little skill in 
warfare; they did not know the drum, and were thus 
ignorant of music ; they were even innocent of clothing. If 
however there is anything in the legend they had learned 
to kindle fire (1). 

Forchhammer was of opinion that they were Taungthus, 
(2) who have affinities with the Karens : but the Taungthus 
are described as pre-eminent in music and proudly claim 
the invention of the drum (3). Forbes thought that they 
were a Mon-Khmer tribe (4), and it is the opinion of Dr. 
Grierson that “some form of Mon Khmer speech was once 
the language of the whole of Further India ” (5). 

To these people must in all probability be assigned the 
stone implements which have been found in various locali- 
Чез. These stone implements are peculiar for their small 
size, in being carved with shoulders and in being sharpened. 
chisel-wise, instead of being ground dowa on both sides 
after the ordinary manner like a hatchet (6). Similar re- 
mains have been found in Chota Nagpur, but not, it appears, 
elsewhere in India or Europe. No information seems to 
be forthcoming as to how far they resemble those of the 
Malay Peninsula. But suggestions have been made that 
these early inhabitants belonging to a primitive race widely 
spread in early times over the south of India, Indo-China 
and Polynesia. There is а considerable correspondence 
between the Mon Khmer languages and that of the Santals 
of Central India on the one hand and various Austronesian 
languages on the other. A table of the relationships be- 
tween these tongues was published by the French Oriental 
School in 1908 (7). The people who speak them at the 
present day are certainly of divers races, and it would seem 
that they owed the common features of their languages to 
some primitive people a branch of which must have found 
its home in Hanthawaddy prior to the arrival of the Talaings. 

‘Although the unanimity of tradition is alone sufficient to 

render it certain that there was at one time a 
Сены close connection between India and Hantha- 
waddy there is little corroborative detail. The 

V Syriam Yazawin and Lloyd's Gazetteer. 

(2). Note on Antiquities and Jardine Prize Essay. 
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legends of the country would trace the connection back to 
the lifetime of the Buddha, The Mahayamsa, a history 
compiled in Ceylon in the Sth century, relates the despatch 
of Sona and Uttara in 308 at the end of the 3rd Council to 
Suvannabhumi, which is identified with the Talaing country. 
If this account can be accepted it is clear that intercourse 
with India must by that time have been long established, 
But there are grounds for considering the passage as a later 
interpolation (1). 

If the Burman chronicles can be accepted with reference 
to the eras of local chronology in early days it is certain 
however that Hindu influence must have been active in 
Hanthawaddy by A.C. 78. For in that year the King of 
Prome abolished the Era of Religion, and substituted a new 
era known as the Dodorasa Era. This is the Saka Era of 
India (2). 

From 180 B.C. onwards the Andhra dynasty was supreme 
over the whole of Middle India, they were fervent Bud- 
dhists and notable merchants trading both by land and sea 
from Rome to China, It would appear not impossible that 
the colonists who settled along the coasts of Hanthawaddy 
were people of this nation. 

It is certain that sometime before the Talaings had en- 
tered Hanthawaddy there were pagodas, many of them 
built of laterite, extending from Syriam and Twante to 
Pegu and Thaton. These are undoubtedly among the oldest 
‘monuments in Hanthawaddy, (3) they form the subject mat- 
ter of a series of legends relating to the Hindu colonists and 
some of them, asis also the case with the Petleik, one of the 
oldest pagodas at Pagan, are so old that all tradition of thei 
origin has been forgotten. In the Thaton pagodas of this 
series the sculptures have been held to correlate them with 
the buildings of Orissa. 

Each group of pagodas may be taken to represent the site 
of one of these settlements, one of them occupied the laterite 
ridge from Syriam to Pada, there was another at Twante 
and numerous towns were grouped in the vicinity of present 
day Rangoon, It can not be determined how far these dif- 
ferent settlements were coeval, and it is probable that at 
least the relative importance varied from time to time with 
the shifting of the river and the convenience of trade; the 
site of Rangoon however would seem always to have been 
опе of the more important centres. The fact that some of 

U). Taw Sein Ko: Buddhism, Vol. 1, 599. 

©); See J. B. R. S, Vol. I, Part 

0) Similar remains recently di 
aie from the beginning of the Christian era. 
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these settlements are traditionally known by Sanskrit instead 
of Pali names affords a clue to the date of their establish- 
ment. Thus the best known of them was Utkala Nagara, 
the town of Utkala. Utkala is the Sanskrit form of Orissa, 
in Pali, a later and more euphonious form of speech, it was 
softened into Ukkala. Trikumbha Nagara was a town, the 
Town of the Three Hills, comprising the site of the Shwe 
Dagon Pagoda. The Pali form would have omitted the 
“т, and it was from this Pali form that Forchhammer con- 
sidered the name Dagon or Tigun to derive. It has been 
held that these names are ‘suggestive of ethnical and his 
torical relations with Hinduic rather than with Buddhist 
India." (1) Buddhism was predominant in India from 250 
B.C. to 350 А.С. there is good reason for considering that 
these colonies can not have been founded subsequent to 
the latter date, and the argument from nomenclature lends 
some force to the possibility that they were established 
before the earlier date (2). 

‘These colonists appear to have been driven out by the 
Talaings about the 5th century А.С. It is perhaps signifi- 
cant that by this time the Andhra domination over central 
India had come to an end. 

The period and relations of the Hindu colonists is of some 
importance in the history of Hantbawaddy as to them is 
traditionally assigned the honour of introducing Buddhism, 
Although the evidence is insufficient to regard this as esta- 
blished history it does not conflict with a provisional 
assumption which seems to be in accordance with such evi- 
dence as is forthcoming. It may be considered then as 
more than possible that the coasts of Hanthawaddy were 
colonised from India not later than 200 B.C., that the 
people came from the East coast by way of the sea, their 
probable origin being the country between the Mahanadi 
and Godaveri, that the colonists were Buddhist either at the 
time of their arrival or shortly after, that they formed the 
eastern limit of a trading empire which linked China up 
with Rome, that about 300 A.C. internal trouble weakened 
their power in India, and left the colonists comparatively 
defenceless before the rising power of the Talaings. 

Seeing that even the existence of the indigenes and colo- 

nists is not free from doubt little information can 
Balen Бе expected as to their mutual relations. Pre- 
Igor: sumably there were raids and punitive expedi- 
tions, and this presumption is strengthened by 

(D: Forchhammer: “Shwe Dagon. 

(2). On the relation between Pali and Sanskrit, see Rhys Davids, 
Buddhism, Vol. 1, 249, 
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the earliest legend of Syriam. This tells how a native of 
‘the island overcame the ruling dynasty at Pada, and forti- 
fying Syriam, inaugurated a period of native rule (1). The 
laterite remains at Pada suggest the former existence of a 
Hindu colony at this place, and it appears that the island 
did not become subject to the Talaings until some centuries 
after the foundation of Hanthawaddy (2). The legend is 
not therefore devoid of probability, but tradition has such a 
way of playing shuttlecock with the centuries that any basis 
of fact which the legend may possess may relate to an en- 
tirely different period. 

The third influence presiding over the birth of Hantha- 

waddy was that of the Khmers, the inhabitants 
ia, Here as in Burma and Pegu 
an Indian civilisation appears to have been 
grafted оп a Mongol stock. The closer connection with 
China and the survival of inscriptions from the Sth century 
of the Christian era takes back their chronology to a period 
when nothing is possible in Hanthawaddy but conjecture. 
It is said thatin 125 В.С, China as the result of a success- 
ful war was enabled to levy tribute from them (3). But in 
the second century after Christ there appears to have been 
another influx of Hindu civilisation and in the third century 
а Chinese ambassador met an ambassador from India at the 
Cambodian court (4). 

North of these were the Champas, the occupants of Old 
Annam, a people of similar civilisation, who advanced 
northwards until they were checked in the fourth century 
by the Chinese in Tonkin. The civilisation of both these 
peoples was Hindu, Brahmanic, the classical language of 
their inscriptions was Sanskrit (5), and although in the 7th 
century the Chinese pilgrim Yi-tsing found a few Buddhists 
in the country this religion never seems to have made much 
progress, To this source doubtless must be attributed the 
traces of Shivaism in Thaton. And Chinese civilisation 
also must have permeated through this channel. It is 
significant that while the earlier era of Burma is imported 
from India, that now employed has been derived from 
China (6), and was introduced apparently during the acme 

(). Syriam Yazawin. This legend however has incorporated at Teast 
one of the Jatakas in the same account. 

d 

0. Feresson T, 375, ка. 191. 

(8. Architecture Hindoue, de Beylie, p. 79. 

(9: An inventory of these is given in the Bulletin of L'Ecole Fran- 


caise for June, 1908. 
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‘of Cambodian civilisation. It has been held that both the 
Talaing and Cambodian script derive from the Vengi script 
of IVth century India, the latter being the medium by which 
it passed to the Talaing(1). Forbes with somewhat less 
probability thought that both received their letters indepen- 
dently from the same source, the Buddhist missionaries of 
the Vth Century (2). 
‘Thus at the time that the Talaings founded Hanthawaddy 
ы they would seem to have been subject to three 
u$ influences. The Orissa colonists along the coast 
Hune were Buddhist of the “Southern” school with 
their sacred writings in Pali; these have played the greatest 
part in moulding the religion of the present day. То the 
primitive indigenes they would seem to have been indebted 
for some of the commonest words of their language; ka, for 
instance, the Talaing for " fish," is found in various forms 
from Santali to Polynesia, The Cambodians appear to have 
been the medium for the introduction both of Brahmanism 
and the influence of China. Prior to the Sth century the 
Orissan, and thereafter until the 10th century the Cambodian 
influence appear respectively to have predominated. 
J. S. FURNIVALL. 
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(0. Jardine Prize Essay. 
£2). op. cit. p. 17. 


TALAING FOLKLORE. 


‘The following stories are from a collection recently made 
in Bilugyun. The stories were taken down word for word 
аз narrated and the text is a literal translation, except where 
for obvious reasons paraphrase has been preferred, 

Books are unknown in the Mon country and conditions 
are therefore specially favourable for the survival of ancient 
song and story. Almost every school-boy in the pongyi- 
kyaung has one or more stories with which to while away 
the long evenings in the rains. These are regarded as 
his peculiar property and if there is a demand for any 
particular story, its owner is always summoned to tell it, 
‘The audience is ready with its laughter and the narrator 
consequently tells his tale with spirit, winding up with a 
triumphant “ot ra" (it is finished) while his hearers are 
still gurgling over the last joke. 

The elders also are full of yarns. These are as a rule 
longer bat of the same type as the school-boys' stories; the 
very canning man figures in most of them and, though 
sometimes hoist with his own petard, frequently, in defiance 
of the canons of poetic justice, enjoys to the full the fruits 
of his 

















e. в, The Four Deaf People, 
are found also in Burman folklore. Many, however, seem 
peculiar to the Mons. 


L—THE STORY OF А КАМОН LI. 


Long ago there lived in a certain village a youth named 
А Kanuh Li. One day his friends called him to go with 
them to cut bamboos. Kanuh Li did not want to go, but, as 
they were very insistent, he had to, When they got to the 
bamboo jungle, the others went to cut bamboos but Kanuh 
Li only wandered hither and thither dreamily. When they 
had finished they asked, " Kanuh Li, where are your bam- 
оов?" Hc replied, "I have not cut any yet" Then they 
took pity on him and all helped to cut for him. When they 
had cut enough, they said, " Come, let's carry them home. 
But Kanuh Li would not carry the bamboos the others had 
cut for him, and they had to carry home his bamboos for 
him, as well as cut them, 

When they reached the village all the others split the 
bamboos up very small and made fish-traps. A Kanuh Li 
did nothing with his bamboos but his father made for him 
a very large fish-trap. Then they all went to catch fish. 
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Kanuh Li's trap was so large that it reached from one side 
of the creek to the other, and made it impossible for anyone 
else to fish. So his friends said, " Kanuh Li, don't you fish. 
We will give you a share of the fish ме catch.” Kanuh Li 
agreed. The others fished and gave him a fair proportion 
of their catch. They then carried the fish home to the vil- 
lage. 

Half way home, Kanuh Li came to a fire in which the 
corpse of а man was being burnt. He determined to smoke 
his fish here. When he had smoked two or three, a Kalok” 
came and took them away. When he had smoked two or 
three more the Kalok came and took them away as before. 
At last he had only one fish left. As he smoked this last 
fish, he held it by the tail. The Kalok came and snatched 
the fish as before. Then Kanuh Li seized the Kalok's hand 
and said, " You are the fellow who has stolen all the fish I 
caught with so much labour. This time you are going to 
die.” Then the Kalok said, "Don't kill me. If you want 
gold I will give it you. If you want silver I will give it 
you. Whatever you want you shall have.” Kanuh Li 
replied, “I do not want your silver or your gold. But I 
‘want my inside to make a noise like ‘wang-wang wang- 
wang," so as to scare the sparrows away from the rice-fields. 
If you can give me this, I will let you go, if you can't I will 
kill you.” Then the Kalok, by the power of Kaloks, caused 
the inside of Kanuh Li to rumble " wang-wang, wang-wang.” 
So when he went up on the platform in the fields, no spar- 
row dared come nigh him. 

One day he went to steal buffaloes, and in order that the 
noise should not betray him he wrapped himself in straw. 
‘When he went into the enclosure where the buffaloes were 
kept, a young buffalo, thinking the straw was intended for 
him to eat, took a mouthful of it. At once the “ wang- 
wang” noise began, all the buffalo owners came out and 
caught A Kanuh Li. That is the end. 


IL—THE STORY OF THE FOUR DEAF PEOPLE. 


This is the story of four deaf men. One deaf man was 
herding goats. They disappeared in the jungle and he 
went in search of them. As he went he met а deaf man 
ploughing his fields and said : 
“I have lost my goats. Did they pass this мау?" 
“Yes,” said the cultivator, "all this is my land, from here 
up to there.” 





A “Kalok” is an evil spirit or tas'e. 
{The original is scarcely translatable. 
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‘The goat herd thanked him and went in the direction he 
pointed. He found his goats and drove them back, Meet- 
ing the cultivator again he said : 

“Friend, you have done me a kindness, Pray accept a 
lame goat in return.” 

“It is false,” said the cultivator, "I did not strike your 
goats, I know nothing about your goats." 

“No,” the goat-herd replied, "you can have the lame 
goat if you like. I can't give you any other.” 

So the two had a dispute and went to the owner of a 
‘cucumber-garden. 

“Friend gardener,” said the goat-herd, " decide this case 
between us two. He wants a good goat and I can only let 
him have the lame one." 

"I never struck it,” 
stones at his goats. 

“Not one but two of you coming and asking for cucum- 
bers," said the cucumber-gardener in a passion, " you can't 
have any.” Then he caught up а knife and cut all his 
cucumber-plants. 

The goat-herd and the cultivator next went to the house 
of the Governor and said : 

"Oh great prince, do justice between us {чай 

Now the Governor had just had a quarrel with his wife, 
and thought they were come to apologize on her behalf, 
So he said : 

“Away with you. Don't come here with your apologies. 
I will never take that woman back again." 

That is the end. 


JIL—THE Four WOMEN OF GREAT SENSIBILITY. 











the cultivator, "I never threw 














‘Which was the most sensitive ? 

One woman went out in the morning to sun herself, and 
from the heat of the sun her skin withered. 

One woman stood in the light of the moon, and the 
moonlight blistered her skin. 

One woman was sleeping ; as she slept, a hair fell on her 
and broke a rib. 

One woman was in her house while someone outside was 
pounding rice, and the sound bruised her arm. 

Of these four women, which was the most sensitive ? 

In the case of the first three, it required an impact to 
injure them; whereas the fourth was bruised by mere sound 
without impact. This woman was the most sensitive. 
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IV.—THE STORY OF А DEWAW. 


Once upon a time ina certain village there lived a man 
called A Dewaw. Не was a very violent fellow and all the 
villagers were much afraid of him. One night he went to 
Steala bullock. When he arrived at the catlle-pen, a tiger 
also was there, looking round for the fattest animal. A 
Dewaw went in and felt one animal after another, intending 
to steal the fattest. At length he came to the tiger, and 
thinking to himself, “This beast is certainly the fattest of 
all" he grasped its ears and sprang on its back. He rode 
away thus on the tiger. But at dawn, when he saw that 
it was a tiger he was riding, he sprang up a tree. 

When A Dewaw leaped off his back, the tiger also was 
very much afraid, and galloped off to his dwelling-place. 

‘Then bis friend the monkey asked him : 

“Friend, friend, what is the matter with you?” 

“My friend,” said the tiger, “A Dewaw rode on my back, 
and I was afraid and ran away.” 

"Friend," said the, monkey, "can a man ride а tiger? 
‘Come and show me this A Dewaw.” 

“Oh, friend, I dare not. Iam afraid." 

"In that case," said the monkey, "let us tie our tails 
together. Don'tbe afraid. I will come with you." 

“AJ right," said the tiger: so they tied their tails together 
and went to the tree where A Dewaw was. When A 
Dewaw saw them coming he was very much afraid and 
hastily climbed up into the higher branches of the tree. 
But his foot slipped and he fell down on the tiger's back. 
The tiger gave а bound and ran off. The monkey was no 
match for the strength of the tiger and was dragged along, 
bumping against stones and trees, his teeth set and grinning 
in his pain. The tiger stopped when he reached his dwell- 
ing place, and looking at the grinning dead monkey he said: 
“Friend, I ran away in terror and am half dead. You only 
could smile through it all.” 




















V.—THE STORY OF THE MONKEY AND THE TURTLE. 


The monkey and the turtle had sworn friendship. They 
went one day to the forest and came to a sycamore tree, 
The monkey said, “Let's climb up and eat the fruit.” So 
the monkey went up, while the turtle, who could not climb, 
stayed below. The monkey was eating the fruit and the 
turtle said : 

“ Friend, give me one.” 
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"You have legs and arms," said the monkey. “Why 
don't you come up and help yourself? I was able to climb. 
Tam not going to feed you.” 

‘The turtle was hungry and went away from the sycamore- 
tree, By-and-by he came to a Kalon* tree and resolved to 
feed on its roots, When he was satisfied he trotted off. A 
man from the village saw him and exclaimed, “Good ! I will 
take him home and eat him. I will cook ‘him when I get 
home.” So saying he seized and took away the turtle, But 
the turtle said, “ Don't kill me yet. Let me first ease myself. 
Then eat me if you like.” The turtle eased himself and the 
whole village was pervaded by a delicious perfume, Then 
all the villagers said, “ Don't eat this turtle, Smear him 
with resin and cover him with gold and set him free out- 
side the village," This they did and let him go. 

The turtle went straight to the sycamore tree, The 
monkey was still there eating the fruit. The turtle called 
to him: 

“Hallo friend, haven't you had enough yet. Give me 
half a fruit to eat.” 

“No, I won't," said the monkey. 

"Well, I would have taken a little, as you would not give 
mea lot. As you won't give me any, there's an end of it. 
But just come down and look at me.” 

‘The monkey came down and looked, 

` Hullo, friend," said he, " where did you get this?" 

“I маз very hungry. asked you for fruit and you gave 
me none, so I went and stole dead, rotten fish out of a fish- 
trap. Alter eating these, I went into the village and eased 
myself, The people were so delighted with the scent that 
they smeared me with resin and covered me with gold. So 
1 came back to show myself to you, friend. 

“Come here, friend,” said the monkey, “I will give you 
sycamore fruits, as many as you like. Only show me the 
place where you found the fish.” 

“Eat only rotten ones,” said the turtle, “and then go into 
the village and do as Г did. They will smear you with 
resin and cover you with gold, just as they did me.” 

The monkey believed the words of the turtle ; he ate the 
rotten fish and went into the village and eased himself. 
Not only was there no scent but the whole village stank. 
They chased and caught the moakey and after otherwise 
maltreating him, gilded him with gold, the weight of a louse's 
head. 




















* Kalon-some tree from which scent is made, 
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VL—A MONKEY'S ADVENTURES. 


The monkey came to the river to catch crabs. He could 
not reach them with bis hands, so he let down his tail. The 
crabs held on to it and, struggle as he would, he could not 
get free. The water rose and at high tide the monkey was 
Submerged. A big fish came along and swallowed him. 
By and by an old man came a-fishing and caught the big, 
fish. He pulled his line but could not get the fish ashore, 
so he called to him seven daughters who were weeding the 
garden to come and help him land it. All his daughters 
came and pulled the fish out of the water and took it home. 
When they got home they cut the fish open and out jumped 
the monkey. He ran into the kitchen, caught up a live coal 
and a handful of straw, mounted the roof of the house, and 
made as if to set the thatch on fire. Then the old man 
shouted : 

“Heh, young monkey, don't be in a hurry to burn down 
my house. I will marry you to one of my daughters.” 

“I won't have her. 

“I will give you tw. 

“I won't have them. 

“I will give you all seven.” 

* АП right,” said the monkey. So he took them all away 
to his house. When they reached the monkey's house, the 
seven girls put part of the big fish in the curry-pot to cook 
and went to weed the garden. As they left, they said to 
the monke 

“Brother, don't eat the curry. When we come back, we 
will all eat it together.” 

“All right," said the monkey, " this fish is my mother. I 
won't eat i 

Before the girls came back, the monkey ate it all. 

Next day they made chicken-curry, and smeared the lips 
of the pot with jack-fruit gam. Then they went off to weed 
the garden. But before going, they said to the monkey : 
“Wait and eat the curry with us.” When they were gone, 
the monkey snatched up the curry-pot. It stuck to his hands 
and he could not get rid of it. So he went under the mos- 
quito curtain and Jay whining as if he had a fever. When 
the girls came back they asked : 

“Brother, what is the matter? 

“Гуе got fever.” said the monkey. 

“If you've got fever, we will massage you.” 

“No, don't trouble," said the monkey. 

But they hustled under the mosquito curtain and found 
themselves massaging the curry-pot. 
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“Brother, yon promised not to eat the curry.” 

“Hai, hai, I was only fooling. If you free me of this glue 
‘you can go home to your father." 

So they fetched a bottle of oil, and rubbed it on his hands 
and loosened the glue. Then they went home to their 
father's house. 

The monkey went out and hid under the rice-pounder. 
‘Thence he called to the tiger : 

“Oh, tiger, here is food for you." 

‘The tiger came along and turned over the rice-pounder, 
and found the monkey. He was just about to eat hi 
‘when the monkey said : 

“Ha, we don't eat like this. We wash our food first.” 

So the tiger washed him, and again was going to eat him, 
when the monkey said 

“Ha, we don't eat like this, We cook our food on the 
rack." 

So the tiger went and fetched fire and pnt the monkey on 
the rack. But tbe monkey got cymbals and а drum and 
ran up a tree and laughed. 

“Hai, hai, tiger, you couldn't eat me,” 





VIL—THE STORY OF ATAPLEM. 


Long ago, Ataplem borrowed money from the Governor 
and though many years passed the loan was still unpaid. 
The Governor was rather fond of him and did not pr 
for repayment. One day he went to pay Ataplem a vi 
‘When Ataplem saw him coming he made up some jaggery 
in a curious way and scattered it on a board. Then he tied 
а cock on the board beside the jaggery. As the Governor 
‘came up, Ataplem said : 

"See, here is the Governor and I have nothing to give 

„1 will feed him with this.” Не then scraped up what 
was lying on the board and handed it to the Governor. 

“Where did you get this fowl? I should like to have it." 

“If your worship really wants it, please to take it.” 

So the Governor took the animal away to his house and 
called his wife and children together saying, " Come and 
eat a delicacy.” Не then tied the cock up and they sat 
down and waited. And when there was something to eat 
he divided it among them all, 

“Jt smells nasty,” said his wife. “I cannot eat it’ 

^ Why, soit does. It was quite sweet in Ataplem's house. 
1 will go and find out what this cock can have eaten.” 

As the Governor approached, Ataplem said quietly to his 
wife: “Go ahd buy doves and herons in the bazaar, kill 
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them and throw them on the roof of the house.” Then he 
fetched his gun and took the governor out shooting. The 
governor shot and fired at all the doves and herons he saw. 
"Don't trouble to hunt for them,” Ataplem said, “We 
shall find them all on the roof of the house when we get 
home" So when they had fired fifty rounds they went 
back and Ataplem said to his wife. 

“What have you got for his worship to eat ?” 

“I have nothing at all.” 

“Nonsense. Take some of the herons and doves that 
you will find on the roof of the house and cook them.” 

So she climbed on to the roof and threw down, before 
the governor's eyes, a large number of birds. 

“This is an excellent gun,” said the governor. "І should 
like to have it.” 

“I should not like to part with it,” Ataplem said, "but if 
you are very anxious to have it, you may.” 

So the governor took the gun home and went out shoot- 
ing. As he fired he said to each bird, "Go and die on the 
roof of my house.” When he had fired fifty shots he came 
home and said to bis wife, “We will have some curry of 
doves and herons. Go and look on the roof. You will find 
lots there." She looked on the roof but there was nothing, 
there. 

“How is this?” said the governor. “I will go and in- 
quire of Ataplem.” 

Meanwhile, Ataplem had been to the village and hired a 
very beautiful girl and hid her inside his mosquito curtain 
giving her careful directions what to do. When the gover- 
nor came he called to his wife, “See, here comes his wor- 
ship. Get ready a meal quickly. What, are you still pound- 
ing the pepper? Haven't you finished yet?” So saying, he 
seized the pepper-pestle from her grasp and beat her so that 
she ran weeping to the inner room. After a little he cried, 
“Well, have you not become a beautiful virgin yet?" At 
this, as she had been instructed, the girl who had been 
hidden under the mosquito-curtain came out and when the 
governor saw her, “О my father,” he said, “I must have 
that pepper-pestle.” When they had eaten curry and rice, 
he said to Ataplem, "Now please let me have that pestle. 
‘Ataplem feigned reluctance but at last on the governor's 
handing over all his rings and chains and all the money he 
had with him, Ataplem let him have the pestle. 

‘On reaching home, the governor struck his wife a blow 
on the head and she ran weeping inside the house. After 
a little he called, “ Have you not become a beautiful virgin 
yet?” 
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His wife came out still weeping: “ How should 1 become 
a beautiful virgin? With a broken head." 

The governor looked at her head and said: " I verily 
believe Ataplem has been deceiving me. I will go and 
arrest him.” 

But Ataplem had run away before the governor reached 
his house. As he fled, he came to a ferry kept by an old 
man with his wife and daughter, The old woman was 
cooking rice, 

"Ferywoman said Ataplem, "I pray you row me 
across, [am in a hurry.” 

“What might your name be,” the old woman asked. 

“ Suoninglaw,” said Ataplem,* 

"Well, daughter, do you row him across. Iam busy." 

‘When they got to the middle of the river, Ataplem took 
charge of the boat and rowed off with the girl, 

“Help, mother, help,” she called. 

“Help, help," cried the old woman. “Oh fathers, oh 
mothers, Sunninglaw has run off with my daughter," 

When the neighbours heard, they said: “Well, what 
business is it of ours ? If her son-in-law likes to take away 
her daughter, we can't interfere. 

Ataplem rowed up-stream till he came to a place where 
five hundred dacoits were encamped. Some were sharpen- 
ing spears, some were whetting swords and some were 
cleaning guns. When Ataplem saw them, he thought to 
himself: “Ha, I will cheat these dacoits" So he ap- 
proached them weeping. 

? What's the matter with you?" the dacoit leader asked. 
miss my dear father so," 

"What was your father ?” 

“Не was a great dacoit. He committed many dacoit 
and was never caught, No sword or gun could wound him, 
That is why I weep.” 

“ Now, do you possess any of your father’s skill ?" 

"He taught me it all.” 

" Well, if you were to impart a little to us, where would 
be the harm 2" 

“Allright, Go and fetch a two-masted boat and turn it 
upside down and get underneath И, I will compound a 
drug to inject you. Then you will be dacoits indeed.” 

So the dacoits went and fetched a large two-masted boat 
and set it upside down and, as instructed by Ataplem, they 
divested themselves of their clothes and went underneath 



































* Son-in-law is haman. So of old did an Ataplem deceive Polyphe- 
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‘the boat, Ataplem strictly enjoined them not to come out 
till dawn. He then took all the clothes and property of 
‘the dacoits and went his way. At length he came to the 
village where the wives of the dacoits lived, 

“ Whence come you,” they asked him. 

“Tam a soothsayer,” he replied. 

"Come, neighbours, come," they cried, “ here is a doctor 
Cf learning come to our village. Doctor, our husbands 
have gone out as dacoits. Tell us by your art how they 
fare.” 

“You must first make me presents—rice, salt, ngapi, 
‘onions, chillis and money if you have it.” When all were 
assembled he said, " Fear not, Your husbands are all dead. 
They have become ghosts. They have no clothes. They 
will come tomorrow evening. Don’t let them come into 
your houses. 

So saying, Ataplem packed all the goods he had collected 
in а cart and went ой. Next day the dacoits came from 
under the boat and saw that their clothes had been removed. 
‘Thinking “ That fellow has deceived us,” they went to their 
homes. When their wives saw them coming, "О mothers, 
О fathers,” they cried, “here come the ghosts.” So they 
pelted them with stones and drove them off. 

“We are not ghosts,” the dacoits cried. “Ataplem has 
been deceiving you as he did us. He stole all our clothes 
and al) our treasure.” 

"We also," said the wives, “we also gave him rice and 
salt and ngapi and silver and gold." So the dacoits and 
their wives sorrowed for that they had been deceived. 

Ataplem journeyed till he came toa certain town. In 
this town there was a rich man who hada very beautiful 
daughter. Ataplem went into a ruined monastery and there 
procured a manuscript book. He then sat him down almost 
within hearing distance of the rich man's house and preten- 
ded to read from the book. “ Such a rich man borrowed 
of me two hundred thousand on such a date at so much 
interest. In such a month such a rich man borrowed a 
hundred thousand. Altogether the five rich men have bor- 
rowed of me so much.” 

‘The rich man overheard him as he read and said, “This 
is the husband for my daughter,” and straightway arranged 
a marriage. So Ataplem became the son-in-law of the rich 
man. 

He did no work but spent all bis time smoking opium. 
“The townspeople began to jeer. "Other folk's sons-in-law 
trade or speculate or till the soil. But the rich man of our 
town has got a son-in-law who does nothing but smoke 
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opium." Then the rich man's daughter said to her husband, 
“Do you not know how people jeer at you ?” 

“ Wife," he replied, “ tomorrow I will set forth to earn my 
living. Make me а bundle of food. 

In the morning he sat down under a banyan tree in the 
cool shade, When he had laid out the food from his bundle 
before him he sat smoking opium, Now in the banyan tree 
there was a Bilu, As he looked and saw the man smoking 
opium he said, “I have eaten many men, But while others. 
eat rice and curry. this man eats fire. Such a man I have 
never seen. What manner of man is he?” And the Bilu 
shivered with fright in his banyan tree, 

Having finished his pipe, Ataplem considered and said, 
“Now, what shall I eat first?” and happening to look up 
and see the Bilu he called. 

= Haik, come down, come down here,” 

"Lord of benefits, do not eat me,” said the Bilu. 

Ha, I have been without food for long. Come down.” 
‘The Bilu descended crying : 

Lord of benefits, do not eat me. I will give youa 
magic casket, wherefrom you can take as much gold or 
silver as you wish. Receive this casket and spare me.” 

Accepting the casket and telling the Bilu he might go, 
Ataplem went home and showed the Bilu's gift to his wife. 
‘As often as she opened it, it was full of gold and silver, and 
аз often as she emptied it, it refilled. Whereat she rejoiced 
exceedingly. The rich man also made over all his property 
to Ataplem, who became a rich man in that town. 

J. A. STEWART. 


























BURMESE GHOSTS. 


, The Burmese are a singularly imaginative people. Their 
imaginative powers are peculiar in that they are greatly 
tinged with superstition. It is true that their imagination 
finds other outlets, as evidenced, for instance, by their 
literature where imageries can be pictured only by Burmese 
minds or other minds soaked in Burmese ideas. But their 
imagination curiously blended with superstition has created 
а world of spirits, which is unapproached and unapproach- 
able--literally, because the inhabitants are grotesque in 
appearance and awe-inspiring in temperament,—figuratively, 
because it is as distinctively Burman as the national dress 
itself. None but the Borman knows exactly the exquisite 
art of trimming his aerial turban and his rippling dress. 
None but the Burman could tell such superstitious tales, 
‘which pervade the very atmosphere of the country. 

The inhabitants of this Burmese world of spirits are so 
different from what we have been accustomed to associate 
with the spirits in European literature that a few words of 
explanation may not be out of place. They are not exactly 
spirits in the sense that they are unwelcome visitors from 
beyond the grave, the weird occupants of a mysterious 
world, too shy of the light to reveal to us mortals their real 
nature. Though they can assume different forms as easily 
as western spirits, they have a tangible body which requires 
nourishment, just as human bodies do, and the question of 
food is with them as with all of us the one engrossing 
object. Like all of us again they have hopes and fears, 
suffer pains and afflictions and carry on an endless series 
of squabbles and brawls among themselves. In fact they 
form quite a world in themselves, marrying and giving in 
marriage, rearing up children, whom it is the duty of the 
parents to educate in their own peculiar habits and customs. 
They are of interest to us because they live in close touch 
with us and we may not tell how many of them we have 
met with in the ordinary course of our life. We have 
every reason then to suppose that these beings so human- 
like in character and in touch with us are visible to us, 
Yet under ordinary circumstances they are quite invisible. 
And herein lies the child-like simplicity of the Burmese 
mind which must have invented them at some remote period 
‘in the first stages of its infancy. For have not philologists 
and mythologists contended that the cruder human ideas 
are the greater antiquity they possess? So just as children 
may tell and believe tales which are nonsense to grey 
beards, these ancient Burmese story tellers, quite innocent 


s 
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of logical induction, have told with inimitable child-like 
‘simplicity of ghosts, human in all respects and living among 
and associating with human beings but invisible to the 
human eye. 

How then do we come by a knowledge of these spirits, 
зо close to and yet seemingly so divided from us? Would 
not their destiny be as mysterious and unsearchable as that 
of the Buddha in Nirvina? This question as strange as 
the spirits themselves would seem to be unanswerable, 
But nothing embarrasses the wild fancy of story-tellers. 
The question is solved by having recourse to a prety litle 
deus ex machina in the shape of a root whose powers are 
no less potent than those of the herb with which mischievous 
Puck plays such havoc with the lovers. The potency of 
the root lies in its power to break the spell which binds the 
ghosts and present them to our view. When itis dried and 
held in the hand, we may see the ghosts, monstrous demons 
of repulsive appearance, deep-throated, broad-mouthed and 
sharp-tusked, Their proper abode is on the outskirts of 
the village, in the grave-yard, where they live on such 
filthy food as dead bodies and human excrement, When 
pressed by hunger, they think nothing of intruding into the 
village itself, where they make a thorough search for food. 
It is generally on such occasions that we meet them and the 
fact that they sometimes stop and hold a conversation with 
us (provided we have the magical root with us) shows that 
they are by nature kindly disposed towards us. They harm 
us only when they are compelled by extreme hunger, just 
аз tigers turn man-eaters out of a lust for human flesh, 
‘Man and ghost then enter into a mortal combat, man trying 
his best to escape, ghost being anxious not to lose his prey. 
More interesting ‘than such combats of hunger are those 
‘which are undertaken less to appease hunger than to display 
physical strength. A wrestling ghost, for instance, would 
measure his strength with a human wrestler out of some 
‘uncontrollable propensity, the question of food being of 
secondary importance. There are again times when a ghost 
in a sportive mood plays with a mortal, just as a cat plays 
with a mouse, with this difference—that whereas the mouse 
is always the victim of the cat, the mortal may sometimes 
by readiness of resource turn the tables upon the ghost and 
even become his vanquisher. Whatever the motive may 
be, in any encounter with man, the ghost usually makes his 
hideous figure visible and thus the recollections and accounts 
of these ghostly contests have come to be expanded by the 
imagination of terrified man into the superb tales that we 
now have. 
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Most of these tales are indigenous but have undergone 
а considerable change, having been modified and twisted 
according to the fancy of each individual. It is no wonder 
therefore that we should find them coated with a thin 
veneer of Buddhism. Buddhism has inflenced Burma in 
many ways and although it arrived in Burma too late to 
‘have launched these tales on their misty career, its influence 
is still seen in the introduction into them of ‘certain Bud- 
hist ideas and beliefs. The very idea of the magical root 
mentioned above seems to be Buddhist, being found in Pali 
ghost stories, And some of the ghosts have been made 
‘subject tothe Law of Karma and so they die and pass away 
to a happy or miserable existence according to the workings 
of that inexorable law. In this connection we may mention 
another spirit, the Ottazaung who forms quite a personality 
in himself, He is the product of a belief which is по less 
Buddhist than Burmese and differs from the other ghosts 
in possessing a body which is tangible and visible, We 
read in Pali books of how a person in ancient India 
went to bury his treasure in a deep pit, at the foot of a tree 
ог in any other place, which was deemed secure from 
risks to which treasure of all kinds was exposed in those 
uncertain times. This belief in the hidden treasure is still 
strongly adhered to and forms the germ of the Ottazaung 
myth. Such is the care he bestows on his treasure, such 
is the anxiety with which he nourishes it, being his only 
resource in times of calamitiy, such as famine, debt, incur- 
ring royal displeasure and so on, that when death steals 
over him, he is found alas | to have his last thoughts centred 
in his treasure; to the’ detriment of his spiritual welfare. 
And thus out of the intensity of his last wish and as a sort 
‘of punishment for his neglect of the other world, he is 
reborn as the guardian spirit of the treasure, But as a 
surfeit of quails brings the deepest loathing to the stomach 
of the stiffnecked Izraelite, so the treasure of his last 
existence becomes the torment of this existence. His only 
wish now is to get rid of it, which is done if he can hand it 
Over to a fitting recipient. And so he reveals himself to 
some belated traveller as 2 man brooding over his treasure 
or if the spirit is a female, in the form of a demure young 
maiden with rich flowing hair and a sweet face, strolling 
Jeisurely along. The mortal thus allured by such a fascinat- 
ing spectacle may be considered the most fitting recipient 
of the treasure. So for three consecutive nights he falls a 
prey to the machinations of the Ottazaung and dreams of 
а certain treasure buried in a particular place to which he 
must repair to take possession of it, But he is bound by 
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one condition—he must go alone and dig in the middle of the 
third night, having all along observed the utmost secrecy. 
But more often than not, the sceptical mortal is too terrified 
to go alone in the dead of night, perhaps to a grave yard, 
or else his extreme joy at the prospect of such wealth 
makes him divulge his secret. And so when he digs for 
treasure, he is punished by finding the treasure turn into 
common coal or earth. Thus once more the Ottazaung 
must guard his treasure until he can find a mortal who 
bas faith enough to carry out his injunctions strictly, when 
he is rewarded with a rich treasure and the Ottazaung is 
released from his doom. 

This study of the Burmese ghosts does not profess to be 
exhaustive, Indeed, it would be presumptuous did it do so. 
It is only an attempt to bring these fanciful beings within 
the bounds of human reasoning and analyse their character 
in accordance with human learning. Whatever shortcomings 
such a method may possess, whatever things it may fail 
to compass or else may slur over, will it is hoped be readily 
excused if it is remembered that the attempt is made from a 
study of the tales that live for the most part in the mouths 
of the people. A good selection will be given in the later 
of this Journal. А certain portion have indeed 
имей in book-form and from time to time in the local 
pers, which, however, are only an echo of the 
popular tradition, Whatever the source may be, there can 
be no doubt that these tales possess a considerable interest 
for folklorists and mythologists and this alone is an excuse 
for devoting one's time to a systematic study of them. And 
it is the earnest hope of the present writer that they will not 
only entertain people by their intrinsic merit but also induce 
other gifted minds to unravel the mystery that surrounds 
them, 













MAUNG TIN. 
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NATURAL HISTORY QUERIES. 


1. Is there any Zoological prototype for the pyinsarupa 
(вдо) beloved of Burmese artists ? 

Î have been told by a learned and tolerably truthful 
Burman that he had seen in the Palace at Mandalay a live 
pyinsarupa brought from China as a present to King Min- 
don. The animals which combine to from the pyinsarupa 
(representations may be seen at nearly every large pagoda) 
seem however to vary according to the fancy (or ability) of 
the artist and the type does not appear to be fixed. 

2. The existence of the 6161 —(а bird as large as a goose 
with a single leg which has no joint) is firmly believed in 
by many Burmans. This bird is said to possess the power 
of speech and thereby to deceive its vould-be-caplors 

Is there any foundation for the belief in the existence of 
a singlelegged bird? The «516: and the vago are reported 
to live in the jungles of the Himawunta (spo) and else- 
where—presumably the same country where Sir John 
Mandeville found dragons to be " quite common," 

3. There is a small dried fish, when exposed for sale it 
presents the appearance of half a fish with only one eye 
showing. Ihave been told more than once that in ils 
natural state the fish possesses only one eye andiis developed 
only on one side of the body, These fish go in pairs and 
when threatened by danger the male and female unite to 
from a whole normal fish with the full complement, of two 
eyes and consequent increased ability to escape. The ap- 
pearance of the fish in its dry state or some resemblance to 
ordinary plaice or flatfish might be sufficient to account for 
the first part of the story told to me ; can any reader ex- 
plain or suggest a reason (other than the capping of one 
good story by a better) for the alleged combination of the 
two halves into an ordinary fish ? 

4. The small flying squirrel is known as the g§@§,— 
why is the larger variety always called the gie 

5. In certain parts of India shikaries declare that sambhur 
with heavy heads desiring to get rid of their loosening 
horns hook them over the low lying branches of trees and 
swing backwards and forwards. Is this belief found in 
Burma and has the fact been substantiated ? 

6. A large pytbon with a fondness for fish is said to 
have emptied a pool of water in the dry season by making 
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his tail and head fast to trees on opposite sides of the pool 
and swinging his body backwards and forwards so as to 
bale out the water. Is this tale а mere invention or can it 
he substantiated ? 

MAUNG GYI. 





CAVE SEPULTURE. 


Near the village of NOTÈ about 8 miles east of LOIKAW 
in KARENNI, concealed among the hills there lies a long, 
dark cave with a very narrow entrance, this cave is popu- 
larly known as the graveyard of the KYATS (degraded, 
invisible beings) and contains over 100 so-called coffins 
many of them still in good preservation, 

These coffins, hollowed out from solid logs, vary consider- 
ably in size, the average is about 8 feet in length but many 
are only from 4 to 6 feet while some go up to 10, 12 and 
even 14 feet. Some of the smaller coffins have roughly 
fashioned handles at the ends, and occasionally an extra long 
coffin is found to contain two smaller coffins placed end to 
end. Some of the coffins are provided with grooves for 
lids, and several lids are strewn about the cave; many of 
the coffins rest on wooden trestles more or less dilapidated. 

There are no traces of bones in or about the cave. 

No information about the cave or its contents was forth- 
coming, although it was said that similar caves with similar 
coffins were to be found elsewhere in Karenni and in the 
Shan States east of the Salween. Some of these other caves 
were said to contain bones (apparently human) which would 
seem to show that cave sepulture was formerly practised by 
some of the inhabitants of these regions. Perhaps some 
reader can throw light on the use made of these caves. 

MAUNG бут, 




















"A CONUNDRUM WITH A SUGGESTION. 


In some parts of Burma a mile is commonly called 
араби What is the derivation of this term ? 

‘The ordinary measure of distance is a daing (€) said 
to be equivalent to a little over two English miles (although 
villages 3 daings apart are seldom nearer than 10 miles.) 

Ten daings are said to be a day's journey commonly 
called o8:cea06:1 
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The existence of a numerical relationship between 

cias (within 500 measures 2) 
mf (some corruption of one thousand measures ?) 
and of: me: (a distance of 10,000 measures ?) 
Seems probable ; the unit would then be a measure of about 
twelve feet—is there any record of such measure being used 
in Burma ? 

MAUNG GYI. 





A PECULIAR AFFLICTION. 


Every Burman knows what is meant by а арбоб 8р; 
the cause of this affliction can often be traced back to some 
sudden shock upsetting the mental balance, the result is a 
tendency two become disconcerted at any sudden or unex- 
pected noise or movement and to imitate the actions of the 
person towards whom the attention of the subject is directed. 
Recently I saw two cases of this, one was an elderly woman 
who several years before had lost her husband and the 
whole of a large family of young children from epidemic 
disease within a week, the other wasa young girl, an actre: 
whose lover had been stabbed by a jealous rival before her 
eyes. To shout loudly or to clap the hands at either was 
quite sufficient to produce extraordinary results; every 
action was copied and every suggestion carried out with 
ludicrous results, non-existent moustaches were twisted care- 
fully, imaginary insects were pursued and captured, dogs 
were attacked and driven off, fictitious bites were carefully 
dressed, etc., etc, just as by hypnotic suggestion. 

The girl declaimed with suitable gestures several passages 
in various languages quite unknown to her, and the woman 
hid under the table at a suggestion that the police were 
coming. 

Although absent-minded to a degree in the ordinary 
affairs of life the girl was a good actress and very seldom 
forgot herself on the stage. IÍ saw her perform several times 
and only once, at a sudden onslaught on the big drum, was 
she for a moment at a loss. 

‘Women so afflicted are generally looked after by their 
relatives, are seldom allowed to go to pwés lest they create 
a disturbance by unwillingly imitating the actors, and are 
not allowed to wear jewellery without an escort as a mere 
suggestion would be enough to cause them to take off and 
throw away their bracelets, earrings, etc. 
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Several amusing stories are told of such persons; an old 
woman in a Zayat keeping the sabbath was seen to fix her 
attention on a post up and down which ants were hurrying 
in their usual busy manner while the old woman told her 
beads to the refrain of “one goes up, one goes down” 
[n 

Another woman similarly afflicted was returning from 
the bazaar with a bottle of oil when her attention was at- 
tracted by a buffalo leisurely walking ahead of her, she 
suited her pace to that of the animal and sauntered along 
swinging her bottle of oil in time with the movements of the 
buffalo's tail and then (still imitating the animal) she slowly 
inverted the bottle and spilled out all the oil. 

A dignified old gentleman crossing a bridge was much 
astonished at the strange behaviour of a woman coming to- 
wards him who suddenly made faces at him, threw down 
her tray and clasped him round the waist ; on his complaint 
to the local authorities it was discovered that a rude small 
boy following him across the bridge and seeing the woman 
advancing had attracted her attention and inspired her 
actions, 

Thave never heard of a man being affected in this way 
and I cannot say whether the affliction is curable or not, it 
appears to be a kind of nervous disorder but perhaps some 
medical reader may be kind enough to throw some light on 
the subject. 








MAUNG GYL 


FROM KARENNI. 


An account of the horns still preserved in Homeric 
fashion in the wilds of Karenni as records of treaties of by- 
gone days may be of interest to some of the readers of this 
magazine. 

Some time ago I was privileged to see and examine a 
buffalo hora now in the possession of the widow of SAW- 
LAWI, the late SAWBWA of KANTARAWADI ; this was 
‘one of the horns of an animal slaughtered and eaten to 
celebrate a treaty of friendship between the Chief of 
Karenni and the Chief of Chiengmai. The horn was en- 
graved in YUN characters so worn as to be undecipherable, 
and was surrounded by strips of palm leaf, also written in 
YUN of which I was able after some trouble to procure 
translations. It is clear that there were several treaties 
between Karenni and Chiengmai and it is not possible to 
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ascertain the date of the earliest agreement ; the earliest 
letter in the collection I examined was dated 1181 ВЕ. It 
announced the safe return of the Chief of Chiengmai from 
WEINSAN, where he had gone on duty at the orders of the 
King of BANGKOK, and forwarded for acceptance in token 
of friendship by SAWLAPAW Chief of Karenni, а WEIN- 
SAN da of special quality. 

Presumably the buffalo whose horn is still preserved was 
slaughtered in commemeration of the alliance of B. Е. 1217 
witnessed by another document bearing date Tabaung lasan 
6th., 1217, В.Е. This sets forth a friendly alliance between 
the Chief of Chieagmai with his 32 relatives and officials, 
and the three Chiefs of Karenni, Sawlapaw (Chief of 
Kantarawadi), Kyebogyi and Kyebogale (now Naungpale) 
described as relatives of PABAN the overlord and Chief of 
the whole of KARENNI. 

The boundaries between the two countries are defined 
and the treaty binds each party to consult and to act in 
concert with the other in all circumstances and in picturesque 
language unites the contracting parties like two plates of 
gold welded into one. 

Sacred water was drunk and a buffalo slaughtered and 
eaten on the spot with due formality, the head of the victim 
being placed towards the source and its tail towards the 
mouth of the SALWEEN river. 

A horn of the animal was taken by each party and the 
friendship declared was to continue so long as the buffalo 
horn remained crooked, so long as the Salween river was 
dangerous and until the cave of the royal white elephant 
was swallowed up by the earth. 

(With reference to the Salween the expression used in the 
Shan copy of the original is HAI which may mean "to be 
dangerous" or “to disappear," according to the tone, The 
latter meaning is that employed by the Burmese translator 
of the YUN original but the former seems preferable ; it is 
certainly more picturesque and to any one who has travel- 
led on the Salween in its upper reaches the image will 
require no elaboration.) 

‘This alliance is noted as being the latest renewal of 
seyeral previous similar engagements. 

The alliance thus renewed was apparently not allowed to 
fall into neglect for a later letter from the Chiengmai Chief 
(whose officials and relatives are now shown as 37, and 
whose honorific titles occupy several lines) refers to the 
satisfactory settlement of a dispute between Shans and 
Karens over 20 buffaloes and of а similar dispute between 
YUNS and Karens over 60 buffaloes ; it refers also to the 
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appointment of three Commissioners to take a census of 
cattle and buffaloes returned at 1319—the object of this 
census is not explained but presumably it referred to cases 
of dispute. 

This letter notes that intercourse and rights of trade bet- 
ween the two countries are free and unfettered and concludes 
by a reference to the previous treaty document and the ex- 
pression of a pious hope that the good relations existing 
may continue as before. 

‘Another letter refers again to the alliance of friendship 
and likens the succession of rulers to bamboo shoots spring- 
ing up afresh in an old clump, it points out that gold and 
silver if not made use of are of no more value than common 
stones, and even brothers if there is not love and affection 
between them are just like strangers. The application of 
these platitudes is found in a cordial invitation to the 
Karenni Chiefs to visit CHIENGMAI or HMINELONGYI 
in the hope that the alliance may be fostered and may 
become as endurable as the earth and sky. 

‘An enclosure to this letter is а general order from the 32 
rulers of CHIENGMAI to all the villages on the way to 
make preparations for the suitable reception of the Karenni 
Chiefs on their journey. 

The present Chief of KYEBOGYI has in his possession a 
bullock horn mounted in silver, with a lid engraved with 
leaves and berries and enclosing an oval yellow stone. The 
horn bears a shield with the following inscription :— 





“The token of Friendship 
Between 
EDWD. O'RILEY ESQRE 
Asst. Commr. of TOUNGOO 
and the Chiefs 
KYAY-HPO-GNAY and KYAY-HPO-GYEE 
with the Subordinate Village 
Chief of the Western Division of 
KAREN-NEC 
‘The Ceremony of Fraternity 
having been performed 
at the village of KYA-HPO-GYEE on the 16th January 
1857." 
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The KYAY-HPO-GNAY referred to is the state now 
known as NAUNGPALE, and the Subordinate village Chief 
is the Chief of NAMMEKON. 

Mr. O'RILEY (the spelling is that given on the inscription 
on the horn, the name is spelt in at least three different 
‘ways on a road in TOUNGOO called after this officer) was 
one of the first Europeans to visit Karenni and the record 
of his travels is interesting reading, his opinion of the 
Karenni whom he describes as arrogant, savage, filthy and 
cruel and as living in a state of perpetual warfare, is the 
reverse of flattering. 

Tt was rather interesting to see still preserved at KYE- 
BOGYI a letter dated 1875 from Colonel D. BROWN, 
Commissioner of Tenasserim, fixing dates for an interview 
with the KYEBOGYI Chief either at KAWLUDO in PAPUN 
or at TOUNGOO, and a later letter dated 1879 from Col. 
DUFF (Commissioner of the same division) in which the 
writer was evidently much puzzled by a report that SAW- 
LAPAW of KANTARAWADI had established а force on 
the HPA CHOUNG (between PAPUN and KARENNI) and 
destroyed certain boundary pillars. In both these letters the 
Chief Commissioner is referred toas the ruler of three king- 
doms (evidently Arakan, Tenasserim and Pegu Divisions.) 

MAUNG GYI. 














THE ARI OF PAGAN.* 


We are apparently called upon to change our views 
entirely about the Ari, the monks of Pagan whom King 
Nawrata disestablished. The very name it appears is 
wrong. Ithas ordinarily been explained to be the Pali 
Ariya, which means “the noble.” But already in 1899 Mr. 
Andrew St. John pointed out that the orthography is 
wrong and that the true word is Arañ, which corresponds 
to the Pali Araññaka, which means the " jungle-dwellers.” 
There was always a certain amount of irony in styling 
^ nobles” those who, from all we have hitherto been led to 
believe, were distinctly ignoble, or atany rate, reprehensible 
in their ways. The Araññaka at any rate does not lead us 
to expect so much. It is applied to all ascetics, whether 
they are Brahmans or Buddhists, who lived apart in the 
jungles. But the Pagan Ari were not ascetics of the solitary 
kind at all. They lived in monasteries, wore black garments 


* From the Rangoon Gazette, 
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and were the leaders of the people in serpent or dragon- 
worship. They had moreover the jus primae noctis over 
all brides. They have hitherto been looked upon as the 
ministers of a degraded Buddhism, corrupted by both 
Tantrism and Sivaism, but this is quite a mistaken view 
according to M. Louis Finot who writes about them at some 
length in the Journal Asiatique, When Anawratha of 
Pagan deposed them from the position of ministers of the 
state religion, on his conversion to the Southern Canon of 
Buddhism, he did not put an end to them altogether. They 
‘were not in fact definitely suppressed by royal decree until 
the middle of the fifteenth century. Up till that time the 
King of Burma went once a year to Mount Poppa, south of 
Myingyan, to worship the golden heads of Mahagiri. With 
him went all the people, headed by the Ari, and there were 
many bloody sacrifices to the Nats. The slaughter of 
offerings was in fact the chief act in the Ari ritual and the 
heads of animals were hung round the pillars of the temple, 
just as they are in the houses of the Chins, or in the skull 
avenues of the Tame Wa. There is а mention of the Ari as 
late as 1498 in an inscription discovered by Mr. Taw Sein 
Ко and reported in 1909. But though there were no Ari, 
the spirit festivals held by the Burmese Court to the Thirty- 
seven Nats of Burma are no doubt a memory of the old 
cult of the “forest-dwellers,” and Min Magayi remains the 
household nat of all Burma, though the Golden Heads of 
‘Mahagiri are now in the Phayre Museum. 

M. Finot discusses these Ari very fully in his paper and 
comes to the conclusion that they were priests of Hinduism 
rather than Buddhist monks and he finds traces of them in 
Siam and Cambodia. The description of their rites certainly 
has nothing in common with Buddhism, any more than 
their black robes had. The worship of the Nagas and their 
meat offerings are absolutely contrary to the doctrine of 
the Order of the Yellow Robe. The monastic life was the 
only thing common to them and monasticism was no less 
practised by Hindu ascetics. They are indeed referred to 
as ‘false Sramanas" in Mrs, Bode's edition of the Sasana- 
vamsa, though there is no mention of them by name and 
their most characteristic rites are only obscurely hinted at. 
There were, according to this authority, thirty thousand 
false sramanas in the country of Sammuti, who had sixty 
thousand disciples. They had the following doctrine: “ If a 
man takes the life of another he can free himself from this 
sin by reciting а certain Pareitta. If any one has killed 
father or mother, and wishes to absolve himself from this 
terrible crime, there is a Pareitta which, if he recites, will 
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do this for him. If any one is about to marry his sons or 
daughters, he must first hand them over to the Asariyas. 
‘Whoever transgresses this rule incurs great demerit. Those 
were the lying doctrines which they taught to the people,” 
There is only an exceedingly vague and ambiguous allu; 
here to the supposed droit de jambage credited to the Ari, 
M, Finot refers to similar practices in Siam and Cambodia 
and the Philippine Islands and concludes that they were 
really a ritual ceremony practised by the first inhabitants 
Of these countries, before they were colonised by Hindus. 
After this colonisation the ritual was carried on by the new 
missionaries, Hindu or Buddhist, just as there are modern 
missionaries who wink at ancestor-worship among their 
converts. M, Finot thinks, therefore, that we might look 
upon the Ari, not so much as degenerate Buddhists, but as 
propagators of Sivaism if it were not for one thing. In the 
land that was Ciampa and in Cambodia there are images of 
Siva by the hundred, especially in the form of the Linga 
but it does not appear that there is a single example in 
Burma. On the other hand there are distinct signs of 
Vishnu worship at Thaton, Prome and Pagan. Three fine 
bas-reliefs have been fonnd at Thaton, one representing 
Vishnu Caturbhya seated, the two others Narayana lying 
оп Ananta with a lotus springing from his body supporting 
the three deities of the Trimurti, Prome at one time took 
to itself the name of Pissanu-myo, the town of Vishnu, and 
one of the discoveries of General de Beylie there was a 
bas-relief of Vishnu Caturbhya standing on Garuda. At 
Pagan there is a temple obviously consecrated to Vishnu, 
and there are a number of images of him, while the outside 
walls are decorated with bas-reliefs of the ten avatars. АП 
this is against the belief that Sivaism can have been the 
the religion of Burma before the eleventh century. The 
serpent worship attributed to the Ari also points to Vishnu, 
who is often represented sitting on the many-headed 
dragon. On the other hand the blood offerings are as much 
opposed to Vishnuism as they are to Buddhism. On the 
whole it seems most probable that the faith of the Ari was 
a survival from barbarism which had adopted certain Indian 
rites to cover its savagery, Itis not merely the images 
and the decoration of Prome, Pagan and Thaton that show 
the great influence Hinduism had on early Buddhism in 
Burma. The great number of Sanskrit and Pali words 
point to the same thing. This is especially significant in the 
‘Talaing inscriptions, because they were set up in a country 
which was one of the centres of the Southern Buddhist 




















78 NOTES, REVIEWS, ETC. 


Pali canon, There are plenty of Sanskrit words retained 
down to the present day. 

The conclusion which М. Finot comes to is that the dis- 
coveries made up to now point to the existence of three 
religions in ancient Burma ; 1 Hinduism, in the shape of 
Vishnu worship which was practised in Pegu (Thaton), 
Prome and Pagan, 2 Mahayana Buddhism, proved from 
Tibetan sources and introduced abont the fifth century, 
probably at the same time in Upper Burma and in Pegu. 
It was greatly affected by Tantraism. 3 The Therawada, or 
Hinayana Buddhism, introduced in Pegu at a date which is 
not yet determined and from there taken to Pagan in the 
eleventh century by Anawrata. Though we are not able 
to fix with certainty the time when Singhalese Buddhism 
reached Burma, the Prome discoveries make it certain that 
it was there five hundred years before it penetrated to 
Upper Burma, The proofs lie buried in the ancient cities 
of the Province and itis a duty which we owe to our 
Buddhist fellow subjects to carry on the work of research, 





NOTE ON THE DERIVATION OF THE NAME OF 
“PROME.” 


Whether the alleged form (Supaññánagara) was ever 
really used as а name for the town of Prome, is a question 
of fact to which I can contribute no direct evidence but the 
name strikes me as being quite a natural and normal one, of 
the "scholarly" kind. Such names were sometimes manu- 
factured on the basis of pre-existing local names. I need 
only give, as one instance out of many, the well known 
Pali name Muttimanagara of Martaban, which was certainly 
formed from the Talaing name Muh-tma' (of which Mat-tma' 
Ís, I believe, the more usual modern variant). Similarly (1 
conjecture) Ga suggested (prajiii, pati), as a suitable in- 
gredient for the classical appellation that scholars were 
looking out for, when they wanted to give Prome a literary 
mame.” 

"On my view ofthe malier the bare possibly 85 being derived 
from (рга}да) is immaterial. But I may point ont that there are scores 
of Saab words in Башен ты que vis сеа 
Quite well known to scholars, for it is found in the Burmese text of the 
Myazedi inscription (circa 1100 A.D), and that the Burmese pronunci- 
ation of it to this day points distinctly to the Sanskrit and not the P; 
form, as has already been noticed in this discussion. The Talaing 0239, 
оп the other hand, must have been taken from the Pali, because the 
‘Talaings preserve r unchanged in such a position. 
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No doubt this involves the view that B was formerly 
pronounced ргай, and for my own part I have very little 
doubt that it was. Ican see no reason whatever for the 
supposition that the Burmese 68 and the Talaing B$ are 
unconnected and distinct words. Referring as they do to 
the same places, which lies just between the old language- 
spheres of the two nations, it would be a most extraordinary 
coincidence if these two forms were not variants of one 
original. In my view the older form was pra. We know 
from the Talaing inscriptions that in that language final 8 
маз common in the 10th. and 11th. centuries but had been 
replaced by n in the 15th. That is the general rule, the 
only exception I have come across as yet being that final in 
turns into en. Therefore if the original name was prañ the 
Talaing form pran would be a perfectly regular modern 
resultant. 

The only possible objection to the identity of 68 and B$ 
seems to me to be the rooted idea that final @ in Burmese 
was never, even in the earliest times, pronounced as (ñ) I 
cannot follow that train of thought at all. In Talaing the 
pronunciation of final œ was certainly (8j) for otherwise we 
should not find it represented, since the 15th. century, by 
п, Now the Burmese got their alphabet from the Talaings 
in the 11th. century, that is to say at a time when final @ 
was still pronounced (6) in Talaing. What reason is there 
10 assume that the scholars, probably mostly of Talaing 
origin themselves, who first wrote down the Burmese 
sounds in the Talaing alphabet, used that alphabet in a way 
quite different from what they had always been accustomed 
to in writing Talaing? Surely the presumption is that 
they made no unnecessary changes but wrote ë because 
they heard (fi) and for no other reason whatsoever. 

As to the ultimate origin and meaning of (jS, I fear I can 
make no suggestion save the negative one that it does not 
appear to be derived from the old local language "Pyu", 
which seemingly allowed no final consonants at all. 

I suspect that the form Prome used by Europeans is due 
to a Portuguese modification of the Talaing form. The 
Portuguese, as is well known, had a habit of turning every 
final nasal into a nasalized ‘sound which they usually re- 
presented in writing by m. They also went so far as to 
nasalize (and consequently tack an m on to) words ending 
in a vowel or a faint consonant such as A. Numerous in- 
stances could be quoted, but Pam (for Pahang in the Malay 
Peninsula) will serve to illustrate the one set of cases, where 
there really was a nasal originally, and Tenasserim the 
other. It is worth pointing out (from  Hobson-Jobson ") 
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that Pinto (1545) has Prom, Bocarro (circa 1609) Pren, Prom 
and Porão (this last showing the phonetic value of the 
Portuguese m as a nasalization), while Baker (as late as 
1755) calls the place Prone, which I believe is pretty near 
to its Talaing pronunciation. 

C. O. BLAGDEN. 





PHILIP DE BRITO. 


The Talaing Pegu Chronicle (edited by Schmidt) styles 
this personage собоообоер (карри йа jara) I think this 
ought to be (kapitin jari) but anyhow it represents the 
title of Captain-General (in contemporary Portuguese 
Capitam Geral) which was actually conferred upon this 
adventurer. The final f of course had to be dropped be- 
cause Talaing of the 17th. and subsequent centuries admits 
no final 1. 

Is De Brito's Burmese nickname Nga Zinga derived in its 
turn from the Talaing version of his title? I should have 
supposed that jari would be turned into ziyà, just as the 
Burmese zayat represents the Talaing (85 jrap, but one 
must be prepared for such irregularities sometimes, parti- 
cularly in proper names of the popular kind. 

C. O. BLAGDEN. 





POWERS OF HEAVEN AND EARTH. 


Although there is at times a tendency to talk of the 
Burman Village, and endow it with a Community and 
Corporate Existence any close enquiry into the organisation 
of the Burman State has always shown that its basis was 
not territorial, but tribal, the bond between man and man. 
‘was personal, not local. 

In Pegu the British found the revenue collected through, 
and the magisterial authority invested in, not the heads of 
each village, but the “heads over the Karen of each Town- 
Ship, over the fishermen, and over the brokers, over palm 
juice drawers and silver assayers, over the ploughmen of 
the royal lands and the cultivators of the royal garden. 
This is the organisation pictured in the records of the settle- 
ments of 1145 and 1164 В. E., (1784 and 1803 A. C.), and it 
did not readily give way before the organisation introduced 
on the annexation of Pegu with the village as the unit. For 
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some years there were difficulties with men claiming to be 
hereditary owners or wardens of the fisheries (Inthugyi 
The tradition remained so long аз 1880. It is mentioned in 
the Gazetteer of that year that those set in authority by the 
British took a long time to “ understand that they had juris- 
diction over all residents within their charge without refer- 
‘ence to their more personal jurisdiction," 

It was the same in Upper Burma, The settlement of 
1127 В.Е. (1766 A. С.) shows that there were hereditary 
heads over the brokers, the bazaar sellers and the ferrymen. 
There were then four lines of hereditary head ferrymen,and 
in 1886 there were still four lines, while to the present day 
the representative of one line has a grievance against the 
present administration for auctioning his ferry to the highest 
bidder. The Cavalry, the Fusiliers, even the peons and 
cooks and sweepers were similarly organised, And I be- 
Jieve that the ecclesiastical organisation of Upper Burma 
remains unchanged to the present day. The Bishop is not, 
so to speak, Bishop of Bloomsbury, but Bishop of the Broad 
Cburchmen. 

Of greater interest however is the fact that the higher 
powers were and still are thus regimented. Very little is 
known about the Nats of Burma. There is a Burman " play 
book" giving their names and physical appearance, with 
the appropriate rites and chaunts, and on this is based the 
handsome volume by Sir Richard Temple. But this only 
deals with the thirty seven nats of national celebrity, there 
are many others of less fame. All of these appear to be 
tribal and not territorial deities, Ordinarily of course the 
tribe inhabits а definite area, and in such cases it is difficult 
to distinguish between the spirit as guardian of the locality 
and as guardian of the people. And casual immigrants are 
rapidly absorbed, so that although the first generation may 
worship their ancestral gods, by intermarriage they will fall 
under the protection of the gods of the locality, and in the 
course of time lose sight of their peculiar guardians. There 
are thus two factors continually at work converting tribal 
into territorial gods. This tendency to change the status of 
the nats will probably be accelerated under the economic 
conditions of the present day and it is therefore worth while 
to put on record a few facts which have come to notice. 

It was in Lower Burma that the matter first attracted my 
attention. But at that time I did not appreciate its full signi- 
ficance and made no note of it. I can not be certain there- 
fore that my facts are correct. But so far as I remember U 
‘Yin Gyi is the guardian of all those whose ancestors have 
inhabited the regions of brackish water. Immigrants from 


6 
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Upper Burma do not appeal to him for aid, but to the 
spirit to whom their ancestors have looked for aid, in Upper 
Burma. In the upper province however the fact has re- 
peatedly attracted my attention. 

‘Before the ' shinpyu’ ceremony the boys are presented at 
the village monastery and also to the local ‘natsin’. It 
often happens that one or more of his parents have immi- 
grated from another village, and in this case instead of 
presenting the boy before the local ‘nat’ they either have 
to take him back to his parental village, if it is near enough, 
or to pronounce the formula without taking him before a 
Shrine, Some villages are composed in fairly equal propor- 
tions of the adherents of two or more nats. In these the 
inhabitants can often allot each family to its ancestral guar- 
dian. 

Such instances often throw а light on the history of the 
village. Over the greater part of the cavalry country of 
Myingyan the guardian spirit is ће Myin-byu-yin, the Lord 
of the White Horse. Within this area there are a few vil- 
lages whose inhabitants do not own allegiance to this power, 
and in many villages there are isolated families which do 
not claim his protection. Enquiry sometimes shows that 
these villages did not belong to the cavalry caste, or that ће 
isolated families are the descendants of immigrants in the 
recent past. Outside the Cavalry country there are few 
adherents. But villages are sometimes found where the 
‘Myinbyu-yin is owned, For instance the village of Nwabyin 
is subordinate to Taungtha, which is а nop official village, 
hereditarily composed of 'athis' or non officials paying a 
money tax, and not rendering official service. I noticed 
however that the village natsin contained a figure of the 
Myin-byu-yin, and thatsjudging by the numerous red scar- 
ves hung up, he had a numerous clientele. According to 
the theory that the bond was personal and tribal this vil- 
lage, owing allegiance to the Myin-byu-yin, should have been 
a cavalry village independent of Taungtha. It proved that 
кай quile recently it bad belonged to the cavalry country, 
but that shortly before the annexation the then thugyi of 
Taungtha had successfully asserted rights over it. The 
people themselves had never acquiesced in his claim, and 
although they were no longer called upon to render service 
in the cavalry they continued to propitiate the guardian 
spirit of their regiment. 

Talok-myo was one of the Burman divisions of the dis- 
trict. The inhabitants had to provide service in a regiment 
of fusiliers, ‘The Company of Golden Fortune.’ But here 
also some villages are to be found where the Myin-byu-yin 
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is propitiated. In this case also enquiry showed that the 
villages had originally belonged to the cavalry regiment. 

А large number of minor instances might be cited. But 
these are sufficient to suggest that the line of enquiry is 
worth conducting over a wider basis. If people of one 
tribe migrate to a territory iuhabited by another and still 
retain their allegiance to the guardian spirit of their tribe it 
should be possible to re-construct many of the larger influ- 
ences and movements of Burmese history which must other- 
wise remain unknown. One instance may be suggested. 
There is a local tradition that the Shans fought the Burmans 
for the occupation of Popa, The Shans in the old traditions 
of the Burmans are, I understand, identified with the Py 
of Prome, The Pyus of Prome are also connected in tradi- 
tion with Ari worship, which seems to have been inter- 
woven with the older animism. The two nats of Popa are 
fabled to have come down from Tagaung. They are at the 
present day the two leading deities in the ‘indigenous pan- 
theon.’ If the Popa Nats were the deities of the Pyus, 
their present pre-eminence is accounted for by the dominant 
position once occupied by the Pyus in Burma. This is mere 
speculation, and is only put forward as a suggestion that a 
study of the present localisation of the nats may give the 
clue to many tribal movements in former times. For as to 
the fact that people moving from place to place ordinarily 
retained and still retain allegiance to their tribal deity there 
can be no doubt, 

Another point of interest arises. To these tribal nats, 
the powers of heaven, the people appeal for protection 
against harm. Local gods, the powers of earth, are male- 
volent and evil. It is within the shade of an old tree out- 
side the village that the devil lurks. This piece of forest 
land is banned, it is unsafe to break a twig there. This 
holding remains uncultivated because it is cursed. It is 
only safe to cross this stretch of marsh in daylight. This 
house is the dwelling place of ghosts. It is a strange alle- 
gory this, that the gods of evil are circumscribed in place, 
‘while the helpful gods of their imaginings travel with them 
for protection. This of course is not merely a Burmese in- 
vention, it was the same when Jehovah marched with Israel 
against the gods of Canaan, Jt is a rude figure expressing 
their instinctive recognition of man's laborious and doubtful 
mastery over nature. 

But these speculations are beside the point. The main 
‘object of the present paper is to suggest the value of a de- 
tailed enquiry into the distribution of nat worship at the 
present day. Ls Е, 
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А FURTHER NOTE ОМ THE WORD TALAING. 


At page 246, Vol. П, Part II, of the Journal of this 
Society, Mr. C. D. in his note on the word Talaing, referring 
to an inscription dated B. Е. 469= A. D. 1107, says that 
hat word has been in use long before it was thought to be, 
and tbinks that it was probably in use among the Burmese 
in the time of King Anawrata in the 11th century A.D. In 
support of the above I am glad to be able to give below 
another inscription, (1) dated B. Е. 444—A. D. 1082, where- 
in the same word “ Talaing ” occurs, thus taking us back a 
few decades further and bringing us within a few years 
from the end of the reign of King Anawrata (A.D. 1044- 


1077). (2) 
TRANSCRIPTION. 

(1) соооро8$оор$ообуеоообоо$д5 $99 t eScgeco5q 
сово 

(2) Bogos. . . fofzeg sge ао 5869" 
Фон 

(8) йбезоое 825 200101 005 BHS оо gèn 

SH 
(4) eşocSHEdogBqq Sn созбе доодо ооўеф8 HE 
e802 

(5) 833: обн Еодб%а Sob оз opFayeBregegoo6gearoe 

обеде 


(6) $еНосб оов opSayoSeagegeorocoyoSBoo8eghors 
39... HedlBccoo 


(7) 1990: Нөобоо... .Л‹йео$еНэррәеоўосбесоэо8 
азоб Васо 
(8) озеробсобеНообНоообсооозоовсозоб сооп 





(1). The inscription was found among those collected by King Bodaw- 
paya, and placed originally near the Sin-gyo Shwe-ku Pagoda, but now 
removed to the Patodawgyi Pagoda, Amarapura. The whole collection 
has now been transcribed into modern Burmese characters and printed. 
Jti expected that the volume will issue from the Press it a few 
months time. 

(2). This date was taken from the “ Jata-bén-Yazawin" which is con- 
sidered to be more trustworthy than the Hman-nan. (See para 44 at 
page 16 of Mr. Taw Sein Ko's report on the Archaeological Survey of 
Burma for the year ending 31st March, 1911). 
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TRANSLATION. 

(1) (The year) in which the King Saw Lu built (this pagoda) 
is Sakkaraj 444, (3) and the land which the King dedi- 
cated to the pagoda 

(2) is comprised of 70 (plots of) land at Sagyet, 30, at Chet, 





within the district of, 

(3) totalling 100, and of one larg 
of paddy land in Tanlaíng- 

(4) of Mayingwé paddy land at Avauk-in-ngè, of one pé at 
‘Nyaung-she-gwé, at Tanlaing-i 

(5) of 2 pis of land that has to be watered, and of one and 
а half pès of Mayin at Min-dé-in, (The land) dedi- 
cated by Sitha Min Hla (to this pagoda) is, below Lôn 
Wun Kan (lake) of Mingyi Yon, 

(6) 10 (plots of) paddy land. The land dedicated by Sithu 
Min Hla to the great monastery is 55 (plots of land) 
for cultivating betel, totalling 

(7) 510 Above is Khidibauk, and below are 
Kyauksaui с (The land) dedicated by 
(the monk) Thingahti 

(8) below and above Tahnaung Kan (lake), 10, On the 
South 






е small plot, 






















The word Talaing, occurs in lines 3 and 4 and is spelt 
Tanlaíng, in the same way as in Mr. C. D's. inscription. It 
is used here as an appellation or name of a certain lake, 
perhaps in commemoration of a certain event connected 
with the Talaings. This fact would probably take us right 
into the reign of King Anawrata, if perhaps not earlier, for 
the event after which a certain place is called will occur 
some years before the name becomes popular. 

The inscription records the dedication of land toa pagoda 
and a monastery by Kings Saw Lu and Sithu Minbla (4) 


(3), This date falls outside of that assigned by the Hmannan to the 
reign of King Saw Lu. According to it King Saw Lu reigned from 
B. E. 421-426 (A. D. 1059-1064). But if we accept the date given 
in the “Jata-bon Yazawin ", B. E, 439-446 (A. D. 1077-1084), the date 
in the inscription fits in very well, and the construction of the pagoda 
took place two years before the death of King Saw Lu. 

(4): There were two Kings with their names ending in Sithu: 
Alaungsithu, B. E. 473-529 (A. D. 1111-1167) and Narapatisithy, B. E. 
535-572 (A. D. 1173-1210). 1t s not certain to which of them the name 
in the inscription refers ; most probably Alaungsithu is meant. 

‘The inscription was put up probably in the time ot Alaungsithu, Le, 
about 50 years alter the reign of Saw Lu. This is borne out by the 
Archaic character of some of the words for example, ead (l: 1) for 
ce (а pagoda), эф} (l 2) for s£ District, соф8Е (I. 3 and 4) for 
«86: (Talaing), д (ls. 4 and 5) for od (pë=about 2 acres) 
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and a Monk ; therefore it is not contemporaneous with King 
Saw Lu. But there is no reason to doubt that the name 
Tanlaing In has been kept intact without any attempt to 
obliterate the original that existed in the time of King Saw 
Lu. 

MAUNG Mya. 





TRUE AND FALSE PAGODAS. 


One often comes across pagodas which have apparently 
been dug at to get whatever treasures there may be in them, 
and it seems probable that such tampering or destruction 
may have been done by Buddhists or other persons who 
have no religious sentiments in them. Or, can it be that 
such pagodas were not built with any religious object in 
view but solely for the purpose of hiding treasure when the 
Mons were conquered by the Burmans? 1 the last, what 
аге the characteristic features which distinguish а true or 
genuine pagoda from a false one? 

W. G. COOPER. 


A GRADUATED PALI COURSE. 


Pali grammars to be successful should discard the anti- 
quated garb of Kacciyana and Moggalliyana. These class- 
ical works are like a book of riddles to beginners. Not that 
they are to be despised. They are indeed the corner-stone 
of the study of Pali. The amount of matter co-ordinated in 
them is simply marvellous. Bnt they are sadly deficient in 
the method of instruction, which is not at all what is to be 
expected from a grammar written on modern lines. No 
wonder, considering the high antiquity accorded to them. 
lt is for modern grammarians to improve on them in the 
direction of utility and adapt them to the wants of modern 
students. No one would now dream of competing for the 
Historical Tripos with Sir Walter Raleigh’s History of the 
World alone. No one should take up these classical Pali 
grammars unless one is a scholar. 

А Graduated Pali Course by the Rev. Süriyagoda Sumaii- 
galo of Ceylon is an attempt in the right direction. And as 
far as attempts at reformation are praise-worthy, we hail 
this new work with delight. But we regret to have to say 
that the attempt is not as successful as it is expected to be. 
‘The author has followed the antiquated method to a greater 


NOTES, REVIEWS, ETC. 87 


extent than the modern scientific one, and his book suffers. 
As a hand-book for beginners, it is too confused in the 
arrangement of its lessons. Often the explanations are far 
from illuminating ; see for example para 101 page 164. And 
some of the rules, which should be presented to the minds 
of students as clearly as mathematical equations or chemical 
formulas, are rather loosely stated or too succinct. One 
rule does not strike us as being more important than an- 
other. The result is that the student will be lost in this 
bewildering maze of indifferent statements. What he wants 
is a sure guide to lead him safely on avoiding the lesser 
rules and paying more attention to the important ones, 

Apart from the general plan of the book there are tech- 
nical defects, It appears that the author has called the past 
participle in fa as passive or active, probably according as 
the meaning is passive or active. See page 158 where 
pajita is pass. dec. p. р. and sannipatita is act p. p. It is 
difficalt to approve of this method, since the active past 
participle is quite distinct from the passive past participle 
both in meaning and formation. These two participles 
have been hopelessly confounded in para 70 page 150. Hi 
appears to be wrongly given for v/dah or vähä in the deri- 
vation of samahita (p. 77) and supanihita (р. 95). The 
rendering of Upa nikkhe kahápanam (p. 173) as nikkha is 
less than а kahápana does not coincide with the meaning 
of Upa as denoting inferiority, according to which, the 
sentence should translate: а kahêpana is less than a 
nikkha (Upa being constructed with the loc. nikkhe). 

Most of the sentences in illustration of the uses of differ- 
ent cases, as for example those given in / hi on page 166, 
should not be given at all. They have been framed by or 
after the classical grammarians as possible uses for particu- 
lar cases and will only embarrass the student. The Pali 
sentences for exercise are judiciously given, generally being 
quotations from the pitakas. But will not the student find 
those toward the end of the book to bea little beyond his 
power? The vocabulary at the end is a very useful part 
of the book. Thus stands the book, with its great mass of 
information, which only requires a more judicious arrange- 
ment to make it one of the best books on the subject. о. 
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THE INDIAN THEATRE. 
By. Е. P. HORROWITZ. 


Mr. Horowitz has written a perfectly delightful book on 
the Indian Theatre, which forms a companion volume to 
his Short History of Indian Literature. The author is 
fully aware of the mist of darkness in which the origin of 
the Hindu drama is lost and out of deference, as it were, to 
the conflicting views on the subject of eminent authorities, 
has refrained, to a large extent from indulging in theories of 
his own. Не has been content to give us a brief sketch of 
the Sanskrit Drama and the result is perfectly satisfactory: 
an interesting picture drawn with considerable skill of 
Hindu life and manners as revealed by the drama. 

The author's aim being to present his subject in as popu- 
lar a style as possible, only the well-known plays are 
analysed, the account of each masterpiece being made 
charming by a judicious selection of the best translations of 
the play. А good feature of the book is а fair sprinkling of 
foot-notes, which are a model of what such notes should be, 
‘They are as interesting to the general reader as important 
to the scholar and testify to the sound scholarship and 
mastery of the subject on the part of the author. A few 
instances are : heathen, p. 15, rook, р. 117, pelican, р. 138, 
punch, р. 155 and morris, p. 160. 








м. т. 


THE SATAKAS OR WISE SAYINGS OF 
BHARTRIHARI. 


‘The Satakas, or the Centuries, are the Wise Sayings of an 
Indian sage, Bhartrihari, who lived, some say, about the 
9th Century, A. D., or others believe, in the second centur: 
Very little is known about him except that tradition repr 
senis him as the brother of King Vikrama. Even the origin 
of these aphorisms hovers between two conflicting view: 
that, on the one hand, they are the outcome of his life of 
devotion, his false wife having made him turn ascetic, and 
that, on the other hand, they form a sort of anthology of 
the sayings of various wise men. The sayings themselves 
are quite in keeping with the Hindu spirit, breathing ascetic 
austerities and denouncing the pleasures of life. Some 
‘verses inculcate very pure morality and show a sound criti- 
cism of life ; a good one-third are the pessimistic utterances 
of а neurotic woman-hater ; still some more verses strike us 
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as self-contradictory : for instance, “If he possess perfect 
wisdom, why should be strive for wealth?" (Niti, 21) 
would not prepare us for such a line as in verse 39 "let us 
keep a firm grip on our money, for without this the whole 
assembly of virtues are but as blades of grass." We read 
in verse 103, " What is the most perfect happiness? Stay- 
ing at home” which seems to sound like a discordant note, 
unless happiness is judged from the point of view of a 
worldly man of the truest type, However high may be the 
level of excellence attained by these sayings, they are on 
the whole decidedly inferior to the Buddhist Dhammapada. 
And the author anticipates this when he confesses in Ch, II 
Verse 51 rather abruptly that " Although I have given care- 
ful thought to this matter, I know not by what strict penance 
this perfect state may be reached," Perhaps it may interest 
scholars to know that Vairagya Sataka 40 is probably one 
of the compositions of King Mufja of Milava, though 
Sirigadharapaddhati (4102) attributes it to Bhartribari. 
isarüpa—by Haas. Columbia, 1912 p. XXIV note 1). 
important feature of (he book is the masterly intro- 
by the present translator of the Wise Sayings. Mr. 
Kennedy treats of the Four Castes, summarizes the doctri- 
nes of the Six systems of Philosophy, emphasizes the 
importance of the Bhagavad Gita and explains the Vedas, 
jug many a quick but sure glance at less important 
things. The result is a safe guide to the study of Indian 
Philosophy, which should be especially valuable to begin- 
ners or the general reader. 


















м. т. 


BACTRIA, HISTORY OF А FORGOTTEN EMPIRE. 
(Indian under Greek Rule.) 
BY H. G. RAWLINSON, 


Ever since the study of that interesting Pali book, The 
Questions of Milinda, was undertaken by scholars, a con- 
siderable amount of ingenuity has been expended to dis- 
cover the exact historical value of that work. Some have 
looked upon it as little more than an airy fabrication, while 
others are more hopeful. Whatever the truth may be (it is 
not our purpose here to enter into the technical discussions) 
the book acquires an additional interest in that it concerns 
а historical personage, Menander, King of Sügala. The 
vexed point is whether what we know of Menander from 
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other sources is confirmed by the Questions. However it 
may be, our curiosity is only increased by the meagre in- 
formation we get about Sigala and Bactria from coins and 
stray references. The book under review contributes not a 
little towards that curiosity. The historical importance of 
this part of the world cannot be overrated. Besides being 
а great emporium of trade, Bactria, the capital of Bactria 
was the great stronghold of Asiatic ascendancy. With 
Bactra at the height of its power, the sturdy Scyth had 
little to fear the aggressive Greek. The home of Zoroastri- 
anism, Bactra offered a stubborn resistance even to Alex- 
ander. But its history is fraught with greater results than 
mere accounts of battles fought and won, of sieges under- 
taken and raised. In its pages we read the manners and 
customs of a people who may be compared on historical 
grounds to the Goths and Huns of European history, We 
see the influence of Greek civilization in the shape of coins 
and probably in certain aspects of Hindu literature and 
drama. We must await future research to tell us exactly 
the amount of debt due by the Hindu to the Greek and also 
vice versa. 

This interesting story has been ably told by Mr, Rawlin- 
son, though the absence of sufficient evidence makes it 
almost impossible in certain places to arrive at decisive con- 
clusions. The care and scholarship brought to bear on the 
work is none the less commendable. Every inference has 
been drawn after carefully weighing each available inform- 
ation. It should reflect much credit on the author when 
we say that though on one or two points we may not 
wholly agree with him, there is not a single one of his infer- 
ences with which we would like to quarrel. Even when 
we do find ourselves somewhat hesitating in our beliefs—as 
for instance about Menander's becoming a Buddhist—we do 
not imply that he is wrong. We only blame the inadequacy 
of materials for our difference of opinion. Such a sentence 
as the opening line of Chapter V well testifies to the tangle 
of confused mass with which the author has to deal. We 
are only pleased to congratulate Mr. Rawlinson on a piece 
of work, which must remain, for a long time fo come, the 
standard work on the subject. 

м. т. 
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PROCEEDINGS OF THE BURMA RESEARCH 
SOCIETY, ANNUAL GENERAL MEETING. 


At the Rangoon College on Friday 31st January, 1913. 
afternoon the Burma Research Society held its second 
annual general meeting. Mr. Justice Hartnoll, President of 
the society occupied the chair and the following gentlemen 
were present ; Мг, M. Hunter, vice-president, U May Oung, 
vice-president, the Hon. Mr. Rutledge, Mr. Н. М. Š. 
Matthews, Revs. W, C. B. Purser, and J. F. Smith, Dr. Т.Е. 
Pedley, Messrs. J. W. Darwood, J. E. Godfrey, J. E. Best, 
U Bah Too, F. L. А. Boeddicker, Y. H. Hsiao, A. E. Bellars, 
U Ne Dun, Shwe Zan Aung, А. C. J. Baldwin, Saya Thein, 
Tun E, San U, Ba Dun, A Khalak, А. Н. Wooster, А. D. 
Keith (hon. sec.) 

The chairman called upon the hon. secretary to read the 
report of the working of the society during the year 1912. 
The report ran as follows : 

Membership.— At the beginning of the year there wert 
230 names on the list of members of the Burma Research 
Society. During the year thirty-two members were added 
and seventeen resigned, leaving, at the end of year 1912, 245 
active members. Sir Richard Temple and Mr. C. О. Blagden 
were elected corresponding members under Rule 6. 

 Officers.—Mr. C. Duroiselle having resigned the editor- 
ship of the journal, U May Oung was elected to take his 
place. The post of honorary treasurer vacated by the 
resignation’ of U Tun Nyein was filled by the election of U 
Set, of the Accounts Department, There were no other 
changes during the year. 

Mectings,—The society met only twice during the year on 
the 8th February and the 12th July, Committee meetings 
were held before each of the meetings of the society. The 
sub-committee met five times in all for the transaction of 
immediate business. The most important matter discussed 
by the committee was the proposed alterations of Rules 5 
and 9 which are to be put before to-day's meeting. The 
suggestion made by U May Oung that the society should 
hold a conversazione at which a collection of Burmese 
objects of interest should be displayed was found not to be 
feasible in 1912. Itis hoped that the proposal may be 
carried out at some future date. 

‘Library.—The nucleus of a library has been started by a 
very generous gift of thirty-two valuable books from Mr. J. 
W. Darwood dealing with Burma and things Burmese. The 
society is greatly indebted to Mr. Darwood for the very fine 
collection he has presented to it. The thanks of the society 
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are also due to Sir Francis Gates, К. C. L. E, Financial 
Commissioner, who has presented the society with a copy 
of " L'Indo-Chine Francaise." Several periodicals have been 
received from the Government and various societies and 
associations. The thanks of the society are due to all those 
who either as donors of books and periodicals, officers, 
members of the Committee or authors of articles helped to 
promote the objects of the society. 

In the absence of the honorary treasurer the secretary 
read the Financial statement for 1912. At the last statement 
of accounts the balance in hand amounted to Rs. 3,990-6 6. 
The receipts during the year amounted to Rs. 2877-12 
while the expenditure was Rs. 924-12, The total balance in 
hand on the February 1, 1913 was Rs. 4915-2-6. The 
chairman explained that from the balance in hand the 
amount spent upon the latest number of the journal which 
had been published that day would have to be deducted. 
In view of the fact that the society appeared to have a 
Substantial balance the committee had resolved to ask the 
permission of the society to place the sum of Rs, 3,000 on 
fixed deposit with the Chartered Bank provided that 
suitable interest could be arranged for. This proposal was 
assented to and the accounts were passed unanimously. 

The business of electing officers was next proceeded with. 
Mr. Justice Hartnoll, proposed by Mr. Hunter and seconded 
by Mr. Rutledge, was unanimously elected president. Mr. 
Rutledge proposed, Mr. J. T. Best seconding, that Mr. М. 
Hunter and U May Oung be re-elected vice presidents along 
‘with Mr. G F. Arnold, a former vice-president, in the place 
of Mr. R. E. V. Arbuthnot, at present on leave. The pro- 
posal was unanimously carried. U May Oung, U Set and 
Mr. A. D. Keith were re-elected honorary editor, honorary 
treasurer and honorary secretary respectively. U May Oung, 
seconded by Mr. Hunter, proposed the re-election of the 
present members of committee with the addition of U Hpay 
and the omission of Colonel Pridmore and Major Rost, both 
of whom were not likely to return from leave during the 
year. The motion was carried. The committee members, 
therefore, are the Hon. Mr. G. Rutledge, Maung Shwe Zan 
Aung, Dr. G. R. T. Ross, Bishop Cardot, Mr. J. T. Best, 
Mr. W. G. Wedderspoon, Rev. J. Е, Smith, U Hpay, Maung 
Ne Dun, Maung Kin, Captain Ba Ket, L M. S., Rev. W. C. 
В. Purser, U Bah Too, C. L. E., Mr. J. W. Darwood, Mr. R. 
Е. Greer. 

On the motion of Mr. Rutledge, seconded by Mr. Baldwin 
Mr. Bridges, lecturer in Burmese at Oxford and a distin- 
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guished Burmese scholar, was elected a corresponding 
member of the society. 

‘The chairman then called upon the honorary secretary to 
explain the proposed alterations in Rules 5 and 9 suggested 
by the committee. The purport of the first alteration was 
to give the sub-committee powers to elect members of the 
society without reference to the Committee. Reference to 
the committee involved a delay which was quite unneces- 
sary. The sub-committee might safely be trusted to use a 
wise discretion in the election of members. The second 
alteration aimed at mitigating the harshness of Rule 9 which 
declared that a member whose subscription was six months 
overdue should be deemed to have resigned his member- 
ship. In the place of tue first two clauses, on the sugges- 
tion of the president, it was proposed to substitute in Rule 
9 the following: “If the subscription of a member be over- 
due for a period of six months his privileges as a member 
shall lapse until he has paid the amount outstanding.” Both 
proposals were agreed to without further discussion. 

The next item on the agenda was the reading of a paper 
"On the Origin of the Talaings " by Mr. W. G. Cooper, the 
st gentleman in Burma to secure the Government award 
for passing an examination in the Talaing language, the 
study of which is now being taken up by several others, 
notably by Mr. C. Duroiselle, U Мау Oung, Mr. J. A. 
Stewart and Mr. Fraser. The paper, in the absence of Mr. 
Cooper was read by U May Oung who prefaced his reading 
by а few words of explanation. There was a great distinc- 
tion between the Mons and the Talaings althought he latter 
name had come to be the appellation of the whole Mon race. 
There had been much speculation as to the origin of the 
word Talaing and as to who the Talaings actually were. 
Forchammer attributes the name to the time of Alompra and 
the 18th century. Haswell explains the name as having 
resulted from a cry “Father, we perish " used frequently by 
the Mons in the wars with the Peguans during the reign of 
Alompra's dynasty. This theory, however, had been dis- 
proved by Messrs. May Oung and Duroiselle who pointed 
out in Vol. П, part Iof the Burma Research Society's 
Journal that the name had been used before 1757. Phayre 
‘connected the name with Tellingana. Spearman says there 
are traditions that Tamils and Telugus visited Burma about 
100 B. C. Confusion has arisen between those Tamils and 
‘Telugus from Telinfana and the original Mons. There аге 
traditions that fishermen from Talingana, kalas of a foreign 
race, intermarried with Mon women, and that the king 
made their half-caste offspring pagoda slaves because they 
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"were looked upon as degraded. Mr. Cooper protested 
against the use of the word Talaing, which was looked upon 
as a term of contempt to designate a race which as a matter 
of fact were, and should be called, Mons. From an interest- 
ing manuscript—all the more interesting from the detailed 
humanity of the author who dates it “Friday at 3 o'clock 
Nayon la san" of the year 1203 it appears that Talingana 
Kalas intermarried with Mon woman. Immediately the 
the indignant Mons petitioned the king lamenting the 
destruction of their race. The King by way of showing his 
sympathy with the objects of the petition promptly offered 
the half-castes as pagoda slaves to the Zingyaik pagoda, 
The date of this offering would appear somewhat uncertain 
—either 300 or 301. This discrepancy might be explained 
by the fact that the dedication very probably took place on 
the occasion of the festival at the full moon of Tagu, the 
month on which the new year commences which would 
have given the king a very good opportunity of explaining 
far and wide why the Ita-lerms were made pagoda slaves. 
‘The question of date however must be gone into later. In 
order to glean the opinion of living Mon authorities on the 
tradition Mr. Cooper had consulted the most eminent of the 
Mon priests—U Gunasara in especial—and one and all they 
had confirmed the manuscript account, According to them 
the term Talaing was a term of degradation only applicable 
to the pagoda slaves at Zingyaik Seeing that Zingyaik was 
apparently the home of the Talaings proper Mr. Cooper 
visited the district and found distinct evidences that the 
people of the district were a people apart. Their houses, 
for example, were all built after a fixed pattern. The front 
faced north, the length of the house ran east and west. If 
а village road ran north and south the houses bad no direct 
access on it. The local accent, too was distinct from the 
Ordinary Mon accent. Elsewhere we find instances of the 
dedicating of pagoda slaves at Zingyaik. In the year 111 
fifty households were devoted to the service of the pagoda, 
the reasons given for such a step being accusations of false 
‘swearing, and marriage with other races. In 1057 King 
Anawhrata having conquered King Manuha made his vic- 
tims Pagoda slaves. The meaning of Ita-lerm might well 
be "lost through the father" not as it has been taken “О 
father, we perish.” 

To sum up, the results of Mr. Cooper's investigations 
were as follows. Не has decided (1) that Telingana fisher- 
men came over and married Mon women ; (2) that the inter- 
marriages resulted in the creation of pagoda slaves by an 
indignant king ; (3) that there are evidences of two distinct 
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tongues ; (4) that the Mons do not intermarry with the 
Talaings proper ; (5) that the Talaings proper inhabit three 
or four places in Amherst district ; (6) that the name Tala- 
ing was given by Anawhrata to Mons and Talaings alike. 

Ù May Oung mentioned that in connection with the in- 
terpretation of Ifa-lerm as "О father, we perish.” Mr. 
Stewart had pointed out that, as the universal cry in times 
of difficulty or distress among Burmans and Talaings at the 
present day is an appeal to the mother not to the father, it 
was very improbable that the interpretation suggested was 
correct. 

The Rev. W. С. В. Purser said that Mr. Cooper had given 
а very lucid account of the Talaings but that several salient 
facts had been omitted. No mention had been made of 
‘one consideration which would, in his opinion, suffice to 
destroy the whole argument. It was generally admitted 
that the Burmese alphabet and Buddhism came to Burma 
through the Talaings. If they were only pagoda slaves how 
could Buddhism and writing come to Burma through them. 
‘Then again, if the people who came from India were real 
Mons and married with Mons how could a half-breed race 
have come into existence, They would surely all have 
‘been Monfhas. He concluded by asking for further infor- 
mation on these two points. 

U May Oung replied that Mr. Cooper's points was that 
the newcomers were not Mons, but members of a purely 
Indian race who married with Mon women. The descend 
ants of these intermarriages were real Talaings, The term 
Talaing was used, quite wrongly, of the whole race. He 
thought Mr. Purser was quite correct in saying that the 
Burmans had got their writing and their scriptures through 
the people of Thaton. The whole trouble was that from 
Anawhrata's application of the term Talaing to King 
Manuha and the others whom he made Pagoda slaves the 
term Talaing had been transferred from a small section to 
the whole race. 

Mr, Rutledge remarked that the derivation of Talaing 
from Telingana appeared very plausible. It was very likely 
that the king would object to inter-marriages and he may 
quite well have shown his displeasure by making Pagoda- 
slaves of the out-casts. It would not be unnatural for 
Anawhrata to use the same term, and the fact that he did 
so threw out the theory that the name originated in the 
wars of the eighteenth century. With regard to the two 
derivations of the word from Telingana and Zta-lerm, might 
it not be that the modern term Talaing was derived from 
both? He felt sure that philologists,—men equal to any 
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Е fail, if pressed, to solve this equation. 
to the use of ° Talaing ' might be due 
to the use of an obviously obnoxious term by the Burmese 
conquerors. Resentment at the adoption of the victors’ 
epithet might account for a good deal. He was not an 
expert in either anthropology or philology, but he felt sure 
that, as a side issue to the present subject, a paper on 
the origin, development and present social position of the 
descendants of pagoda slaves would be of great interest to 
the society. He commended the subject to the attention of 
investigators. 

‘Maung Ba Dun remarked that a derivation of Talaing 
from a Mon phrase meaning “O mother, I perish” had its 
supporters. It was said that the word was used after 
Alompra's conquest but there were many expeditions in 
Anawhrata's time and the phrase might well have been 
‘used in those earlier days. 

The chairman proposed a vote of thanks to Mr. Cooper 
for his very interesting paper which showed that he must 
have spent a great deal of time and trouble on the investi- 
gation of the question. The vote being very heartily 
accorded, the meeting broke up after partaking of the usual 
refreshments. 
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TALAING NISSAYAS. 


The study of the Talaing language on a sound scientific 
basis із as yet in its infancy (1). Still more sois its practical 
study; by practical study Г understand, not only a very 
good knowledge of the colloquial, but also the ability to 
read the literary language fluently ; this latter accomplish- 
ment is, I think, the more important, for, by means of it 
alone;shall we be able to understand thoroughly, (2) translate 
and so unlock the treasures of Talaing history and general 
literature, both of which are, up to the present, a perfectly 
sealed book. The principal stumbling block in the way of 
such studies is the very much felt want of a good dictionary 
and of а complete grammar. The only thing we have now 
is Haswell’s "Grammatical Notes and Vocabulary of the 
Peguan Language"; (3) but the Vocabulary is very poor, and, 
which is worse, the definitions of the words are incomplete, 
when not wrong ; the Grammatical Notes are very scanty, 
too scanty indeed, and do not offer much help if any to the 
serious study of the literary language. Another difficulty 
is the paucity of printed texts accessible. As far as I am 
aware, the only original (that is, not translations from 
other languages) Talaing works published up to now are 
the following i 

(1). o8§ccoomogoggsercos (Siddhilokavajjirabbha- 
kath) 1906, in verse. 

(2). Bogoyccosmo 298302002 (Tikkhatyalokavajjira- 
bbhakathi) 1906, in verse. 

(8). Spoc59əsooogo5oooqoocoo (Slapat Anamataggas- 
amsirakathi) 1908, in prose. 

(4). soçosodloBsooooooo (Navakovüda Vinayakathi) 
1908, in prose. 

(5). 80582283 (Lik Bodhisat cah) 1908, in verse. 


1. All Wap we вае эр іо бе pres of Father 
Schmidt, in German, and Mr. С, O. Blagden’ of the Talaing 
ace of ine Myazedi pillar at Pagan, with " Quelques notions sur la 
Phonétigue du Talai et son évolution historique" in Journal Asiatic 
ue, 1910. 
гу Revd. Halliday, a missionary now in Siam, has made a special 
study of the modera literary Talaing but unfortunately has, lo my 
Knowledge at least, published yet nothing based on the results of 
these studies. 
S “То which are added a few pages of phrases ete.” by Rev. J. M. 
Harwell, D.D. Second Edition, edited by Rev. É. O. Stevens, M. 
1901, American Baptist Mission Press, Rangoon 


1 
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(6). ссоәсоф1ус8сосоооо (Lekhachandadinasilakathi) 
1909, in verse. 

(7). ecoacB8g3o00 (Lekha Likh bliai bhi) 1909; a 
spelling book followed by а few pages of moral and religious 
precepts in easy verse; what is called in Burmese a 0250099: 
(saii-push-kri 

(8). 85356313295 (Lik kyšk trai bi coh dcim) 
1909, in verse. 

(9). ссоә‹85‹1д$соо$ (Lekha Likh pirami kin) 1909, 
in verse, This is an adaptation of the famous Burmese 
poem of the same name by Shin Silavamsa ХУК century. 








(0 

(10). одоозовосдоовсВерос8ер® (Pathama Sudham- 
mavati Gavampati Rüjidhirij) 1910; а history of Thaton 
and Hanthawaddy, in one volume. 

(11). egeedñoooo8QoooaiqcBoo (Dhammaceti Mahipi- 
takadhara dutiya) 1912 j a history of King Dhammaceti, one 
volume, 

(12). eoooepeo8 gy (Mahirijaparitta) 1912; the Parit- 
tarh, all in Pili, except for a few words of explanations 
interspersed from p. 97 to p. 108. (5) 

(13). одоо$ереообосооо8‹8ес8 (Slapat Rajivan datov 
smim ron) (6) 1906, The Book of the History of the dynas- 
ties of kings ; this is accompanied by a German translation 
by the Pére Schmidt. 











+ “ wureBagoBoGovodBecoohi 
“ бобзозойсрУсовсо бон 
“Nao 
Likh paramikan р. 1. 

5, An the above Бода have been edited and published by ihe 
Buddhist monk Pra Caadakania, atthe Mon Print Press, Pakia 
Sam, 

S «Die Geschichte der Mon-Konige in Hinterndien nach einem 
о Пу ее 
find Noten versehen”, von P. W. Schmidt; la “Siteungsberihte der 
Kakseriich Akademie der Wissenschaften la Wien?" The mamusceipt 

ee corrupt; Mr. J. A. Stewart fond 
othe” copy of the same work, which is far superior tothe other, and 
РЯ of which he way kisd оош to baye made for me.” ИШ 
este быз test should be гееййей wita te necessary. corrections 
and with an English translation ; the Pere Schmidt has misunderstood 
Ria test ша number of pastor 
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(14). B8e§oo}ogoSep$ (Likh bah khatóvkhadamk 
ma) 1898; a " Peguan or Talaing First Standard Reader, 
with Burmese translation." (7) 

The following translations from the Holy Scriptures have 
been published by the American Baptist Missio 

(15). эрообовоо8 (Slapat Dhamma tami) 1847; “The 
New Testament." 

(16). opocSogeooS (Slapat Pathama kav) “The Book 
of Genesis,” 1909. 

(17). әсдодо8 30099 (Kharet Уай bvai загар) 1837; 
“The Life of Christ.” 

(18). BoSocBoSa§ogeoS (Lik datit dadah pathama- 
kav) 1905 ; “The Creation" translated by R. Halliday, 

(19). эрообзосвобовоос (Slapat akamk Dhammata- 
rem) 1906; “Epitome of the Old Testament”; original edi- 
tion 1816. 

(20). 5260399005028 (Sakem Slapat Sammi) "A Di- 
gest of Scripture” 1855. 

(81). 27005502005 (Slapat Salîm) 1904; “The Psalms," 

Tt will be remarked that, of the first thirteen books, 
which contain original Talaing texts, seven are in verse, 
the easiest of which to read——having been composed for 
children No. 7, the ‘Lekha Lik bliai bhi '; the others 
are written in high flown language and require no mean 
scholarship to be understood ; it may be remarked here, 
however, that Talaing poetry does not appear to be so 
difficult for the foreigner to master as Burmese poetry is ; 
any way, in both cases, a thorough knowledge of Buddhism 
is indispensable for its thorough comprehension. Of the 
prose works, No, 13, the 'Slapat Rajivaii datov smim roh” 
Ís the easiest ; the history of Dhammaceti (No. 11) is parti- 
cularly difficult reading. As already hinted at above, 
what makes these works so difficult to read, is the large 
amount of new words one meets with at every page, which 
are not recorded in Haswell’s vocabulary or have meanings 
other than those registered therein ; of these words not a 
few are unknown to the majority of lay Talaings who can 
read their own language, and those who can do so are not 
very numerous, at least in Burma ; no doubt a few monks, 
in Burma and Siam, are to be found who have contin 

7. American Baptist Mission Press, Rangoon. The short sentences 
in this very elementary, but useful little book, are colloquial ; some of 


the Burmese translations аге quaintly Talainised i£ I may coin a new 
word. 
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the tradition and can read these works with ease. Hence 
the urgent need of a good dictionary. As may be judged 
from the above list, Talaing literature is practically all in 
manuscripts; some of these are to be found in the great 
libraries of Europe and of the East. Amongst the latter, 
the Bernard Free Library at Rangoon possesses by far the 
greatest number, (8) among which a great many nissayas, 
and it is from these latter that an absolutely reliable and 
complete dictionary could easily be compiled and many of 
the grammatical forms ignored in Haswell'S Notes re- 
covered. (9) 

In January 1912, consequent on а short discussion (10) on. 
the Talaing language and literature, in which I pointed out 
the imperfections of Haswell's Vocabulary and Grammatical 
Notes ; as well as the fact that, in the Bernard Free Library 
at Rangoon, we had all the necessary material for а com- 
plete and absolutely reliable Talaing-English dictionary, it 
was suggested that the Burma Research Society, following 
up my proposal, should set some one at work to make such 
a vocabulary, “for the Society existed for this sort of 
thing "j and I was subsequently asked by the President to 
give more details both, as to which manuscripts I had 
particularly in view and the method of compiling such a 
dictionary. In the present paper, I have endeavoured 
succinctly to comply with this request and to show, by a 
probing example, the richness of the materials at our 


dispos; 





THE NISSAYAS. 


Talaing literature, as most of the literatures of Indo- 
China, is derived from and entirely based upon the Bud- 
dhistic Pali literature, excepting local legends, historical 
records and such works as, for instance, the history of 
Rima, treatises on medicine and astrology, which are trans- 
lations or adaptations of well-known Sanskrit works. The 
Talaing translations of Pali works fall into two great 
divisions : 1st. Translations in the proper sense of the word 
as understood in Europe, the direct rendering, in continuous 


3. The Educational Syndicate, Rangoon, are taking steps fo have a 
Mist as exhaustive as possible of all Talaing Mss, in monasteries drawa 
up, with a view to acquiring them for the Bernard Free Library j 
See Note 18. 

9. Haswell's grammatical notes! are mostly colloquial, and of no 
much use for the literary language; some of them are erroneous, others 
Incomplete jand the grammatical forms he has lef out are numerous, 
He practically doesnot treat ofthe syntax at al 

164. See Journal of the Burma Research Society, Vol П, Part J, 
EA 











TALAING NISSAYAS. 107 


and unbroken Talaing of a work in Pali, as for instance, the 
0881855 (vatthu Prót), а translation of the Petavatthu (11); 
08819803829 (vatthucandakummira), the translation of the 
Khapdahilla jitaka, (12) ete. 

2nd. А word for word translation, in which each word 
of the Pali text or a short expression ог phrase is immedi- 
ately followed by its Talaing equivalent, (13) 





31, Edited in the original text by the Pali Text Society ; there is alio 
“Раш edition Vol VI, 129 ff. This story is better known 
in Burma as the Candakumara jataka. 

The following extract from theGgjorl oBopQo05 (Skem Jat Вкънаму 
“An Abstract of the Bhuridatta Jataka” may serve as an example 
of such Man: QovdcosoBoScod: qSecpys denga 488" 
ooe ER + cofi RERE poqpooqr {8 208 
#ўооофоооооообеоэә$8 egBcooOq samak Е 
085 532596 codi ооб «вос aodio, YN b qo 
есооўоф'офеооо$ pat Beban: 005$ доодо 
wacan mnaona Batan cong Зон 
805 «44896906 озб}! 6022585 Hooo GSO! Zo 
ai oga oeg neng co 
Boo Aben 

“ta times of yore, King Brahmadatta was ruling in Benares; he had 
a son jto that son he fave the Viceroyalty. Subsequently, perceiving 
Bis some wealth and glory increasing, а doubt arose in fim thus “Í 
now not but this son of mine might seize the government of the cit 
in my place” and he spoke in this wise to him " My son, having lei 
this city, dwell in any place that may please you 
closed, return and rule the kingdom.” "The prince 
эла went out into the wilderness; he built a hut o 


Fiver Jumna and the sea, assumed the ascetic gai 
living on fruits and roots.” 


12 There translations ace designated in Mon by the word Ë, 


traai, and in Burmese by nissaya which literally means а ‘help’ 
that is, to the study of Pall texts. The following, which is the begin. 


ning оны ово the word for word tron ofthe Dham- 
парада Atthakatha, will give an idea of a nissaya: 

co05ogcoooso: $ ooo&oBgrecsoQgBood! сора! 948 
cool ооообоооюубефесериоооо 8051 98224081 02558 
coo Kia eeh! 99а ду оед! 0280021 
ооўеер! ecgólobr 51 sada ду ORG: 0208031 jeg 
























‘and there dwelt, 
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The manuscripts under the first category, being transla- 
tions of Pali works easily accessible will be, by mere compa- 
rison with the original text, of great value in fixing the 
meaning of many words, and being written in continuous 
language, will be of the greatest help, by furnishing reliable 
materials both for the grammar and the syntax, which 
latter Haswell has completely ignored. (14) There are also 
some manuscripts which are not translations, but original 
compositions which have their counterparts in Burmese, 
and these also will prove most useful. (15) But the work of 
utilizing such manuscripts for the compilation of a dictionary 
would necessarily be tedious and long, and would require 
the exercise of the greatest caution and care, owing to the fact 
that many passages are not translated literally but rather 
freely, and therefore it would be, in some cases, difficult to 
fix with absolute assurance the exact meaning of some 
words. (16) Let it not be understood that I mean these 


№ 2220685: 985299005! vosos cogio 
в pen ees eT KN 
соо 028 ego: ocogcyor о81«9996989818: ооо 
conned re aren ry b P chode 
ооф coon! 8 coegeSeuroopogn6} оообосы фооэсой® 
jg Е odor s20 gogor о}д5дү soo 











Bsa?" 8991090851 aoa spocgr o 632004 1e0 ogg 
92561949594092599 308181 sodok popor $ оро 
сосуд Bogor арб 8 арәсобеу5ётосооооорэоо! 
сфосебе ВВ eoocooooi соё eooof8i офдо8сооо! 8 oo 
Pas saq сово доб + 

44, As an illustration of these T have under preparation the edition 
of the speda: fool, kem Jat Bharidat (see footnote 12), 
жа мазаи Dis Me тыйса and grammar за alan, 

15 For instance ; OBS = Burmese : оор ОБ ogpiso 
оода Burm. сч обо со = вит. 
Боос {35998051 ogg 110 8005 = Burm. glo сбои 
OBI = mum. djo 08812899 = Burm. 99940 
® ыы with Burmese wili perestve thi redi on 
comparing one of the Ten Great Jats 0505000561 009и = 


Fausböll, Mahanipata, Vol. VI of his edition of the Jataka with the 
pali text! 
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manuscripts should not be utilized ; very far from it. 1 
simply mean that, for rapid and accurate work, the níssayas 
should be worked upon first. 

The reason is simple, and a glance at the extract in Note 
13, will make it still better understood. In the nissayas, 
as already mentioned, each Pali word being immediately 
folowed by its Talaing translation, the compiler's labours 
will be greatly lightened ; he will see at once which word 
in Talaing is the equivalent of the Pali one, without being 
obliged, in a great many instances, to compare carefully a 
whole Pali sentence with a whole Talaing one, above all if 
the translation be somewhat free, and then decide on the 
exact meaning of such or such a word ; this latter process 
would sometimes entail some uncertainty, which does not, 
or at least very seldom, exist in the case of the nissayas, for 
alittle practice and only a fair knowledge of Talaing will 
enable the compilor to see immediately, even if the Peguan 
explanation is somewhat long (as it sometimes is) the exact 
single word corresponding to the Pali. This is precisely 
the саве with Burmese and Talain monks, who rapidly 
learn Pali by means of the nissayas, which they consider, 
not only as literal and critical translations but as dictio- 
naries as well. The words from only three or four nissayas 
having thus been extracted, the result would already be a 
vocabulary containing two or three times as many words as 
are registered in Haswell's and would enable one to read, 
with comparative ease, the works coming under the first 
category without even having recourse to the original text 
аз a constant help. This has atleast been my own ex- 
perience. 

The vocabulary given at the end of these remarks is, I 
think, а good example and а clear proof of what has just 
been said. It contains a little over four hundred words, 
expressions and forms, which are not to be found in Has- 
well's Vocabulary, and they have been collected from only 
forty four pages of a nissaya, each page containing 22 lines 
‘of mixed Pali-Talaing ; that is, about 22 or 24 pages, were 
the Talaing written continuously. This result is gratifying 
and shews the richness of the materials to hand for the 
compilation of a complete and reliable Talaing dictionary, 
in the Bernard Library ; the following list of nissayas will 
show the enormous extant of these materials, which will 
prove more than sufficient for such a compilation :— 
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JATAKAS. 
Name. No, of leaves. 
Dukanipita (complete) .. PA . 216 
Abstracts of Ше: 

Dasanipita 

Ekidasanipita 

‘Terasanipiita . . E ж .. 538 

complete jitakas : 

Vessantara 

Temi 

Narada 

Janaka 

Bhiridatta 

‘Suvannasiima t ra .. зм 
1068 

Dhammapada Commentary E 872 

Paritta 5 са 24 

Saddatthasiraj za ë Dt] 

Mañgaladipa: S E 112235 

Dhammasahgay ç $21,724. 

Abhidhammatthasayigaha ` Loma 
1311 

The books of the Vinaya and three Tikis on 

same k А .. 1600 

Кассауйпа'в Grammar a 660 

2260 


That is, roughly, 4639 leaves of Pali-Talaing actually in 
the Library. (17) 

Tt is true, all of these nissayas will not be equally service- 
able ; for instance the Abhidhamma books and Kacciyina's 
Grammar repeat mostly the Pali technical terms in pegua- 
nized forms. But what remains, the jitakas, the Dhamma- 
pada Commentary and the Vinaya books, that is, about 
3,000 palm leaves, would, I believe, yield a complete dic- 





47, This list includes ошу the principal nissayas, some of which 
are duplicated. 
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tionary of the language. (18) То these may be added those 
original works mentioned above (р 6), in prose and 
verse, which have their counterpart in Burmese, and these 
roughly cover about 500 palm leaves, as well as the direct 
translations mentioned under the first category, and which 
are contained in about 300 or 400 leaves. Talaing is the 
east known of the great languages, though one of the most 
important, of Indo-China, and the Burma Research Society 
would confer a great boon on science could they see their 
way to help substantially in carrying out this most import- 








18, The following list of 55 Talaing pala-leat manuscripts, compiled 
by orders ofthe educational Syndicate in the Mouimein and Aera 
Districts, contains several other nissayas ; those of the Pall dictionary 
known ma Abhidhanappadipika, would be particularly, useful he 
Educational Syndicate are, Ї learn, taking steps to procure all these 
mas. А copy ef this list was Kindly given me by Maung Tin, Honorary 
Шайма, 2d reproduce it in tranniteration, Just as stands, omitting 
only the names of the monasteries in which the mes. were found and 
Зла to which they are grouped : А 
1, Slapat тай Dhat; 2. Май Jen ; 3, Lik Lokaskddhi ; 4. Snai liim ; 
5. Lokavids 6, Sla 7. Galan któv bdah 
{nov datov smim dui Sadbóm ; 8. Nama nam (= Abhidhanappadipika. 
Nissaya) ; 9. Lik Candaghit i 10. Lik Naiya Samuddarl; 11. Lik smim 
Ram (= Story of Rama); 12. Lik Paramikan ; 13. Lik smim kyanyet 
(= History of Kyanzit-tha, of Pagan); M = No. 9; 15. Slapat 
a ; 17. Slapat Rijavan; 
ams in Talaing); 19. Trani Abhidhan 
20. Slapat Rijawan et 


























the Vinaya) ; 24, Trai Mahāvagg 

st bundle ;27. Skem Jat cah (an 
Abstract of the last Ten great jatakas) ; 28. Traai Patimule (a nissaya 
of the Patimukkha) ; 29. Prakóh Rajavan ; 30. Traai Dhammapada (a 
nissaya of the Dhp. althakatha); 31. ibid, 24 bundle; 32. ibid, 3d 
bundle ; 38, 34 = No. 23, in two bundles ; 35, Lik smin Rim = No, 11; 
36. Lik smim Asah ; 37. = No. 12; 38. Lik bom mam; 39. Milinda 
(vattha) ; 40 and 41 Trial Dhammapada=No. 30; 42. Skem Dham- 
spada (a Abstract from the Dip. Commentary ; it also existe in 
Burmese) ; 43. Trial Рааіс (a nissaya of the Pacita) ; 44, 45, Trial 
Parajikan, in two bundles ; 46, Slapat Dhammasat (a law book) ; 47, 
48, 49. Тем Cuvav (a nissaya of Culavagga of the Vinaya), in three 
bundles; $0. = No. 43; 51. = No. 23; 52. = 42; 53. = 23; 54. Skem 
Dakkanipat (an Abstract of the Duka-Nipata of the Jataka, Fausbéll 
Vol, pp. 1270 j 55. = No. 23. 

Te vil be remarked there are is thia ist several chronicles, which it 
is very important should be as early as or itis 
Pressly tach msa, that are very badly needed if a complete history 
Sf Burma is ever to be written 
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ant undertaking ; the Government of Burma, if approached. 
on the subject, would no doubt help also materially, 


The Vocabulary which follows has been compiled from 
the Talaing nissaya of the Cakkhupilattheravatthu, (19) the 
first story of the Commentary on ће Dhammapada. I have 
left out the ten stanzas which form the introduction to this 





" Manopubbañgamā, , . .," (20) though somewhat better than 
the opening verses. I have made use only of the story 
proper, the Pali of which in the nissaya is no doubt corrupt 
here and there, as cannot but be expected in a work that 
has several times been copied by men who often, not only 
do not know Pali at all, but do not even understand all the 


Talaing they are copying ; but on the whole, the manus- 
cript is correct and clear, In the vocabulary, I have in- 
cluded not only new words, and these make up about three 
fourths of the total number, but also words having another 
‘meaning than that given to them by Haswell ; couplets, like 
209848 snev ramn, 098% knap snam, of which the first 
ог Second member is not in Haswell's but is found in the 
literature used either by itself or in composition with some 
other word of the same or cognate meaning ; couplets, each 
member of which is found entered separately in Haswell, 
but which, when thus brought together to form а couplet, 
acquire a new meaning independent of that of each member 
separately ; expressions and adverbial phrases, such as : 
055683, (уйш lam mvai,) “so long ав"; 3986 mvai mvai 
damrip "all at once, all of a sudden,” сіс, In a word, I 
have endeavoured to include aif that is not in Haswell's 
vocabulary, but I dare say а few words may have escaped 
ше; I have purposely left out prepositions used to show the 
cases, instrumentive, locative, efc. as well as some verbs 
which, in default of a better term, may be called here provi- 
sionally " auxiliary verbs", and answering to the Burmese 
so-called “verbal prefixes and suffixes.” АП these 
not in Haswell's of course better be explained in 
the grammatical notes which I hope soon to be able to 





























_ 19. Norman's edition, P. T. S, Vol. 1, part 1. 
20. Norman's edition, p. 21 ff 
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publish, and to which reference is made sometimes in the 
‘vocabulary. (21) 

The Talaing word is given first in the vernacular 
characters, then in literal transcription ; the English mean- 
ing follows, after which comes the Pali word of the text of 
*Cakkhupila’ which the Talaing word translates. After 
the Pali word, I have given, in many instances, the passage 
of the nissaya in which the Talaing word occurs : the Pali 
comes first in roman characters and is immediately followed 
by the Talaing translation, Last of all are given references 
to other works in which these new words have also been 
found, not seldom quoting and translating the passage ; many 
more such references have been withheld for fear of too 
much increasing the size of an already long paper. I have, 
after some phrases and expressions, given as literal a trans- 
lation of them as was possible, within inverted commas, 

My sole aim in drawing up this list of words, has simply 
been to shew, by а clear, and at the same time, useful 
example, the richness of the Talaing nissayas, and the 
abundant material they can be made to yield, (22) and not 
at all to give a model of the form a future Mon dictionary 
should take, (23) 


еее 
RE LATET) 
EL PEE pe О ша} 
а ss a 
Sary, Таша voa, eu aa ероб pnoy, Temesa Ш foe fa 


locative; Sof min, amin, "with, by,’ for the iatrumentive, ete 

72. Aa above aid, this lst contains over 400 new words and expres 
sins Men frome M pages of the word for word Casa sas othe 
sory ot Capa tam hit nay be een wha a ars number of 
are would be blue from only the fet part o he Bharmmapuda 
'Aithakatha Nissaya, which contains ten stores Ta the firat four pates 
Of the story of Matihakuadali, which follows immediately that of 
Cakkhupala, I have collected about 30 new words and forms. 

a BEE fia hah sa he whol the plan of tae choy should 
be somenta tat followed atest the Pall equivalent should be 
Tectia teary tance estara fromthe тшеу might ta Sh on 
Berl is pot am tad ts way А O 
о given 




















VOCABULARY. 
ABBREVIATIONS. 

B., Burmese, 
Dhc., Dhammaceti Mahipitakadbira, 
Hasw., Haswell's Vocabulary. 
L.S, K., Lekha chandadünasilakathi, 
N. V, К, Navakovida-Vinayakathi. 
M. K, Majthakundali Vatthu. 
M. T, Modern Talaing. 
O. T., Old Talaing. 
P., Pili. 
S. В., Skem Jit Bhüridat (ms) 
Skt, Sanskrit, 
S, R. D., Slapat Rijivah datov smim гой, 
Sudh., Pathama Sudhammavati, Gavampati, Rijidhirij. 
T, Talaing. 
TL, Tikkhatyalokavajjtrabbhakathi. 
V. E, P., Vocabulary English and Peguan, E. О. Stevens, 

1896. 
U. O. K., Upüsakovidakathi, 

оосебоздо, (acen tamli), in the order of, according to ; 
in the expression : cogSoocefoogpo=anupubbena ; B. 00 
cou 

ооф 0558, (alóv asim), control, control over, power over ; 
Р. assava= obedient : hatthapidipi anassavii honti, 68) 80> 
©3$о{ссо: Soong oocfoo ф$ it, "and the hands and 
feet are state of not getting control" are uncontrolable, 
Both members of this compound word can probably be 
traced back to Burmese influence ; 0009, may be compared 
with B. ooc, (aló); 58 may be а loan word from the B. 
0891, sim:, to take possession of, take unto oneself, cf. 
such Talaing expressions as: 5885, (sim gói), 805, (sim dak), 
emoh, sim ket and Burmese : 0881070005, 088100212098, 
9850р Тһе Burmese renders the Pili phrase 


given above by, соб} 92205008 ос8 обод or coase 
80:85810 Е AN 


оос oq, (alóv jaku), oneself ; P. sayar ; В. $055, 
where Bodo and @ўб=оос$а of. МК. 49, ibid. 
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0058, (alum kóv), during, for ; lit., ‘throughout with”; 
it translates а Р. accusative of time: paficavassini, оосу 
98, during or for five years. В. осбофи 

008305, (attabau,) self, personality, body. P. attabhiiva ; 
B. ooggecoos 

9900302605, (ayümmit), the exact quantity, the exact 
measure; exact time, as soon as; just as, just when, the 
moment that, , , ., merely, about, it always translates the P. 
matta. Examples from the Missaya: (i) tasmim (Anü- 
thapindike), 0320588025028! nisinnamatte yeva, 0000309 
Sabeco, "and even as soon as Anithapiydika sat 
down ; or, and the very moment, etc." ; (ii) addhamisamat- 
tam, 00003020540803580p, “about half a month.” The ex- 
pression is made up of 00003, time and ooS=Skt. mitra, 
literally means "the exact measure of time, 
iginal meaning has expanded into those registered above. 
Rev. Schmidt, in his translation of the Slapat Rijivan datóv 
smim гой, errs completely in rendering this expression by : 
längere Ausführung des kurzen Texts as well as in analy- 
zing it: " 9əo95=P, Вуйшо, ausfürlich (detailed), 0905P. 
mitiki, skizze (sketch); in this passage, it means merely : 
"in the (exact) measure of, according to" and answers 
exactly the B. 9216075 go, “befitting the strength of... .," 
hence "according to"; and the passage may be rendered, 
‘in the exact measure of my intellect, . . . shall I," et 

05585, (i cóp), to arrive, reach, attain ; Р. pāpuņāti ; to 
go to; Nissaya : Jetavanain, ooocooooÜ gantvi, 09880) 

9299, (š 16m), to get spoiled, or destroyed ; here ‘to get" 
is expressed by 999 (to go) ; of. В. ocSogoto»p9r 

BF, (in), abbreviation of Indra = Sakka, the god; in the 
older language, for instance the terra-cotta plaques of the 
Ananda temple at Pagan, it is written, more correctly : 
яр in. Я 

cott, (ah iab), to clean. P. patijaggati, this meaning of 
patijaggati is not ‘registered by childers, but see Mudulak- 
Khana-jitaka, Faubóll, Vol. I, р. 305. Alsomadv,, cleanly, 
of. ogg 
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922556}, (i caikram), to walk to and fro, up and down. 
P. caikamati; В. efBogorooeSe ө& is from the Skt. сай- 
krama, 

ooo588çooc8, (kat gón ket), to learn ; study. P. uggan- 
iti lit, " to learn-receive-take.” 

855, (któv ceh), “to appear and descend," (from the 
womb), to be born, 8898168 to cause to be born, to bring 
forth. P. vijiyati. 

cof, (katóv dadah) the arising, appearance ; this is a 
noun from the verb 985, to arise, appear ; see next : 

соо{о$оэсозәд$, (katóv dadah tala-arhan), “ the arisen 
(eno) state (23) of Arhan,” that is, Arahatship. P. Ara- 
hatta. cocooogfeslit. ‘Lord Arhajh'; the form (arhat) 
shows the word has been taken from the Skt. 

03803, (knap sham) (so in two places), to be silent ; (adj.) 
silent. P. tubi ahosi ; Hasw. has 09950951 knap siom, with 
the meaning only of ‘lost in thought”; but as 6095 is merely 
a form of aj, 9955095 means also ' to be silent.’ 

соф, (karau), to turn away, hence : to reject, abandon. 
Р. paccakkhiti, Cf. Got, krau сай, in Hasw., "о turn the 
back in contempt, where etethe Баск ; and of. @, after, 
behind. софсоро$, karau klem, ibid, in which copas 
(written also co) is а kind of verbal suffix, or auxiliary 
penser. frequent in M.T. and often equivalent to the B, 
obi 

сосоо86, (kaleh cau,) to return, to turn back. P. nivattati. 

02526, (kasap,) to consult, talk over, discuss. P, manteti. 

созо QoS, (ki gacót), death. P. 00900; this is never used 
by itself, but always with o, ра, to do, to make : 00090808, 
to die P. kilarh karoti ; соо is the Р. оЛсо; 0805 is the 
proper T. word ; I have met with о805, (dacót), in Mattha- 
kundalivatthu. See under ooo§e 

оосо, (kila), time (in counting) ; it is from the P. kila, 
but corresponds to the P. уйга ; Nissaya : dve уйге, locos 
Cf. T. Ф, và (P. vāra). 
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0020001, (kñlagayah), “the time of morning,” fore- 
noon. P. purebhattarn. 

022008, (kiilagah), at that time, then. P. atha. 

20098, (Kila-hrón), " the time of dawn," the dawn. P. 
aruna, from which 8$ from 32$ is probably derived. 

0220023503, (küla-smavthai), "the time of evening,” 
evening. Р. pacchabhattarh. 

90005 805, (ket ptit,) to take out from. P. ganbiti, niha- 
rati, 

688425, (kóv Ъуйр), to seize, to catch hold of. P. pari) 
diti. Itis the causal of gog, to pervade, from P. vyipeti, 


and means lif. “to cause to pervade (the mind)," that is, to 
catch hold of it. 


бод, (kóv ymu), to give 
15, (krap) to be near, 
Sea, (krap ñan), near ; to be near ; Hasw. gives only 
the form cgoogeibid. 
6}, (rau) а road, street. P. vithi ; Hasw. = ооф, tarau, 
found also written 
<орбор8, (klen tlun), to return, come back, P. ügacchati, 
91885, (lun cóp), to arrive, reach, P. sampüpuviti ; B. 
capoan% 
ecol, (klon bót), (i) to offer food, wait upon. P. 
parivisati. (ii) to look after, take care of (someone). P. p 
Jaggati. (t) to clean (as a house, etos) P. patijaggati ; vide, 
зови copo об ооцит, ibid. 
105, (klóh), perforated ; to be perforated. P. chidda ; 
Hasw. =a crowbar ; a spade. 
16, (kvóv,) to tear out, tear off. P. uppiteti ; 818805, 
ibid, of. Зоб 
28$, (khadan) to abridge, contract, narrow, shorten ; 
geo), ibid ; P. saikhipati ; of. Назу, 099—0 be narrow 
and 02$ 20$ 
9898, (khyap gnap) to think, consider, consult with. P. 
таен. 














mame, to name, 
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358809, (khyap cami tü), to be anxious, have anxious 
thought, to bother ; fret. P. cintayati. See $борь 

9, (khy6m), the jasmine flower, Gj» P. samana. 

о, (ga-uai,) medecine, drogue; this is the original and true 
spelling ; it is generally found spelt : оду, да-а. 

Obo), (ga-uai yáai), medecine, medicament, drogue. Р. 
bhesajjam, 

00308, (gakü shi), а good family, an honorable, well-to-do 
family. Р. kula; Nissaya: imasmirh kule, 400959 

oeg, (gañen), (by itself), to go about, go the round. P. 
саган; 09858925108, going the round for alms, P. bhike 
khác 

о$ 05, (gacót), death. P. шасси; Nissaya: maccurüjassa, 
Boos Hasw. gives to this word only the sense of: to 
kill, but it is very frequently met meaning: death ; of. 
2055» Cf. U, О.К. 37: parara marani, 319905 8059» 

06005, (gajam datau) “to sit and remain," to dwell, 
sojourn, live, P. viharati, See oot 

соолсо, (gatah ешь) to turn upside down; Hasw.ssocos 
ошу ; 00010200029 —"0 turn words upside down," to 
deceive. P. vaficeti. 

098, (garan ptim), "to cause to understand and 
know," to make known, tell, inform. P. üroceti. 

0100868, (gah kóv tim), "to say (and) make known," to 
tell, inform. P. katheti ; 08 is the causal prefix ; when two 
verbs are compounded, it generally comes between the two. 

98еооо5, (gón ket), to learn. P. ugganbiiti; cf. 020588 
оооба 

& (eni), (by itself), to adorn, decorate. P. alapkaroti. 

91099, (gnan ; ganan) to consider, think, consult, P. 
manteli ; Hasw. has ogf and only in composition with 02008, 
and with the meaning only of: an intention, desire. See 
сооб 5 

QS, (gnap,) to think, consider consult. P. manteti ; cf. 
gst see qs 














‘VOCABULARY, 119 


GS, (eróp), (adi) G) wild, savage, applied to animals 
and plants =Р. vana ; (ii) retired, secluded, applied to buts 
ог monasteries, efc, = P. ürafiaka ; Níssaya : irafifiavihiro, 
о #$; QS, as а noun means: forest, jungle, wilderness, 
cf. В. соо, fo. The opposite of 85 (adj) is одоб, Zit. ' vil- 
lage! =domesticated, cf. B. Bi S is constantly written 
GS, grip in the Ananda plaques ; that this was the form in 
Old Talaing is shewn by the same plaques writing 88, cip 
for 86, (cóp), to arrive. 

QoS, (grón), the heart ; P. hadaya ; Nissaya + hadayam- 
айзат, BEMS, wbbattetvi #с5До8дү Назы. has 
liver. 

805, (glik,) to tear out, tear off, tear uj 
BERS, ibid. су. d 8 

21, (flu) to be blind ; the original meaning being : ' to be 
dark; Nissaya + cakkhuvikalakile, QooocoooSo91999s оф, 
is also used in this sense, also in the sense of foolish, cf. В. 
905ъо205» 

$, (glam,) a room, closet, cabinet ; P. gabbha ; Nissaya: 
gabbham, 99, pavisitvi, 0223020 û means primarily, 
“interior (noun), and hence, a room, closet ; this is the pure 
T. word (see next). Cf. S.R.D. 40: 80856 204563, 
hey constructed а royal chamber "; here 07563 is equiva- 
lent to o950§, and to the В. 6005 and means ‘royal, per- 
taining to royalty.’ 

боб, (glam gav,) a room, closet, cabinet; P. gabbha ; 08 
is not derived from the Pili, as Schmidt thinks, op. cif. р. 41 
note 1, but from the Skt. garbha; Talaing in adopting 
foreign polysyllabic words, clips off, as does the Burmese, 
the last syllable or syllables, to adapt them to its own pecu- 
liar genius; thus 06 gah=Skt. garbha=o§, gar, which 
remains intact in Old Talaing; cf. the Ananda plaques 
(ЖИВ century): офобоВобеуов ой, Ht, "(Prince) Janaka 
comes out from the womb"; translated in M.T,=ag05Bo8 
mobi Final r in О. T. always becomes v (8) in M.T. 


P. ubbattet 
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$950 9028, (gvam alóv asim), to have control, power or 
mastery over; see coool 

eg, (dev), (by itself) to look, look at, observe, exa- 
mine; P. oloketi Nissaya: vasanatthinar, 0058889005, 
olokessimi, 60565658» L.S.K. 26: «5 Чобезьь to look 
at the faults of others. Hasw. has not this word by itself, 
but has registered: ©9648, to which he gives the meaning 
of ‘to look askant,' which I have not as yet met anywhere ; 
eg 846 always translates the P. oloketi, ‘to look, look at,’ 
simply; egBd&megBi With єр of. одб: 

$, (ca buni mah), a forest; P. atawi; 04588, ibid; 
so in two different places. 

602005, (сак ni), to send to, send on an errand or 
mission ; Р. pahinati ; cf. B. 8510209. Назм, has simply : 
0000, ' to make use of. 

эф) (cakkvi), a wheel, wheel of a carriage; P. cakka ; 
this is a hybrid: eof=P, сакка, a wheel of T. = ibid. 

e coo, (canah thabah), (i) to point out, show P. àcik- 
Khati; this form is quie common, although not registered 
by Hasw., who has: eygcoeueccpoooot and өсўоўсое:; 
the first member of this compound verb means to ‘point 
‘out’ B. gg top, and the second, used by itself colloquially 
is properly ‘to show,’ В. Googe (ii) to be well ; in the ex- 
pression: oooSeooetcco, "(pasik canah thabah rau)? 
Nissaya : bhadde, ойе! kidisarh ? оозбефсовисерь 

eş, (caniai,) crafty, fraudulent ; craft, fraud ; P. satha ; 
of. U.O.K. 30, eco3=P, miyi, deceit, false appearance, etc., 
and g at p. 32. 

ej, (cana) food; P. ühüra; this word is not entered 
separately in Haswell; but see S.R.D. 62; V.E.P. p. 40, 
has eane, (cayaca) and eo, and not e alone, which is, how- 
ever, very common; eape means lit. “ which is for eating,” 




















" something for eating," eon being a prefix equivalent to the 
what is for, something for.’ The spelling go is 








‘VOCABULARY. 121 


вол, (camah) to release, set free, liberate ; P. bhujisse 
karoti ; cf. Hasw.: 0098, tamlah, fre 

e008, (camat) way, manner; P. niyima; geocb, ‘in the 
мау of; according to, as. 

20005, (camat,) to inquire, search into; examine, consi 
der; P. sallakkheti ; cf. S.R.D. р. 189, " genau untersuchen, 
to examine carefully. Hasw. 905, to discern. 

995, (cmah,) every, each ; Nissaya : divase divase, 305 
85561 S.R.D. р. 84, e§e§cooco, “every time,” always ; 
sudh. 5, 90506520, every existence (goSoS=go5go5, this 
way of abbreviating is very frequent) ; used without re- 
duplication at sudh. 2, goSooocor 

©8§Qv2$, (camin pramiin), authority, power, control, 
mastership, influence ; the highest authority, the greatest 
power; P. vasa; Níasaya : attano, сбо$‹Дооу$\ vase, De 
8$8өэ$ф S.R.D. 140, 178; Dhe. 13, reads: eBfooofe 
Geof is from the Skt. pramiya (cf. S.R.D. 179 note 1, 
where schmidt s; fr, P. pramina (sic!) ; the form 
095$ as given at Dhc. is from the P. pamina; e8j, there- 
fore is the T. equivalent of oofa 

gt, (cmah,) empty; P. tuccha, Níssaya г tucchahatthi, 
3991» па gatapubbi, 00399931 af» 

905, (camnah,) insect ; P. piya ; at another place writ- 
ten: оф, where the superscript ооб» 

ocepf, (саго) part, fold, as in : ' two parts, five-fold’, 
etc; P. dhi. Nissaya: muddhi, RS! sattadhi, q өсєрў! 
pileyya, oggqgBoooeep6s 

esçpo5, (caroh,) to pour, drop (liquids), sprinkle, anoint ; 
P. asificati ; cf. Hasw : efu, (cardh), the same ; this vowel 
change is frequent, eg, Bocah 

осроброб, (caroh nuh) “to pour and apply," an un- 
guent, salve, efc; P. üsificati; here applied to medicated 
ой; see зоба 


to be free. 



























$, (сбу), to, unto, up to; P. yiva. Níssaya : yava ara- 
hattash kammatthinash, 6080096 СА N.V.K. 11. 
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8958, (стей gni), to decorate, ornament; P. alaikaroti; 
with 895 cf. B. 898 (ciran) ; see fe 

сеф, (cen) to smear, anoint ; Р. añjati, 

cb, (cem) to discard, abandon ; P. apaneti. Nissaya ғ 
kisiyini, p$ apanetvi, cbcofOs cop here is a kind of 
verbal affix or secondary verb=to B. оба 

$$, (cón), to be complete, perfect; accomplished (of an 
action), étre revolu. This is very frequently used as an aux- 
iliary verb to indicate perfect past tense ; it translates the 
P. aorist. Nissaya : akkhini, oci thokarh, 9981 rujjishsu, 
еседа: N.V.K. 7: 89221020545, he took away 
(many robes) ; М.0.К. 27: 889319) “Һе said "=P. avoca, 
A phrase commonly found at the end of chapters is: BA 

ba, lit. “all this is finished,” vis. this chapter is finished, 
finis, of. Moga under ја 

5803, (cami ti), to be anxious, troubled ; to sorrow ; P. 
cintayati, socati ; Sudh, 4; U.0.K. 41. 

moco, (chu mayem,) a large tree with fruits, but with- 
out flowers ; P. vanaspati, vanappati. 

, (chu) a fire—stick, firewood ; P. dära. 


























оф, Gan) person ; the people ; P. jana ; generally found 
in the expression go@$—P. mahijana ; but also used some- 
times by itself, as at S.R.D. 30: qjgogoSafo3....., “for 
the people (who)......" 

оооло, (ja-ah jañah), clear, clearly; Nissaya: de- 
vindo, ЗВ бе Воофсоообойи dibbacakkhwi, $ oo 
visodheti, беодбозоюрт 

$26685, (jvov tit) “to flow and come out,” to ooze, 
percolate ; P. paggharati. 

815055, (jón kóv), (i) to give to, hand over to, transfer; 
P. patipadesi ; (ii) to confer (upon), U.O.K. 43: 9198908 
сооб, to confer benefits upon. 

E838, (si пай), a little ; P. thokarh. 
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е$$рої$сгр, (Sami sah gah ro), “what like person,” 
who? P. ko. 38....cop=what kind of. ...? what... 

6354, (Gam rau), “like the manner,” as, like; P. viya ; 
ума ; cf. U.O.K. 31; see фи 

6352555, (паш sik gah), “like that manner,” likewise ; 
P. tathā ; 6585556, and in like manner ; P. tath' eva. 

6385554, (Rami sik vvar), "like this manner," like 
this, thus; P. evar. 

6359505, (ñamn smab), like, alike ; similar, the same as; 
Nissaya: samma Cülapila, 0303822059 Зоо со, "Oh! 
Cülapila, who art alike with из!" ; see 09899081 

рд, (ah), a person; this meaning has not been registered 
by Haswell, although very frequently met in this sense, e, 
in the oft recurring expression + 2500818, " the many per- 
sons," that is, the people, men ; Gp, “any one person,” 
any one, anybody, U.O.K. 43; 6288858, “another person," 
other, others = B. good 

зоб, (Hah jamnok), an elderly person; P, mahal- 
laka; 

















(Bah ma (уйк tarau), a person who goes on 
a journey," a traveller ; P. addhika, 

19908, (ah smah), " person like, .. .," friend ; dear, 
Nissaya : 63231920583, " Oh ! person like unto us!" ; 
samma, 

850960055, (Jón ku draht) “weak with strength" 
feeble, weak ; P. dubbala, 

соо8 5, (wa ребр.) to lead to, conduct to, bring to; Р. 
neti, pipeti ; of. U.O.K. 19. 

сое, (larem, original, natural, ordinary ; P. pikatika, 

0249105615, (tarau vit git), a difficult road or journey; 
wilderness, forest ; P. kantára. Cf. B. oiu 

соё, (taram) uncle ; P. mitulaka. 

cocosog$, (tala arhan,) “Lord Arhat," an Arahat, a 
saint ; P. khinisava. 

coo&oB, (tavah dhav,) “the word of the Law," a religi- 
ous discourse, sermon; Р. dhammadesani; also found 
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written 0898, tvah dhav, but the form ogĝ, of is used 
always or most generally, for the verb, and е for the 
noun from it; see oja 

Bg, (tit blah.) to escape from, get out of, get free 
from, exit from ; P. nisarati ; U.O.K. 27 =vimuficati, vimuc- 


cati. 
BoS0&, (tit vah,) "to get out from the Lenten season,” 
to end the Lent. Níssaya + paficavassini, 00565} vasitva, 
ooo! vutthavassa, 0982555: 
Q8, (tup) to resemble, be like, be similar; ef. U.O.K. 
19; ees U.O.K. 30, 42; in 0983908, tup зтаћ, (verb), 


à (tai) to be completed, finished ; elapsed, passed, 
être révolu; of. S.R.D. 32: 318 33243900664, " then, d: 
antarakalpas having elapsed, ...," and pp. 34, 36; p. 4 
о) dj осоооВдү “82000 generations having passed 
Moga “all this is finished,” a phrase used at the end of 
sections or chapters, eg, Kosiyavagga 00 08cg20\s0$9, 
"The ten rules in the Kosiya section are finished (=have 
been explained), N.V.K. 10. 

06, (tau,) to live (in), dwell, sojourn, P. vasati, viharati ; 
Cf. S.R.D. 30, 46, 60 ; Sudh. 9. 

8995, (thai smav i), “to go under," to set (of the 
sun) ; of., 98195, the sun sets, S.R.D. 54. 

925$, (tmät), to be made of, to consist of. Nissaya: 
manomayi, 62002059 об: 

@|, (tram) а man ; P. purisa, manussa. 

DLE (tiui), to comemepj 8. Nissaya : nahitvi, uj qj 
āgacchanto, Kom n For $68 see кын 
grammatical notes. Cf. diScp(Eie Eog B 

одоо, (trik tarau), to travel; Назы. has: обоа 
Gf. B. воронов 

ogScqo5§, (tvik ret bóv), to go the round of, go from 
ры to place; Р. cirikash carati; eqo5, eqo5$—round, 
about. 











‘VOCABULARY. 125 


% (tvam,) to tell, recount ; P. vatthush katheti ; super- 
script (°) stands for final оба 

55$, (than), a place, a spot; through Skt. sthāna ; P. 
hana, 

соо$о$, (thin gajam), “place to sit," a sitting place ; 
P. nisidanatthinash, 

coofoé»ooS, (thin gaja datau), “a place to sit and 
live," a dwelling place ; P. vasanatthünarh. 

ооо9 35, (thin dmami), a dwelling place; P. vasanat- 
{hîna 

co2f§gfoS, (thin stik), "а place to lie down or sleep,” 
sleeping place, bed ; Р. sayanafthînah. 

cc, (the) a Buddhist monk of more than 10 years stand- 
thera ; frequently spelt : Gofu 
95, (dagnap,) to be agreeable to, to please to; P. ruc- 
9 appears to be a pretty frequent verbal prefix; eg, 
98, to desire, find pleasure in, wish for, og; ооб, to cut, 
90965, to cut into long strips, to decide a case at law, render 
justice; 05, to live, dwell, 005, to stand, remain, live, dwel 
606 (S.R.D. 50; cf. В. 09812569), to lean on one side, be 
not level, to decline (as the sun), 0608, to lean, incline, be 
out of the perpendicular, ete, o is also frequently used as a 
prefix to form nouns from verbs (see grammatical notes in 
forthcoming numbers). 

cgcSop|8, (dget klun), "to follow and come," to follow 
behind and come together with to (а place)"; Р. anugacchati; 
of. B. «06025026 

свобеоб, (dget bak) to follow behind ; P. anveti. 
3%}, (dacun,) a stick, a staff; P. yatthi ; S.R.D. 66; of. 

D 
905, (datau,) to dwell, reside ; P. viharati. 
5, (dadah,) state, estate, condition ; P. bhiiva and neuter 
suffix yam; B. зә а 0§}90§ooo00 0comariyasivakabhiiva ; 
iyo, puthujjanabháva ; 992$, “state or condition of 
monk," pabbajjam ; ooog q, pahinabháva; ss 
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00993, the estate of manhood, Sudh. 2: 92028 oo 
foe} cg» gd qm" Mitali, desiring to know the reason 
‘of that condition (state), asked Indra," U.O.K. 42. o3, 
alone or joined to the verb with the connective о, forms 
abstract nouns, as may be seea from the following words : 

9325$, (dadah arhan,) "state of the Arahat,” Arahat- 
ship; РЗ ана 

93 eos, (dadah camah,) “the state of being free," freedom, 
Nissaya : dve, cå оў] обоз J! disadirake, 58561205 
hi bhüjisse, $о$өәз$! katvi, 3: tit. “ doing the freedom of 
two small boy-slaves," having liberated two young slaves. 

o05yoa ano, (dadah bcirani,) "the state of ‘to reflect" 
reflection, thinking over, pondering. 

0393, (dadah Ыла) “the state of young man," man- 
hood, the being of age. 

030929, (dadah ma ii) 
the going ; P. gamanarh. 

09003803, (dadaw ma knap siiam,) 
silent’ ”, silence ; P. tuphibhiva. 

39000Е$5, (dadah ma klut cóp) "the state of ‘to 

. igatabhiva. 

оЎоо]зәэ, (dadah ma glu š) “the state of ‘to become 
blind ' blindness. 

0500509[ 352, (dadah mat ma glu š.) “the state of ‘eye 
which has become blind '" blindness. 

ojuogo5, (dadah ma yut,) “the state which is mean, de- 
praved", worthlessness ; P. okira. 

93998090608, (dadah ma ranuk pa pei.) “the state of 
‘to have fulfilled!" fulfilment, accomplishment; P. pāri- 
piri; oco generatly spelt особа 

9805$, (dadah ma slam) “the state which delays", de- 
lay, procrastination ; P. papafica, 

ojong Rou), (dadah ma ha gvam hót miai) "the 
state which is not negligent,” earnestness, zeal; P. appa- 
mii 

9800905], (dadah ma hut lóm à) “the state of ‘to 
yanish ^s disappearance, loss (here : of the eyes); P. pari- 

таъм, 











“the state of ‘to go' ”, а going, 





the state of ‘to be 

















VOCABULARY. 127 


до зб об, (dadah ma hamai kóv datuai-mra- 
móv.) “the state which is without benefits” disadvantage, 
damage, usclessness ; P. anattharh, 


930049208 зәо8, (dadah ha gvam alév asim,) “the state 
of not having control over", weakness, feebleness; P. 
anassavabhüva; see 990890581 Also: jongoo s98, 
ibid. 

938с8оо88805, (dadah hamai lahiñ cót,) “the state of 
being with no happy mind", indisposition, the not being 
well; P. aphisukarh, 


oq, (dadah hamai gun) "the state which is with- 


out virtue", demerit, unrighteousness, impiety, sin; P. 
adhamma, 


03%, (dadah smim,) "the state of king" sovereignty, 
rule, kingdom ; P. rajjarh. 

906096220868, (dama reh seh dhav)) (adj) revering 
the Law; P. dhammagaruka; 00 placed before a verb 
makes of it an adjective (see my grammatical notes). 

осоо, (dayeh,) a song ; P. gitara, 

9$, (daróm,) to cry, weep; P. viravati ; 08008, ibid, 

occobocooof, (dalom paton,) instruction, admonition, 
from the verb: оесо$сдуо$; P. oviids 

5925588, (dah га sik gah magah,) “If it be like that", 
if it be so, very well; P. tena hi; also simply : 5q2558« 

86, (dip) heavenly, divine ; P. dibba. 

95, (dun, to receive, accept ; P. patipajjati. 

cdf, (dov,) centre, middle; P. majjha; S. R. D. 64; 
Hasw. has only 926916; in Genesis p. — ,is found сос ба 

$05, (dóh,) direction, region, part, place ; from P. desa; 
9805955, "that direction this direction", here and there, 
to and fro ; P. apariparash. 

о, (dah rah,) to be well, be alright, good ete; 91 q 
55$, very well! very good! P. sidhu !. For the suffix 05$, 
see notes on grammar. 

25, (@шаша,) a place to sit upon, а seat; P. isanam, 
Nissaya: pasannacittü, 6 9318531055563 isanini, $ 88, 
patitüpetvà, oBScos0j" 


























128 ‘VOCABULARY. 


oS, (drat) to scatter, sprinkle; P. okirati; GoSoe3, 
ibid 

<S, (dramk,) to lift up, raise, Баш up ; P. ussipeti. 

9509585, (dhav kusóv,) a good deed ; P. pufifiam, but 
lit. =kusaladhamma. 

emboh, (dhajait katév,) couch, sofa, throne; P. pal. 
Лайка. 

«6895, (dhav tmik,) а virtuous action, good action ; 
P. kalyäyarn. Nissaya : kim nima kalyinam, 9448108 
ә} karissasi, әсәр еа» 

ou, (dhah,) pick up, gather ; P. uddhara! 

форе, (na ma ptam kév,) " beginning with”, et caetera, 
and so forth; P. idini, ãdîhi. Nissaya + diru-idihi, уо, 
Ar 

$eo>, (nikiai,) a collection of the Buddha's Discourses ; 
from the P. nikiya ; U. О. К. 3: 99008001 

99, (nissai,) () depending on, belonging to; this word 
represents the gerund: nissiya; the РРР; nissita and the 
verb: nissayati (oiv/gri); the form 895 =епіззйуа, and 
comes from the Pili ; in the Cakkhupila story, the form met 
with is $6} equivalent to a Skt. nigrüya; Назы. spells 
wrongly $056}: Nissaya : sabbarh dehanissitam, choo 
YS foro djosS “all that is depending or or belonging 
to the body”; it is used as a noun in the following expres- 
sion, Ş§30005, tit. “to take dependence on", to depend 
on, Nissaya : vanaspatih, $рого5$88 nisstya, $ al 
For the form: GÈ cf, U. О. К. 28: 965056 Зоо 
336323096, “Name and form are dependent on each 
other"; used as a verb, U. O. К. 29 : 0635940606 $05 
gj “Маше and form, being dependent on each other 
and N. У.К.1: 020685805 сроббо moto}, 
“(what a monk) should not practise, should not perform, 
should not rely upon”; in Burmese, $9 in this sentence 
‘would be translated by : 009 2265, thus өодфооб!орзәб! 
oof foo cocos 
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$, (nuh) to apply medecine, as unguent, medicated 
ой, ete; P. šsiñcati, Néssaya + bhante, nisiditva, 9880085 
0549) te йзінаћ ? 900% офоВ ооо 

AH, (пй kóv krau,) behind, at the back; P. pacchato; 
NAB P. pacchato pacchato. 

Ў Gai) way, manner, method; P. naya. Níssaya: 
etena nayen’ eva, $ genê 

Jogos, (nai Iveb) guise, form, appearance ; P. naya 
vesa (see ©0306). Nissaya ; piyasahiyavanyena, $}00305, 
52653106; this compound word translates the P. vanna; 
lit.—' way and guise.’ 

30226, (пуат kasap) to have an intention or design, 
to think, cogitate ; it translates the P. etad ahosi, 

pohon, (пуаш kila mvai ай) "there was a time 
опе day" once upon a time, one day; P. ekadivasarh, 
скайп; U. O. К. 42. 

48, (avam dmami,) to dwell, live in ; P. ajjhivasati. 

Ад000539) (пуаш pdai payim mvai (йа!) " there is on 
a time one day", see MoR, above; U, 0. К. 39: 
фо} ibid. 

об, (пуаш pmik,) to have a desire, to desire, want; P. 
icchati ; of. В. әс орд" 

00005, (ра kat) “to make learn", to teach, train; P. 
sikkhipeti. Hasw. has quite a wrong entry here: "to learn", 
©ооо$‹$8, "to teach and give", to import learning, of. B. 
ооб созоор. 

осо$о$, (pa klem gamhi,) to become a monk ; P. pabba- 
jati ; 0600$, “to cause to become а monk", to ordain a 
monk ; P. pabbüjeti. о3=5$, a monk. 

00008, (ра gakom,) to mix, to compound ; 00600 
ibid, 

00$, (pa gamhi) -occpoS, q. v. 

08, (pan) to listen to, hear, harken; P. supiti; generally 
in the compound ; 06861 
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0888, (рай mii) to listen to, hear, hearken ; P. suváti ; 
S. S. K. 24 88, ibid. 

0035, (райваша,) a question, a query, from the P. 
pafiba ; see next : 

06559529, (рабваша smin,) a question, query. 

0521995, (pandukmav,) P. pandukambala (запа), 
the marble seat of the god Sakka ; 098 is the abbreviation 
of kambala. 

0008, (pa tavóv,) to set out from, begin from ; translates 
Р. patfháya and the Ablative in-to. Nissaya : tato, 910205, 
patthiya, 000491 30025 coomP. kala ; see under 090 
QoS, ajjato, 3109$, patthäya, 030): 058 probably means, 
‘beginning ', cf. 08315, lit. “ beginning from that”, hence- 
forth. 


8, (ріш) to ask leave; P. āpucchati; cf. В. єоурсб 











BLP (ptón) to explain ; P. iroceti. 

yp (ptuai) (i) to perform, accomplish; P. karoti, kāreti; 
(i) to get ready ; P. sampideti ; (ii) to conclude, bring to 
a close, P. nitthipeti 

005, (pa tau,) to dwell, live; P. vasati; Níssaya: therassa. 
vasana{thinash, gos áSecoocoffr 

09$, (ра dah vah,) “to cause to be a Lent", to spend 
the Leaten season (in, at) ; P. vassivisash vasati. 

оол, (ра mah,) a yoke ; a burden ; P. yuga; dhura ; gt, 
ibid; Назм. has: enggar 

095580555, (palamii ptit nai) to send ; P. peseti. 

Oggi, (pa s'ahjiab) to get (something) cleaned ; P. 
sodhipeti 

od, (pa smim) “to make king", to rule, govern; P. 
rajjaıh kireti. 

00805, (pa hót) “to make (something) a reason for 
(doing or saying anything) ; used as a gerundial preposition 
with O) following : P. šrabbba, which it always translates, 
hence-concerning, about. It exactly answers to Ње В, 


025328888" Nissaya: кат, 9429185, ürabbha, о 0), 
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bhisiti, oo$cep: М. К. 48: Matthakunqalim, $950792685, 
ürabbha, oo бий. 9:йооәсооўу Secs ed 
peconog OAS ESQER “Why the Bud- 
dha was living in the city of Mithilî, the Mahšthera Gavam- 
pati came to Thaton with reference to his mother." 

«419, (p'op,) to send away, dismiss; send on some 
errand or business ; P. uyyojeti, peseti, 

805, (рб) a word, a passage in a book ; P. pada, 

Ñ, (plai kila) (i) when ; often joined to the verb 
with the connective 0, immediately following or separated 
from it by one or more words; P. kile, samaye Níssaya г 
ügatakile, 02260900965} see example from Sudh. 9 under 
Sd (ii) at that time, 020690 9$0$, “now, at that time 

” (Nissaya.) 

``ўсоосо@$, (pdai kila krau,) “after that time 
quently ; P. aparabhiige 

{ooo}, (plai kila krau mvai vi) “once, after 
that time"; P. aparabhige ; = 900200 

Qooocog§g, (plai kila Imuh vvarh,) “at the time of 
this moment”, now ; P. idini. 

ARLI, (plai kóp kli,) formerly, before ; P. рае. 

QRooro0, (plai {паї yah gata) "on the day of to- 
morrow", the morrow, the next day; P. punadivase ; cf. 
095, on that day, U. O. К. 9. 

$0058, (pdai рауйшь) = Qeoocor 

Xag, (Plai muh vvarh,) "at this moment", now; 
P. idini. 

305405, (pmik сб) “desire of the heart", bent, inclin- 
ation, meaning, intention ; P. ajjhi 

gts (ршаһ,) «oot (g. v.) 

95, (pyap) to connect ; P. ghateti ; cf. Hasw : 0098, to 
join. 

Good, (prayüai) way, manner, method; P. pariyiya ; 
‘Skt. рагуйуа ; B. оосо 

62646925, (prip cau š) “to proceed—return—go", to 
return, go back. 26 carries merely the idea of ' proceed- 





subse- 
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ing’, either to or from, according to the verb following it ; 
«f. B. Goog 

6266256, (prip lop) "to proceed and enter", to go 
unto, approach ; P. upa-acchati. 

В (próv.) to be old, grow old, become decrepit; 
Воо, “to go old" {о become old. 

оед, (próv tarem) - (8| ; Р. jirati ; Возедзәо, see 
Biss 

99099, (plan tun.) but, now.... ; Р. pana. 

Š$, (plin,) to roll ; see next 

6959$, (plo plin,) to roll ; P. pavatteti. 

8105, (plóm Меш) to destroy, spoil, ruin, injure; P. 
padiiset 

892905, (рта ma à bvai prah,) "а business which 
goes very quickly", an urgent affair or business ; P. acelyi- 
Кат ; for g used to form nouns see the grammatical notes. 

32083006, (pva ma kóv шай mvai glam вау) “the 
act which is for protecting the womb or the embryo", pro- 
tection to the embryo, a ceremony performed on a woman 
becoming pregnant ; P. gabbhaparihira, 

84085e9059, (pra ma tvik ret bév,) “the act of going 
from place to place", wandering from place to place; P. 
сапка ; ¢9051¢q05$=round, around, about. 

gosgoSeSegecs, (pva ma dget dhav dhammacak), “the 
act of following or practising the Law of the Dhamma- 
сакка"; P. Dhammacakkapavattanam, this was the first 
discourse delivered by the Buddha, its title signifies: the 
Establishing (сауаНава й) of the reign (сакка) of Righteous- 
ness (Dhamma), 

geonem3oh, (рта ma pa gakorh ga uai) "the act of 
compounding drugs”, hence (the art of) medecine. 

8062032805, (pva ma riidani mik) “the act of aspiring 
to”, aspiration ; prayer ; expectation, see ероо8сба 

$$, (phyin,) to cook ; P. pacati. 

0050002685, (bak latak,) to put on clothes, to dress; Р. 
paridahati. Nissaya : gihiniyámena, 39050805, paridahitva, 
oooi cf. 808, to wear dress. 





. jirati 
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gS, (bcap) to establish a connexion between, to connect, 
to make a connexion ; P, anusandheti ; gS=0 (causal) +08, 
with which af. B. өбоор$» 

9059), (bnat thai) “about one day”, one day ; P. ekadi- 
wasa. 

go) (bnat mvai mvai,) “about one ове..." some 
опе (of many) ; P. ekeka ; B. 0099 

Vw, (balah ni) to send away, dismiss ; P. vissaj- 
ен. 
: 8988, (bón dmami,) sure, certain; lit. * to remain firm"; 
P. niyata. 

g28, (byüp) to pervade; qoSamo, to pervade through 
54 through to kuska, Havs à slang Bld eu; Та (à 
nissaya, this word translates папі, but it is derived 
from vyapeti je. U. O. K. 37, 39 writes wewadi 

BegS, (brai jnok,) “ great rain”, storm ; P. mahimegha, 

Yt, (blah) to let go, release; P. vissajjeti yroos, ibid, 

0o», (bvai gata) in front, before; P. purato ; for the 
force of Ë in this and following expressions see the notes 
on grammar ; of. U. O. K. 36. 

99803856, (bvai dóh tem dóh vvash,) see 88о58 50и 


9988801, (bvai ma glón kóv vi) " very many time: 














repeatedly ; Р. punappunarh ; U. O. К. 38: 808189, ibid. 





08) Eccoo$, (brai ma (16 lon) 
ing", exceedingly ; P. atirekataraih. 

Şootqt, (bvai ma dah rah,) properly, duly, correctly, 
wholly ; P. sammii ; sammad. 

899585, (bvai ma jip glip,) " meekly", kindly ; P. san- 
hena, 

àe, (bvai ma prah) (very) quickly ; P. khippai. 

095, (bvai ma lam) (very) long, a longtime, long; P. 
cirat, cirassa. 

Зсообоо4, (bvai lak karau,) behind, at the back ; P. pac- 
chato. 

8815, (bvai 16v.) some ; P. ekacce. 


very much exceed- 
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$005, (bvai smat,) “very true”, indeed, for; P. hi; hi 
in Burmese nissayas, is translated by 998, which is equi- 
valent to the Talaing expression ; and Ьу: djecoorgf gf 
eot 
nA. (vai smat gah dah tuai) " (î) being true", 
if it be true, hence: if; P. ce, sace. 

9803, (bvav tam,) the under part, the space below ; Р. 
hetthibhaga. 

QoBoo08, (bhók bhak,) goods, property, fortune, wealth; 
P. bhoga. Nissaya: mabübhogo, eorrGoSoroSguccoo$; 
and: bhogo ca, $$ооо$‹Ўо$сообо58‹81б6« CA. Sudh. 2, 
бовоооов, where 89 properly so written=oSebhoga 
in the sense of ‘food’. 

9, (ma,) for this most important word, so shortly and 
inadequately explained by Hasw. see the notes on grammar, 

eco, (ma ka mvai,) “more than one”, numerous, many; 
P. anaka ; of. B. cost, ософсор, ibid. 

ооде808, (ша gap gov kév,) proper, suitable, com- 
formable ; P. anurüpena ; often written, o066dji 1 have 
decided to enter words preceded by 0, because the latter, 
besides its divers functions is often used to construct adjec- 
tives. 

85 (mgah)= 901, ma gah, a suffix, throwing emphasis 
on the word which precedes it; for full explanations and 
examples see the notes on grammar ; it often translates the 
P. nima, and is equivalent to B. Beos51mongonou Mis- 
saya: Замыг ct ata, Вау 5818181 C/. М. V. К. 
25; U. 0. К. 9, 11, 15, 22, 35. Bie © 

410$» (mgah tun) as for 
@сбрлоу}, mano pana. 

BIL (mgah ymu) namely, called, named; Р. nima ; 
lit. =“ saying the name". Nissaya, Pilito nima, G]cBcogs 

1 
* 9818, (ma gléi,) many ; much; P. bahu ; 98180, ibid, 
U. 0. К. 37: 2818885, many enemies; 08180568, ibid, 
U. О. K. 37: 981805«8 85965, many faults. 








ibut; P. pana. Nissaya: 
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9815089, (ma glón kóv vi) "many times”, often, re- 
Peatedly ; P, punappuna i. Nissaya; punappunarh, of|8 
«801, yacitvi, ooog: 

5}, (man mvai) to haunt (as spirits, devils, ghosts) ; 
Р. parigaņhāti. Nissaya : amanussi pariggahiti, 026655008 
об 

eÑ, (ma cón) perfect, venerated, venerable, often 
applied to the Buddha =Bhagavi ; of. S, R. D. 26. 

өў$ос$о$соу8, (ma cón dak tau kom ku) connected 
with, joined with, accompanied by; P. sahagata, Here: 
89-06, to tie. 

6} 8105035, (ma cón skóm tau kom ku) connected 
with, depending or dependent on ; Р. sampayutta, 

0595 (ma jnok,) great, large, big; P. mahanta; 6996955, 
a large tree. 

cec], (ma jnok kév,) “large or great with”, abound- 
ing in. 

3543005, (ma jnok kóv trij 
power", powerful, influential ; P. mahesakkh 

90260545555, (ma tup tau rau sik gah raj) “Jike that 
manner” in that manner, likewise; P. tathü. Nissaya + 
tathi, 0090640555 tesam pi, бобеворовововесобз Су. 
S. В. D. 58: 0035054, which Schmidt has completely 
misunderstood, as his note 5 on p. 59, (1) as well as his 
translation, shew. 06, tau, is simply the euphonic suffix, 
without any precise meaning, which is so often used after 
verbs ; op (not entered in Навъ, as а verb by itself) means: 
to be like, to be simi and 02505, very frequently met 
with, has the very same meaning (cf. B. 09569); $ is a 
noun (not registered as such in Hasw.) meaning: way, man- 
ner ; etc., and answers to the B. 990028; 0006054, means 
lit, “like the manner of. .  .", exactly the B. 090091096909; 





























1. Note 5, P. 9 "Die Bedentung von гек (5056) ertet sch 
fons entspricht, andererseits ans 
ung mit ras (GB) irgend einer, ma rau (= 94) intend 





3 
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in the Talaing text, the reading gandho is an error for 
Khandho, "the trunk of a tree”; the error of Schmidt arises 
from the fact that he has not seen that this word, khandho 
is not rendered in Talaing; the passage is; setagandho 


(khandho), càg[cogaoSgyt ondo) as literally 
аз possible = “ It (the Bo-tree) has an appearance quite white, 
like the manner of pure silver”; more freely ; “and the Bo- 
tree (has a trunk) which is in appearance perfectly white, 
like pure silver”. Cf. 910508, under оз сон 

0056), (mat ma lóm,) blind ; P. hatacakkhu. 

9919125$, (ma dah rah зат.) nice, sweet, excellent, tasty; 
P. panita ; for suffix oof see notes on grammar. 

гу, (madhya,) middle, centre; a loan word from the 
Skt; В majjha, 

yo, (madhyima,) central, medium ; Skt, madhyama, Р. 
majjhima. 

осо, (ma пуаш kóv lamyóm) "which is with 
life", alive, living, live; for oi A see notes on gram- 
mar ; it generally forms adjectives, or adjectival phrases ; lit. 
=" which or who is with,..."; of. N. V. K. 2; U. O. K. 
24, 25 ; оќо а, Ц. О. К. 29, 34. 

Өф» (ma ptam.) et caetera, and so on, and so forth ; lit, 
“beginning with"; cf. В. sefe gega Назы. has, 
wrongly “in the first place ; (Bur) ç gË: gos” Cf. U. О.К. 
5 : suddbádi sampannakulaputto, £ єсоо$ёоозо8 сбеоё соё 
ободо Often followed by of, од, cf. M. K. 49. 

96, (ma prai) excellent, noble, distinguished; P. mahi”; 
в. 85го». 

oso, (mayem,) a kind of tree; see 500003; P. vanas- 
pati. 











a friend ; P. mittam, 
80522005, (mit sahãai,) a friend ; P. — mittash + завйуа. 
$5, (muh,) end, tip, point, extremity ; P. koti. Nissaya : 

Yatthikoti, 90699$, the extremity of a staff—qoB, the nose 

ce tip (of the face)"; $05, a cape "the extremity of 
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apep, (mü phóv svam rau) “what indeed is the 
fruit?", what 's the use of, P. kir used with an 
instrumentive. Nissaya ; me, 033 gharivisena, 300005) 
0998, kim 2, gode 
qf Spt}, (mü rau kom ku Sah mai, 
manner of a person?", with whom? P. kena. 





"with what 
For 94194 
, ete, see notes on grammar. 

“ (to) what kind of a 











place? ", where? whither? P. kuhish. 
94990293, (mü rau pdai thin mvai,) “in, on or at what 


kind of a place?" where? wherein? whereon? whereat? P. 
kattha. 


qoq, (mü hót tvah,) “what reason say 2", for what 
reason? why? wherefore? P, kih. Cf. QRoSZA "what a 
reason having?" =qoSofı Ñ here is evidently used as a 
verb; to have; of. the very frequently met with negative : 
not to have, not to possess, to be without," etc, 
ih gamldii,) the people (in general), ‘le 
monde’, P. mabijana, manussi; hence: they (í e, the 
people. Nissaya: iti aha, 45 от: te, 8 30608181 
ninappakirena, 309899398" 

Roof, (mvai bin kom Xu) together with ; P. sad- 
dhirh, 

BGS, (mvai mvai damrip,) all at once, all of a sud- 
den i of. 3985 at S. R. D. 62. 
99, (mhi) =P, mahi ; Hasw. has wrongly: “a lord." 
920$, (mhi jan,) the people ; P. mahijana ; cf. S. R. D. 














28. 
9B, (yav,) if ; Haswell has ошу соба Nissaya : tena hi, 
695555, tit. "if it be like that” = very well, alright. At 
the end of a sentence beginning with 008, qs (if) is often 
used, Nissaya : 005350053g1, 
tena hi. 
005, (yàm,) from the Р. уйша, a watch (of time). 
023653, (yim lam mvai) until, so long as ; P. уйча, 
003, (уйаі,) medecine, drogue ; 








if it be зо” very well; P. 
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0205, (yut,) minus, placed before numbers; 0705$, minus 
one; 0056], minus two. This is probably a loan word 
Бы в. ae, used in the same sense: 0090205, minus one; 

. üna, ünaka. 

1%, (yai) to ache, rujjati. 

20, (yai) (noun) a disease, sickness; P. aphüsukarh ; 
М. K. 49 — roga ; not entered by itself in Haswell. 

850256, (убр yip) to support (the body by means of 
nourishment) ; ithe second member of this compound 
appears to be the P. уйрен. 

|, (yóv) "to say yes", to assent. Cf. оў, 

(оосо, (убт kalah) to follow (an advice), to listen to. 
Nissaya : tava katbarh, $'ocoofooco, na sunimi, {6000$ 
wig 

«$48, (убу dui.) to assent, agree to; P. sampaticchati у 
«f. B. 29295065, U. O. К. 9: matthakena, 5850, 
sampaticchimi, Qobofq8coBa, Cf. S. J. 1: 8069986 
qoid “and having said : I agree, 

у svi) to stretch forth or throw up, as the 
. paggaphāti, 

соз, (yah) it is said that, we are told that, tradition has 
itthat....; P. kira. Мазауа : na pucchati kira, 003329 
epon М. К. 48. 

We (ymu magah,) called, what is called, , , „namely 
P. nîma; of. В. 900658021 Nissaya: gesadhanuno 
nima, igs 095085 

№ (yrau bnau,) whatever; P. yah. Nissaya: уа, 
860015! icchati, фАбсба 

9598, (гай tluñ,) to bring; P. aharati; so also at M. 
К. 50—übarati cf. |. 2: ob گگگ‎ < 5, 
Sa order io beng ешш, быы R В 

9858, (ranuk,) to fulfil, accomplish ; generally in the 
compound, 98060508; P. püreti. Nissaya: piramiyo, 98 
053! pürento, q 8cSocoSq Os and: tini duccaritini, $ q g 
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99583: piretvi, @фобосо8‹{д Cf U. O. К. 41; 995 
silar, об8сот püretvii, азобособ 4а Sudh. 2. 

$66005, (rap ket) to catch hold of, to seize, to hold : 
P. ganhiti. 

opos, (ridanü mik,) to look out for, look forward. 
to, expect; P. paccisisati, Nissaya : kassaci, ә8ободрзз 
BÓ ngamanam, $ 0858106818868, paccisihsati, $ cp. 
оз оба, 

ре 305, (гїп stik) to be grievous, be very serious; P, 
bhiriya, 

«рф 9105, (rin stut) to obstruct, annoy, oppress; P. 

завей. Manaya puput, оеп fireh, Фо bidhati ф ep 


p (rami siev,) to look, look at; P. oloketi; see eg8 
and eş PAS 

Sep, (rami nev шуа) "to look to one (only) "= to 
look at carefully, examine with саге; P. oloketi. For the 
force of Bin such expressions see grammatical notes. 

6q08, (ret) round, around, about; it translates the P. 
ciriki in chrikam carati ; cf. S. R. D. 162, 

691054, (ret bóv) =eqo5 (g. v.) 

4, (rau) manner, way, wise ; generally used in compo: 
tion with $, Ñ, o, ete; not registered by itself in Hasw.; P. 





viya, va, ума. Nissaya + cakkash, eg, anugacchantath 
viya, (ecgoBcp|Bo and : hoti yathi, {950+ again : pide, 
QQE! сакка viya, Чефбодсоби С. U. O. K. 7, 8: anurak- 
Khati iva, ооб 300603; 35: khamati yathi, {069259848 
‹ су. B. oP Pi sco 

{oq (rau kém ra) “and thus, . . .", thus ; P. evar. 

(ijo (rau vvam,) “ (in) this wise", thus; P. iti, 'ti. Nis- 
saya: iti, 48; М. K. 49 ; Sudh. 4: (8 9059459), " having 
such a mind or intention"; 5. R. D. 38; cf. 4025$, so, in 


this manner, thus, at Sudh. 4: 40053 BS ‹$сооо5д\, 
^ Brahma, seeing (it was) so". 
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Bo, (lait) end ; P. pariyanta ; Sudh. 3: IAGSO 
Gy, “to the end of life"; 4805-5805 and із an older form 
than the latter ; the Ananda plaques write regularly 85 for 
B and BS for 80, co is the prefix used in forming nouns. 

gS Прак,) a half, hence, a fortnight ; P. рака ; Zit.— 
“one half of a month.” Nissaya: addhamisamattam, 
92003020530503580pi From dT) to halve. 

00005, (lamah,) the nose ; P. nasa; 

coo (lamik,) (by itself), trace, mark; S. К. D. 44 j also 
ot 

696928, (ашой,) to be меагу; 
only the compound, coso28QoSs 

osen oS, (атой Imit,) = coco» U. О. К. 13. 

сооб, (lalam) to be relieved, assuaged, to be healed ; P. 
vipasamati, Nissaya : kin nu kho, 960539) rogo, 8 DJ! 
na vüpasanto, əooñcoc5ceps Cf. T. L. 5. 

cocócoj, (lalam klem,) to heal, to cure ; P. viipasameti, 

соз, (lasév) to lie down ; P. nippajjati. Nissaya : pass- 
atha, 35459 sacakkhukile, Qco2co ooo fo: nippaj- 
jitvi, cone 

60028, (ор) to go in, enter ; P. pavisati ; М, Т.= сб" 
The form ©0226 is the more frequent in the literature ; of. 

8, in O. T. in the Ananda plaques. 
oS, (Imit) to be weary, tired ; Р. kilamati ; see 006028 
Д 

«$0805, (Ivi gacét,) destruction, death. Nissaya: yeb- 
huyyena, o $] 6506 vipajjihse, ее Pro- 
bably of=P. vipaj see under coo 

«оро, (Iveh,) disguise, attire, form ; ean Nissaya : 
piyasahiyavannena, #3003052000393050, (see 3); Hasw. 
is not quite right in giving to this word the meaning of 
“pretence, assumption." This word is the P. уезде осин 
сооб; the initial co appears to be a prefix frequent enough 
in words derived from the P. beginning with a 'v'; of. 





. kilamati ; Назы. has 
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Goofmvimina ; 98 og=viriya. There is at S, R. D. 126 
another word сороб meaning a man of the third cast, а 
vaiçya, Р, vessamcoosS=cooS=cooSs 

PE, (ва-ай,) to be able, capable ; P. samattha. Níssaya : 
sakalasariram, $ ocio, pharitvi, 92500203, jatuh, оў 
991009855. samattho, 0805381 anno, copa saddo 
nima, эўафо® 858 паны, деа 

gat, (sarah) to speak to, to recite ; P. adhibhüsati. Mis- 
saya: iti, di bhütaküyarı, $ороэоээоэ$\ ovadanto, 905 
95008<5;2$55 0! ima güthü, dlooo(jà ajjhabhasi, Beco 
ipe 

9960006, (sakóv,) the bark of a tree; P, taca. Níssaya г 
rukkhatacidikarh, $ o cÑ 22600588868 7034) ücikkhanti, 
Š ообри сооб, Назы, has the word : соуб, алой, 

E: (skév,) to give; to cause; used to form causal 
verbs ja P. suffixes, e, aya, ре; it is formed of o prefix 
dive to give at M. K. 54: ditum vi, of gp8jo%oo6r 952, 
to cause to go to", to send ; P. peseti ; 8100$, to cause to 
be established, P. patitibüpeti ; equivalent to B. c 

23195) (sut) to blame ; P. garabati ; эдобсор, ibid. 

oƏgloSeobo5q 8, (sgut klem saran) to Маше. Nissaya г 
püpagarahino, dicoSoaglcBecgooqSdld« 

9915, (sjón) burden, charge, duty, responsibility ; P. 
bhira ; Hasw. has merely, “heavy, grievous"; В, ooo ofr 

32258, (sñat.) to see ; P. passati ;=09908+09 prefix. 

Bios (stim dab) to recognize; P. safjiniti; for the 
force of 3: as a verbal auxiliary see notes on grammar. 

ор, (spa) to do, make ; to cause; P. kireti; forms also 
causal verbs, and makes neuter verbs active. This form is 
frequent in Ó. T. and М. T. 

cg, (spa dah) to dwell, sojourn, live; P. vasati; cf. 
09051 

оо, (ѕаррӣаі,) from Р. sappáya ; proper, fit- 
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5281$<5, (sappardh,) a good шап; P. sappurisa ; L, 5. 
27. 


41565, (sabên krau,) а road, street ; P. vithi. 

ego, (sambeh) a well-to-do man, a rich man; P. 
kutimbika ; S. R. D. 50. 

0008, (samat,) the same, the same аз; as dear as; P. 
sama. Nissaya : piyasamam, 40200500! puttadaram, 
cogo» g2: pariccajitvà, preĝ: 

ооөсддоо, (samah ratha,) to be able, be capable to, 
competent to, “to can”; P. sakkoti, sakkuniti ; also sakki, 
Nissaya: puññini, $ 0980507441 katun, оўу! sakki, 
ооөо$аооооф» Pesetuih, 08$ 5015002, na sakki, 085905 
qor Uppaijitur, оўу 9813: na sakkonti, 630200008 q oor 
U. 0. К. 39, 40, 43; 52: sabbaññutañipam рі, $ o»geotoo 
0299, ditum, о$р085, sakkoti yeva, форо5$доосооб, 
Sudh. 3: sdojogeSqooeqpoFdjqs “I could not do it or 


I could not work," 

эдобооб 3581, (smat yav sdah magah) if, lif. “if it be 
true"; P. ce, sace ; M. K. 49. 

оробо, (smat san,) for P, bi; lif. “it is indeed true", 
Nissaya : hi, 9205920, Satthari,  собо $5 обооеоЗобеоо 
050818: gooo, mayar, 5 ®, dharamanassa, dà 
co8oo[joeocSi Buddhassa, сбобоуби For the word oof 
and prepositional expression 0506 see notes on grammar ; 
oof practically =B. g» C. Sudh. 9: 80025$ {ofS 
392085008, “It was indeed (893056058) according to the 
Words spoken by our lord (viz, the thera Gavimpati).” 

336922, (smav &) to go under, as the sun, to set. Nis- 
saya : siyafi ca, 925002044, “the sun has gone under," 
it is evening. 

322$, (smin,) (noun) a question; P. раба, puccha, 
Nissaya : pañharh, 5 99991 na pucchitapubbo, 00909530) 
Bs Назм, gives this word only asa verb. Tbe Ananda 
plaques write 95209: 

355, (smih,) thick (of a grove or forest) ; P. sanda. 
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89089, (smih gróp) а thick jungle or forest; P. vana- 
sanda. Мізѕауа : (vanasandara) $ 58589, pakkanditva, 
ороод 

ооб, (sav,) medecine ; Р. bhesajja. Nissaya ; tassa, оў 
00065} kathema, Ҹон means here eo (abbreviated 
from 9002) =a ргасноппег, Bhesajjuh, орооба see ора 
М. К. 49 : rukkhatacidikarh, $ ojo 9250025908 pod 
ücikkhanti, ¢ coBgicoffcBs ibid; iti, og Fogo 

oS, (sók,) happiness ; happily, comfortably ; from the 
P. sukha, Níssaya:; yathüphüsukathünarh, (63502290005. 

5, gacchüma, ¢ 0005 U. O. К. 41: 98530554081 48 

о$еср8, "sleeps and dwells comfortably"; cf. Назм, 
codo 

одб, (siiev,) to look, look at; P. oloketi. Nissaya : 
hatthe, Q 1 olokessanti, 6309609606995" Akkhini, $ ооб! 
oloketvi, «0964894 Cf. gop to look at carefully, 
examine, at U. О. К. 11, 42; апа coş}, to examine, look 
at, at M. K. 49, 51 = oloketi 

<оў5&8, (shev rami) to look, look at; P. oloketi, vide 
2nd example under 6076; Sudh. 36956489; for the 
meaning of $ in such expressions see notes on grammar ; 
ibid. 4: оосо; $966 д9 6: $$ J 
the a etn wit nck Муңа Oe 
Suddhisa Brahmas looked down upon the world." 

eogBovcotog, (shev ja-ah ja-iiab,) lif. " 10 look clearly," 
to make clear one's vision; P. visodhel 
and hence ‘to obtain’ S. В. D. 54. 

2036931, (siev sa-ah,) —copSmoormgan In all these ex- 
amples, og6=o9 prefixteg&s Cf. сб» 

ob, (siiam,) silent ; to be silent ; P. tuyhi, tunbi ahosi ; 8. 
В. 1. See 0955 

3405, (sddk,) beloved; P. piya. Nissaya : piyasahüya- 
vannena, у зсероозоо»адобойь 














jor agate to clear’ 
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2805805, (s4ók cót,) to propitiate; P. šršdheti. Nissaya: 
Buddhi ca nima, 8 31 Egreffeco& sathena, $0 oy 
Br aridhetush, оўу ooo: na закка, оороб соя 

25, Slam) easi sia’; to delay, procrastinate P. papafico 
hoti, bhavati, Nissaya : tava, одоод рарабсо, 8 93055 
ооф) bhavissati, 9059084125» Cf. o5, to be long. 

Jopi, (slah,) to give away, forsake, abandon ; P. paricca- 
jati. Nissaya : puttadirarh, с005$224рб! pariccajitvà, ops 
E 

Фо, (slah) to spend (money) ; P. vissajjati. 

Зорь (slah,) to stretch; P. pasireti, Níssaya г pitthirh, 
Өөн abam, 3 na pasiressimi, рўо5@оооуз Bobali of. 
con 

оо, (ha) = oj no, not. 

oo, (ba krék,) unworthy ; improper, unfit; P. ana- 
nucchavika. 

05698, (ha señ) not, not so; lif. “not true" — 0360081 
B. өоўоб, 6258 is a verb meaning “to be true," not in 
Haswell. 

0905, оўо$ооэ, (hut, hut &) to be lost, to decay, perish ; 
P. hiyati ; Hasw: has “to diminish, as numbers." 

005818, (hut próv 1ém,) to decay, deteriorate, be lost 
(аз the eyes) ; P. parihiyati ; cgo5Qjc§ooo, ibid. 

1408, (hót) occurence, event, incident; Р. pavatti, 
atha, Nissaya г tab pavattim, $ «обосбесос ооб 
sutvi, 850. Tar attham, foi šcikkhi, ыйа 

24805, (hót) tendency, natural inclination, potency ; P. 
upanissaya. Níssaya: tassa, 65059025051 upanissayarh, 
$ RS oloketvi, созба дри 

80805, (hót) therefore, consequently; P. tasmi. Nis- 
saya : (tasmi,) QoS, manopubbaigami, 8 «8008130390521 

9585558, (hót dah sikgab,) therefore, consequently ; 
P. tasmi, tena ; lif. " there is that reason”; U. 0. К. 26, 35 


Яо 
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«80595, (hót miai,) to be negligent, remiss, lax, slothful ; 
Р. pamajjati, Nissaya : üvuso, oñopo3i apamatti, 8 98900 
GRBoSod: вова, 635088568" Назы. has simply “to be 
grieved." 

fo, (hót mvai,) to have a reason or cause, to have 
for cause or reason ; Nissaya: telah, $ ecpBocooScobóbr 
pesitam, 9810085585 kin nu kho, YAYA! rogo, 8 

Bi na viipasanto, eodgeocSceps М. К. 54, Ñ seems to 
mean “to have", of. тоон 

BAS, (hom kév,) "to tell and give"; to give inform- 
ation, to inform, communicate ; P. icikkhati, Níssaya + tam 
attharh, 805$ ücikkhi, 5 бан Gf. B. cgocorcogl 

RegS, (hêm khlev,) to deceive, cheat; P. vaficeti, Mis- 
saya; nah, 0909851 vaficessimi, @ZoSaRepScope Назы. 
has only “to reply in conversation.” 

Ф, (mai) = cog, hamvai=oZZ, (hvam mvai, 
have, not to possess, to be deprived of, be without; P. 
n'atthi ; very often followed by of, ‘ with ': Фейн 

CHAS, DUROISELLE. 








NOTE TO THE ABOVE. 


In connection with Mr. Duroiselle's valuable paper on the 
Talaing Nissayas, it may be interesting to know that 12 
more Talaing manuscripts have been added to the Bernard 
Free Library. These manuscripts were borrowed by me 
from Talaing’ monasteries in Amherst district in October 
last when I was deputed by the Education Syndicate to 
visit them with a view to acquiring such manuscripts as 
were not in the Bernard Free Library, The names are as 
follows — 


1. 85<зәоовәдрбаб T. сооосо8 ди 
2. goso фзофеао8 95. 8. сооосоо8 ge 


8. gooo 9. Zeqos 
4. ороббобосо]ь 10. оўоо$сео8ооо$$еэ$9$ 
5. o00 доб 11. 22005089548 <928951 


6. оросбоёе1св ogoogr 12. apoo8oBclefgifeedts 
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We quite sympathize with Mr, Duroiselle in his plea for 
the making of a Talaing dictionary. He has stated his 
сазе very ably. But we rather fancy that the utility of a 
dictionary would be much affected by the want of printed 
texts. We would take this opportunity therefore of urging 
the publication of the Talaing manuscripts in the Bernard 
Free Library just as strongly as Mr. Duroiselle has urged 
the making of а dictionary. We need not be scared away 
from this by the possible objection that without the help of 
a dictionary, printed texts would not be understood and 
therefore the dictionary should come first. Surely, if there 
are talents enough to make a dictionary, there must be 
talents enough to understand texts, translate them and give 
their contents to the world. The drawbacks of printed 
texts without a dictionary will very nicely balance the 
drawbacks of a dictionary without printed texts. More- 
ever, the contents of these texts have been awaited with the 
highest expectation, for scholars and historians are at one 
in the belief that much of the mystery surrounding the his- 
tory of not only Burma but the whole of Indo-China may 
be solved by Talain literature. The publication of the 
dictionary would bea linguistic achievement, the publication 
of the texts would be a literary and historical achievement, 
We shall not be accused of partiality if both can be published 
at the same time. We therefore view the publication of 
both dictionary and texts with equal enthusiasm. 

MAUNG TIN. 








67. 


69. 


70. 


71. 


72. 


73. 


74. 


ABHISAMBODHI ALANKARA. 
Edited and Translated by 
MAUNG TIN, M.A, 
Professor of Pali, Rangoon College. 
(Continued from the last number.) 


Patikkhepakatvi tam араш pi rajjarh 
padhiniya gaccharh pathe antaramhi 
pasiddhena Alüraken' Uddakena 
gurutthinato yicito Bodhisatto 
Acirithdnam api tar na ca sãdiyitvã 
Neratijariya nadiyà avidûrathãne 
siladdumehi ghanasilavane visile 
katvina viriyapurassaradukkaram pi 
Pubbe tu Kipilapure iva devariji 
Ximesu kimasukha-allika-inuyogk 
nibbüpa'bhávam api lokapakisayitvi 
dassetva idisakato pi idàn' abhãvah 
Atthahgikiriyapathe patipajjaminath 
Tairapinaparibhogaraseo' udire 
battirasalakkhanadhara ih tanupipayitvi 
sampuppuposathadinamhi visikhamise 


Таша dhashsayitvi dininduggatamhi 
vatassAjapilassa mülassa gantvà 
nisinno sa tasmi/ Sujitiya dinnar 
madhukkhira-annarb sapitish gahetvi 
Nadir gantya NeraBjararh vilukiyash 
fhapetvina pitifa nahatviina pacchā 
karitvàna ekünapafifiüsapinde 
subhutvüna patia cajitv uddhasotarh 
Pamuditakusuminash gandhato ügatinarh 
alikula-amitinarh nidaniccikulinash 
suratarusadisinarh 'nekastladduminarh 
vanapavisiya tasmith so divivisakatvi 
Vassantesu nirantaresu amarabrahmisurindidihi 
Piricchattakapuppharattapadumidi dibbapupphehi ca 
riyantesu ‘niladdisisu ca madümšnuññasogandhisu 
kampantisu vasundharisu ca tathà sattuttamo niyako 
Atthisabhena puthulena susajjitena 
devabhinimmitamahavara-afijasena 
mattebhakumbhathaladilanakatthagacchath 
siho va gaccham анал varabodhimandarh 





THE EMBELLISHMENTS OF PERFECT 
KNOWLEDGE. 

66-67, Having rejected that great kingdom, he went to 
exert himself (in the path of Buddhahood) and on the way 
was offered by the renowned Alira and Uddaka (1) the 
position of teacher, which he refused. He performed exact- 
ing austerities, preceded by fortitude, in an extensive Sal 
grove dense with Sal trees not far from the river Nerañjara, 

68. As in former days when in sensual enjoyment he 
was reigning, like Sakka, in Kapila, he had declared to the 
world the unattainment of Nirvana through sensual plea- 
sure, so now also did he declare the same. 

69-70. His body marked with the thirty-two character- 
istic signs having become thin in his exertion in the sublime 
noble Eight-fold Path, (2) he satisfied it food, drink 
and other eatables ; and on the full-moon sabbath day of 
the month of Visikha he dispelled darkness and at sunrise 
went and seated himself at the foot of Ajapila's banyan tree 
and there accepted a meal of sweet milk, offered together 
with its bowl, by Sujiti. 

71. He then went to the Neranjara river, placed the 
bowl on the sand, took his bath and then making forty-nine 
balls of the food, ate them contentedly and threw the bowl 
‘upstream into the river. 

72. He entered a grove of Sal trees numerous as the trees 
of the Gods, resounding with the ceaseless noise made by 
countless flights of bees, which were attracted there by the 
sweet fragrance of lovely flowers ; and there he rested for 
the day, 

73-74. While the gods, Brahmas, kings of gods and 
others were ceaselessly showering down celestial flowers 
such as the Páricchattaka and the red lotus ef caefera, and 
while winds were blowing in all directions soft, pleasing 
and fragrant, and while the worlds were shaking, the best 
of men, the Leader went to the excellent unparalleled 
Throne of Wisdom by that excellent high-way, miraculously 
prepared by the gods and well laid-out being eight usabhas 
in width, appearing in his gait like a lion on its way to split 
the raised temples of an elephant in rut. (3) 

(1). These two were the first teachers of Prince Siddhattha after his 
renunciation of the world, The Prince, however, was not satisfied 
‘with their teachings. 

(2). The Path leading to the cessation of suffering vie, right views, 
ight thoughts, right speech, right actions, right living, right exertion, 
Fight mindfulness and right meditation. Jt is also the middle path 
‘which was found out by the Buddha and which is conducive to benefit 
and leads ultimately to nirvana, by avoiding the two extremes of sen- 
‘sual pleasure on the one hand and self-mortification on the other. 

G). Matta-ibha-kumbha-thala-dalanaka-altham-gaccham. 
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75. Kappasahassasatimitapufifiarh. 
katva supatthitasotthidvijena. 
vippavaren ‘upanitakusavha— 
atthamis tthigahetva 

76. Suddhasiniddhasumattasuvattarh 
Xhandhamujurh ghanabaddhamayüra— 
pifijasunilanilicalapattara 
Caficalarattasupallavasobhari 

77. Mandanilisuvikampitasikharh 
bhütilakarh sabajarhsitakhandbarh 
sabbamunissarasevitabh0jath 
tena tarurh vijayavhapasiddharh 

78. Attadayi viya sitalachiyaxh 
tarn varabodhitarash samupecca 
viratayo са padakkhiyakatvi 
buddhapadesavijiniya ааз 

79. Ciletva tini kusanimatiyani tasmish 
sammii katena kusalena cirarh tamatthash 
bhûmirh padiliya tahirh pana uithitasmirh. 
cituddase ratanake vajirisanasmish 

80. Bhim! ayafi ca nikhiliparivattayante 
"nekasabassa asanî pi ca vattayante 

philentake gaganagajjanasukkhato pi 

Sagirsvassasikare pi ca vattayante, 

‘acath majhsa-ajibbh nahšruñ ca mashyharh 

tathi lohitam me visussantake pi 

apatvüna bodhirh ito vutthahitvià 

na gacchimi,” ‘dhitthinakatva nisidi 

82, Atha surapatisakko 'thisi sarhkharh dhamento 
akari madhuravivünidapaficassikho pi 
Suravaracasuyámo cimara ih cilayi so 
sirasi adhari chattar brahmaraji pi tassa 

83. Santüsito4 pi acali manitilavantam 
sihassa ‘siti 'mitanāgavadhū gahetvi 
Kilo pi so phanivaro thutigiyamino 
аһа! tassa varabodhigavesakassa 

84. Dvattirisaki suravari ca tathà vadhühi 
attharhsu dibbamayapupphakarandakahatthi 
devissarà dasasahassa рі cakkavala 
sabbeva te chanakavesadhara samanti 

85. Dhajagabitakari pi S kadalitorana рі 
Sahitakusumadimi dhimakatacchuka pi 
ahitamanimayaddandakhyadipa 6 tath'eva 
karagahitacatudvemangalidi апека. 











si. 








E Santusito, 
$E. 


6. -khyadipa. 
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75. He accepted the eight handfuls of kusa grass offered 
with due aspirations by the noble Brahmin Sotthi, who had 
accumulated boundless merit for a hundred thousand cycles. 
76-78. Не approached that noble Tree of Wisdom which 
was giving a cool shade as if out of compassion for him ; 
that celebrated tree called the Vijaya (the shelter of) whose 
branches had been resorted to by all the Buddhas; which 
had a naturally beautiful trunk ; the pride of the world ; its 
branches gracefully swaying in a gentle breeze; beaming 
with very red dancing sprouts ; whose leaves, dark-green 
аз the feathers of a peacock, were swaying in the breeze; 
having а trunk firmly fixed, straight, perfectly round and 
shining, smooth and clean, Having approached the tree he 
circumambulated three times and found out the spot best 
suited for the Buddhas. 
79. He shook the kusa grass and on the adamant 
seat, fourteen cubits (in extent), which, by virtue of his 
good deeds duly performed for а long time, appeared there 
for his use breaking through the earth, 
80-81. be took his seat,—while this entire earth under- 
went a complete revolution, while а thousand different 
thunderbolts flashed, while rainless clouds thundered in the 
sky (1) and an abundant shower of live coals fell—with 
this resolution: “My skin, my flesh, my bones and my 
inews may dry up, likewise my blood, but I will not rise 
and go hence without attaining knowledge." 
82, Then stood Sakka, lord of the Gods, blowing his 
conch ; and Pañcassikha performed sweet music on his lute; 
the noble god Suyüma waved his whisk make of yak's tail ; 
and Brahma held his umbrella over the Bodhisat's head ; 
83. Santusita likewise shook the bejewelled fan; and 
that serpent king, Kala, with an immense number—eighty 
thousand—of serpent brides, stood singing praise unto 
him who was seeking sublime knowledge. 
84. Likewise the thirty-two noble gods together with 
their brides attended holding in their hands flower caskets 
of celestial mould ; and on all sides were those lords of the 
gods from the ten thousand world-systems wearing festive 
jarments. 
“as Their hands held various banners end arches of 
plantain leaves, wreaths of flowers and vases of incense (2) 
and also candelabra, having the appearance of jewel posts. 
Thus they were holding in their hands these various kinds 
of eight auspicious things. 

(Sng gagana with the ablative sell To atthe end of the com: 





























pound. _ 2 
(2) dhuma-katacehuka, spoons of smoke.” 
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86. 


87. 


89. 


91. 


92. 
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Püjente iti brahmadevanikare ibrahmaloka tadi 
‘Miro so Vasavattiko katavaso pothujjane lokike, 

“So Siddhatthakumárako visayame atikkamarh’ mañ- 
ван 

Кашат tar na са atthasidhakakararh kürom' asid- 
dhatthakarh.” 





їссета vatva bšhü dasasatapamite müpayitvi ma- 
hante 

kbaggarh satti ca kuntarh kanayapabhutike siyudhe 
pajjalante 

pafifiisarhyojaniinavh dasadasakamitayh yojanuccai 
mahantath 

сарфаю &rüyba7 Маго giripabhut'abhidbinarh gajin- 
dash surindo 


bbyagghidivannash amitavidhamokhash tambaji- 
Taggikesarh 
rattarh nikkhantanettath bhayajanakamukhayh pithi 
otthaddahantarh 
sappilaikiradhirash karagata-amitam šyudham рајја- 
Jantar 
nikkhantar bhGridantarh akhilatanumukhi aggijila rn 
mabantarh 


Kappaggipajjalantah bhayajanakarabas Mürasenaih 
gahetvi 

samvatte meghamili-amitaghatanato jitacandisanioath 
Kilo sîhassalakkhappatana 8-r-iva-r-atiddüruyagghora- 
sadde 

sivento brahmadeve sakalajagatikaih ekaninnidakatvit 


“ Gaphitha Siddhatthakumárakas amu 
miretha vijjhetha gahetva pide 

pirarh khipet ‘samuddatevarh 

fipayh mahantañ са kara vi 

















Kappinili picumivassakadassanena 
pilipayara nikhiladevagane ca brahme 
simantapabbataghati viya maddayantath ` 
gambhiradhiratarameghadhanippacandazh 





Nimmetva vitamapi tena ca civarasmizh 
ciletum assa apaho api КаррашаНай 
vassetva сарі palaye iva candavassari 
binduñ ca tena па gate pana santikam pi 





7. aruyha. 
j. papatana. 
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86, While thus the hosts of Brahmas and gods, as far as 
the Brahma heavens, were paying him homage, Mara Vasa- 
yattika, the Evil One, who has in his power the un-converted 
worldlings, said thus :—" This prince Siddhattha thinks he 
has passed beyond my sphere.of influence. Shall I not, in- 
deed, ruin the success of him who has accomplished his 
object?" (3) 

87-89. Thus saying he created many powerful blazing 
weapons to the number of a thousand, such as the sword, 
the javelin, the lance and the spear and he, Mara, the chief 
of gods, mounted the chief of elephants, named’ Girimek- 
hala, (4) a fierce and mighty animal, fifty yojanas in extent 
and one hundred yojanas in height, and took his army, 
consisting of beings, awe-inspiring, blazing like the fire at 
the end of a cycle, mighty, the whole body and face a mass 
of fire, with large protruding teeth, holding in their hands 
various blazing weapons, wearing snakes as ornaments, with 
burning lips and backs, with fear-producing mouths and тей 
protuberant eyes, with fiery hair red like a mass of copper, 
having manifold faces and the appearance of lions, tigers 
and so forth. The Black One then produced the exceed- 
ingly dreadful and terrific noises comparable to the falling 
of thousands and lakhs of fierce thunderbolts that would 
dart from the clashing of innumerable masses of clouds, and 
created an immense uproar that filled the whole earth even 
unto the Brahma world. 

90. "Seize this prince Siddhattha, kill him, pierce him, 
catch him by the legs and throw him across the ocean" 
thus he gave an authoritative order. 

91-92. His appearance put to flight the entire company 
of gods and Brahmas like cotton driven by the wind at the 
destruction of a cycle. He created a wind and a tremendous 
uproar of thunderous clouds more terrible than the sound 
of the deep and setting, so to speak, the multitude of mount- 
ains on all sides clashing one against another; but he was 
not able to shake even so much as the corner of the Bodhi- 
забе robe, Then he produced a fierce rain as at the des- 
truction of the universe, but not а drop could he let fall 
near the Blessed One. 








P Tas а mice pan in the Р, The Princea name is Sadhaka, 
‘he who has accomplished his object’, and the. ne is goi 
make him a-siddhattha, ‘he who has nof accomplished his object 

(4). Giripabhuti, lit. ‘commencing with Giri", 
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Nikkhantaggisikhiphulii ganikarisatchanna-alingite 
aggijilamahantake bhayakare pisinavassiyudhe 
aiigire pi са unhabhasmakalale vassetva pi viluki 
pijibhivagate ca te gbaņatarah māpetva andhar 
tatha 


Alokarn tena disvà bhayajanakadharam dàrupain 
vesaghorath 

‘Mera Mandirakididharapidhara api chindituih sakya- 
bhütai 

dibbinübhivupetai atitikbhipataram dhärayuttarh 
Xhuraggt 

cakkavhash āyudham pi khipiya sirasi tah chatta- 
bhütam pi disvā 


Khitte márebi ditte dharapidharamite popphabhüte ca 





vatva "etan tu nissiya kusalakarape sakkhi ko te" ti 
vutto 





“Ete sakkhî 
зает 
pucchitvà “ sakkhi ko te" iti, “na са idha me pipa- 

bhito” ti tena 
bhümir katvina hatthaih, “ pacaliya vividbi bodhi- 
sambhirakile 
kirh tunbi"ttbà ti 'dioi, 


ti vatvi sakaparisakathipetva mürehi 





атаса avaniyà sakkhivicipito ti 


Pubbe pare sakavasashkaramaccudáro 
attinamatta-avasamkarabhit' idani 
dhivantakehi sakamirabalebi saddhish 
cakkavhayicalapi yiva paliyi Miro 





‘Mirappiciinapalayinilabodhisatto 

‘idicca-h-atthagamanassa puretareva 

Marah sasenavidhametva tahiti nis 
ãgantva brahma-amarid 





Pubbenivisam pana Вараен ва 
yêmamhi pubbe samanussaritva 
majjhambi yame varadibbacakkhuth 
бадай labhitvà ‘para antayime 
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93. ‘Then he rained down big, frightful rocks, encircled 
by a mass of fire, covered with a multitude of flashing 
flames and sparks, and likewise a shower of weapons, one 
of live-coals, one of hot ashes, one of mud and also one of 
sand ; but these turning into offerings (1) (by the power of 
the Buddha}, he created an intensely dense darkness. 

94. But on seeing a light (radiating from the Bodhisat's 
body) he threw at him his weapon, called the Disc., having 
an edge sharper far than the best razor; which, endowed 
with supernatural powers, was able to cut even such mount- 
ains like Meru and Mandara ; a dreadful, terrible weapon ; 
having an awe-inspiring appearance. And he saw this 
weapon change into an umbrella over the Bodhisat's head. 

95. He saw the flaming mountains hurled by his army 
turn into flowers, and overcome with sadness approached 
the Bodhisat of unsullied fame and demanded, " Siddhattha, 
hence with thee ; this adamantine seat belongs to ше" The 
Bodhisat asked, “Who is witness to thy having done good 
for this seat?” The Tempter replied, 

96. "These are my witnesses”, and referred to his own 
army. When in turn the Bodhisat was asked to call upon 
his own witaesses, he said, "I have no animate witness 
here" But he placed his hand on the earth and addressed 
it, “Having shaken in various ways at the time of my pé 
fecting the Constituents of Knowledge, why art thou now 
silent?” Thus the earth was summoned as his witness. 

97. The pre-eminent Mira, who in former times had been 
able to bring others under his power then became powerless 
to bring his own self under control and fled together with 
his fleeing army as far as the range of mountains encircling 
the world-system. 

98. The Bodhisat, who had driven away Мага as wind 
drives cotton, (2) even before sunset having vanquished 
Mira together with his army, was seated there, being 
honoured by Brahmas and immortals who had approached 
him, 

99, In the first watch of the night, he reflected on the 
excellent knowledge of former existences, in the middle 
‘watch obtained the noble Divine Eye, and in the last watch, 



































V). 107 "gone to the state of worship’, 
perfumes in honour of the Blessed One. 
(2). 1it: * Mara-cotton-fleeing-wind-Bodhisat! 


they became flowers and 
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100. Adi katvina 'vijjam aparamarayakayh antakatvin’ 
абатай 
gambhiripiragidhar ^ atinipusapaticcassamuppida- 
dhammara 
simuddarh Aipamanthicalamathanavasi sammasanto 
wisesa 
vesirajjidisaddhir labbiya amatakarh aggasabbanüu- 
падат 


101. Sammi vijetva9 saha vásana-isave pi 
Deyyikbilarh karatalimalakavi 10 va fatvi 
sampuppasundaramanorathako munindo 
vattesi pitivacanam pi akiramidirh 





102. Buddhamba lokanithà tibbuvanamahita aggadipaika- 
rambi 
laddho yo sammaveyy&karapamatulakai bodhisam- 
bhiradhamme 
pūretvā bodhimile iti tikhipabale pañcamáre vijetvā 
Boddho ta dbammarija s suranaramahitarh mud- 
Зһапёћай nami: 
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100. he obtained the excellent ambrosia and omniscience 
together with the Four Confidences (1) and others, throughly 
grasping and revolving in his mind the sublime Law of the 
Chain of Causation, (2) exceedingly subtle, unfathomable, 
immeasurable, deep as the ocean, beginning with ignorance 
and ending consecutively in death, churning it, as it were 
the ocean, with the churning-stick of knowledge. (3) 

401. Having duly gained the victory, he knew every- 
thing to be known, including Evil Passions and the impress- 
ions of one's former deeds, as clearly as the myrobalan on 
the palm on the hand, The chief of sages, delighted in 
mind and full of joy, uttered words of gladness beginning 
with the vowel ‘a’, (4) 

102. I, the Buddha, having duly obtained the perfect, 
unparalleled prediction from the eminent Buddha Dipan- 
kara, the world-chief, honoured by the three worlds, and 
having fulfilled the Constituents of Perfect Knowledge at 
the foot of the Tree of Wisdom, after vanguishing the 
deadly five-fold army of Мага, salute respectfully that king 
of Truth, revered by gods and men. 











€). (a) The consciousness that a Buddha has of his having attained 
omniscience (b) the consciousness that has freed himselt from 
human passion (e) that he has rightly described the obstacles fo a 
religion life (d) and that he has rightly taught the way to salvation. 

(B This la the Buddhist explanation of the phenomena of life, setting 
forth in consecutive order the production of misery from the starting: 
Point ignorance. oh 

See more fully Childers's Dictionary, s.v. paticcasamuppado and 
Rhys Davids, “American Lectures, pp. 120 e seg. 

d) See verse Ep note. — PP 

(6). vie" Anekafai-samearam sandhavlasara ani 
correspond io Vv. 153, 154 of Dhamma 
fun through many a transmigration w but hot finding the 
hhouse-builder, Repeated birth is misery. © architect of this house, 
thon art now seen; thou shalt not build this house again; all thy rafters 
же broken; the pinnacle is destroyed ; my mind disintegested- 1 
awe attained the destruction of desires, 

"According to another tradition, Budahaghosa says that the first words 
of the Buddha are those of the verse ^ Yada have patubhavanti dham- 
ma &e.....” which are the concluding words of Paticcasamuppada 


and occur also in Atthasalini p. 17 and Nettipakarana, p. 145. See 
‘Anderson's РАН Reader p. 124. 
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103. 


104. 


ABHISAMBODHI ALANKARA. 


SatthussAdiccavarhsassativipulaguvassatthafiitassa 
Beyye 

£ithinarh dhammarañño dasadasakamitàvapnilarh me 
gunah yas 

puññen'etena hantva tamam agha'sucirarh (hitu sad- 
dhammadipo 





Megha vassantu ile tisarayasarapi sabbasalti bha- 
vantî 

dukkhi mutti ca niccarh pamuditabaday& aññamaññaih 
aver 

asmiharh püpupeyyar Tusitapuravara gantva tas. 
mih vasanto 

pacchi Metteyyavütbarh tibbuvanatilakarh dassa 
‘ggabuddharh 
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103. In various ways that virtue has been extolled in 
one hundred verses (or so) by me—that virtue of the 
king of Truth, who knows the essence of what is to be 
known, who possesses extensive merit, who is of the 
dynasty of the Sun, the Teacher. By this deed may the 
Lamp of the good Law, after destroying darkness and Sin, 
last for a good long time ; may kings protect the religion 
and the world in righteousness, without following the four 
Evil Courses. (1) 

104. May the rains fall in due season; may all creatures, 
resorting to the Three Refuges, (2) be free from suffering, 
be friendly always one towards another ; may they be of 
joyful hearts, And I would go from here to the unparalleled 
city of the Tusita Gods, so that living there I may subse- 
quently behold the noble Lord Buddha Metteyya, (3) the 
pride of the three worlds. (4) 











Tusi, hatred, ignorance and fear. 
the Buddha, the Law and the Order, 
(3). The Buddha, who is to appear, 
4). The last two Verses form the Author's benediction. 








THE PWINBYU PEST OF SORGHUM FIELDS. 
BY L. AUBERT, B.A., B.SC., 
Superintendent of Land Records, Pakokku. 


I. The Pwinbyu (Striga lutea), the scourge of sorghum* 
fields in the dry zone districts of Upper Burma, is an annual 
of the order Scrophulariace. It makes its appearance in 
‘August and September with the middle rains, and can be 
recognized among the grass by its small white corolla, from 
which is derived the Burmese name of pwinbyu, “white 
flower." 

At first, this plant from its appearance may be mistaken 
for a sickly and harmless little weed. It is not until the 
yaung crop, which is sown at that time, has come up and 
is a month or two old, that the pwinbyu begins its work of 
destruction under-ground and unseen. The young sorghum 
begins to wither and to droop, while the weed, cosily 
ensconced in the shade at its feet, develops into a healthy 
subject blooming with а new life, and bears large numbers 
of blossoms until its exhausted victim is completely killed, 
or until the time has come for a meagre harvest. 

IL Before an attempt is made at discussing suitable 
means and methods for combating this evil, the following 
facts might be carefully noted by the reader. 

1. The pwinbyu is а weed common to the eastern 
tropics. It is found on the dry uplands of China 
and India, as well as in Upper Burma. It has 
most- certainly not been imported here. The 
writer has heard with surprise and pain, on 
several occasions, old Burman culti who 
passed in their villages as “ wise mei 
that the pwinbyu was unknown before the 
annexation of Upper Burma, and that it Ваз 
been imported, with many other evils, since the 
fall of King Thibaw. Such remarks are abso- 
Iutely incorrect and denounce the ignorance of 
those who utter them. A large village in the 
Minbu district, Pwinbyu, established on the 
banks of the Món river, two or three centuries 
ago, and where pyaung has been the staple crop 
until the opening of the new irrigation works by 
Government, derives its name from this weed. 


"Indian, jowari or jowar; Burmese, pyaung. 
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It was well-known many years ago, and speci- 
mens of it have been collected there by the 
writer in 1901. 

2. If, with a little patience and care, we dig up the 
earth around one of the affected pyaung plants, 
and gently remove it entire with the clod of 
earth still adhering to it,—not uprooting it with a 
jerk for fear of snapping off the tender rootlets 
which would be left buried in the ground,—if 
then, we stand this plant in a pail of water for 
a night, so that all the earth is removed and the 
roots are left completely bare, the work of 
destruction of this small but terrible weed is at 
once revealed. The roots of the pwinbyu will 
be seen adhering in several places to the tender 

lent rootlets of the pyaung by tiny almost 

invisible suckers which greedily drain the sap 

and the life of their doomed host. The pwinbyw 
is therefore an underground parasite, 

3. The majority of Upper Burma peasants affirm 
that the pwinbyu bears no seed. This again 
an absurdity: the weed reproduces itself by 
seed alone, In the months of February and 
March, some time after the white blossoms have 
faded and dropped off, a small dry capsule 
be found in the place of each flower. These 
capsules contain the seed, an almost invisible 
black dust, spores, which the magnifying glass 
or the microscope clearly shows to be perfect 
seed with a highly germinating power. These 
spores drop on the ground and, with the high 
winds of the hot season, are carried from field 
to field, and, sometimes for miles, mixed with 
the dust, 

Another means of propagation is by the pyaung 

grain itself. The pwínbyu ripens with the 
pyaung. At harvest time, the crop is cut and 
allowed to lie on the field, before it is carted 
away. The grain is protected by hairy glam 
or shells, in which the invisible spores of the 
pwinbyu get entangled immediately they come 
in contact with them. The grain is threshed 
with these spores still adhering to it, and is sold 
to merchants and traders for export, or to other 
cultivators for seed. The weed is readily propa- 
gated from village to village in this unsuspected 
manner. 
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4. There are certain crops for which the pwinbyu 
seems to have a marked antipathy. Such are 
for instance, the sesamum (Anan) ° and the 
ground nut (myé-b).f It is well known that the 
pwinbyu is not to be found in a field of sesamum. 
Put down some pwinbyu seed at the proper 
time, in June, in a corner of a freshly ploughed 
and sown sesamum field the pwinbyu never 
appears. Again, a young full grown subject 
carefully dug up from a neighbouring field and 
transplanted close to and surrounded by young 
sesamum plants, soon withers and dies. In a 
field of ground nut its behaviour is the same, 
though the antipathy is perhaps not so marked, 
The pwinbyu does not thrive and live long there 
either. Ground nut, and sesamum especially, 
are therefore enemies of the pwinbyu. 

Ш. A remedy, rather, a method for combating and over- 
coming the scourge may now be offered by the writer after 
careful observations during the past three years with a view 
to assist materially the cultivators in his district. Weeding 
is out of the question here, because the host would have to 
be pulled out with the parasite weed. Chemical preparations 
for destroying the pest, would be of little or no use, because 
their effect would be, at least, as deadly to the already 
weakened sorghum. Advice of a simpler nature and within 
reach of the poorest is essential. With this object in view, 
the writer ventures the following recommendations. 

15у. The grain should be soaked for a quarter of an 

hour, at least, and washed by rubbing in the 
hands in three changes or more of water, before 
sowing. The spores being of lighter density 
than the millet grain, will thus be separated from 
the latter, and can then be easily poured away 
with the water in which they are held in sus- 
pension. 

2ndly, Pyaung should not be sown broadcast. A large 

‘amount of seed is wasted in this process and the 
overcrowded young seedlings have not sufficient 
air, room and light for a normal and healthy 
development. On the uplands of the Ya 
country, around the town of Pauk, sorghum is 
sown in furrows, and healthier and hardier 
plants are not to be found anywhere. Besides, 
the great advantage of sowing in furrows is that 


“Sesamum indicum. {Arachis hypofza- 
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one row of late sesamum between two of pyaung 
can be put down as a deterrent to the pwinbyu. 
This has been tried by the writer and has proved 
successful. The late sesamum can be sown a 
little earlier than usual, without detriment to the 
latter ; but, in tracts where rain is fairly heavy 
ог the monsoon closes late, one furrow in three 
should be sown in July with the long lived form 
of early sesamum (hnanyin), generally known as 
gawya. This crop із not cut until after the 
Sorghum has firmly established itself in the 
ground. 
3rdly. Itis of first importance to vary from year to year 
the crops on a given field, viz : to observe a cer- 
tain rotation, by which the soil can recover; 
because all plants do not absorb the same nutri 
tive elements ; rather, they draw them from the 
ground in different proportions 
It will be noticed that in an ordinary year, ог even in a 
year with a rainfall somewhat under the average, a crop of 
Sorghum will thrive very well after a crop of sesamum or 
ground nut, whereas the same sorghum, or any other crop, 
if grown in succession for three years, will go on yielding 
less and less every following season, and, after that time, 
will generally develop symptoms of rachitism and disease, 
or become too weak to struggle with its enemies. 
‘The best plan for а cultivator who owns three yas is to 
adhere to the following table of rotation : 











Ya A. Ya В. Ya с. 
Ast year... Ground nut or|Sorghum — ., Fallow. 
Sesamum 
2nd year...Sorghum | Fallow .. | Sesamum or 
Ground nut. 
3rd year ...Fallow — .. Sesamum or | Sorghum. 
Ground nut 





A cultivator who possesses one ya only might parcel it 
up into three equal portions with the same object. 

By such a rotation or variation of crops, it will be seen 
that, before a field is cropped with sorghum, itis left fallow. 
During this period of recovery, any pwinbyu that might 
have sprung up with the last crop is given time to die. Аз 
already shown, this weed can barely support itself, and will 
certainly not thrive without its host. Besides that first 
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precaution, and before a crop of sorghum is put down, the 
soil bears, during the second year, a crop of sesamum or 
ground nut, in dread of which this terrible pest positively 
seems to stand, 














NOTES ОМ THE HISTORY OF HANTHAWADDY. 
(Continued from the last number.) 
Parr IL—THE FIRST TALAING DYNASTY. 


From the similarity of their tongue it would appear that 

the Talaings or Mons formed part of the same 

TRUM wave of Mongol immigration as the Khmers, the 

Frain et people of Cambodia. The latter seem to have 

У Jed the way down the valley of the Mekong to 

ins where at a later period they came in contact with 

du element already mentioned. The Talaings seem 

still to have inhabited the uplands, where we still find them 
when their history, as written by themselves begins. 

At least three versions of the Mon Chronicles are in exis- 
tence, a copy from Tenasserim translated into German by 
P. W. Schmidt, and two Burmese translations, one incorpo- 
rated in the Syriam Yazawin, and one known as the Raza- 
dirit, which is apparently the copy used by Phayre in the 
compilation of his history. They must be distinguished 
from the Traditions antecedent to and amplifying the earlier 
Chronicles, some of which have been collected, some still 
being handed down only by word of mouth. А collection 
of these is published under the title, Mon Yazawin. 

Both chronicles and traditions open with a prophecy of 
the Buddha concerning the foundation of Hanthawaddy. 
They represent that at the time when the site of the future 
city first rose above the waters the Buddha was travelling 
in Ramanna, the country of the Mons. 

"The Master was journeying among the places of 
the North when He reached the summit of Kara 
Puppata. On observing the pair of Hinth 
large and small, circling in the air above Hintha 
Puppata with their wings clasped in reverence 

. the Master gave this oracle in the presence of 
Gawunpati and of Ananda and of the Sekra Lord 
himself. In the place where the Hinthas large 
and small are resting shall be set the dwelling 
of the Razatani Prince, and the limits of their 
feeding ground shall be the city boundaries.” 

The limits then described coincide roughly with the limits 
of Lower Burma between the Arakan Yomas and Tenas- 
serim. 

The Chronicles are then silent until the founding of the 
city. In the Traditions the gap is filled with legend. Note- 
worthy features of the legends are the existence of several 
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petty tribes, principalities are mentioned at Taikkala, Thaton 
and Don-Zaingtu, seven kings unite to attach Gola Марага; 
traces of intercourse such as the last mentioned with the 
Hindu colonists, and also the alleged visit of Sona and 
Uttera, Buddhist missionaries ; and the numerous migrations, 
from East to West. 

‘They tally therefore with what seem to have been the 
facts that about the beginning of the Christian era the 
Talaings were ill-organised tribes scattered about the upper 
waters of the Mekong; that the rising Hindu power in 
Cambodia and Champa drove them west and south, where 
they came in contact with the Buddhist colonies long since 
established ; and that under this double pressure they 
acquired a political entity which enabled them to drive out 
or assimilate the colonists, 

After the foundation of Hanthawaddy the Traditions run 
along two courses, one a barren list of Kings, presumably 
the princes of Cambodia, the other relates in greater detail 
the fortunes of the dynasty established by the founders of 
Hanthawaddy. 

Although recent custom bas rendered it convenient to 

talk of these people as Talaing this was nol the 
$f gills, name by which they generally called themselves. 

In fact, it is not certain that this style was used 
at all until the Burman conquest in the middle of the 
eighteenth century. Two suggestions have been made as 
to its origin. According to Phayre they took their name 
from the early colonists along the coast. These are supposed 
to have been people from Kalinga, the course of time having 
eliminated the final vowel and modified the initial letter 
into (i) "t". Forchhammer pointed out that the Talaings 
spoke of themselves as Mon, and that there appeared no 
trace of the former name in their earlier history. He sug- 
gested accordingly that the word was a compound formed 
by the use of a Talaing word signifying “oppressed " asa 
numerative, and that the term had been invented after the 
Burman conquest. It has been stated however by Parker 
that the word Talaing occurs in the Chinese chronicles so 
early as 1603 when it is stated in the Momein annals that 
“Siam and Teleng in consecutive years attacked Burma.” (ii) 
In this passage however Teleng may signify some tribe of 
Shans with whom the Burmans were at that time continually 
involved. No definite conclusion therefore is at present 
possible. 























€). Forbes followed Phayre, op. cit р. 37. 
‘Burma, р. 72 Parker, 
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It is not until the foundation of Hanthawaddy in 514 A.C, 
that the chronicles begin. They give a very 
‘undaton of brief account, but in the legends there is greater 
Намба, detail, Thamala and Wimala were the founders. 
‘They were the twin sons of Teiktha Dhamma Thiha Raza, 
the first king of Thuwanna Bhumi; he was the offspring 
of a dragon and had been tended as а child by Teiktha 
Kumara and Thiha Kumara, the sons of Teiktha Raza, King 
of the "ancient city of Thapeinda" Their mother also is 
represented as the offspring of a dragon. It was apparently 
on the discovery of their mother's parentage that they were 
exiled from their father's kingdom. Podaw Rathe, the 
hermit who had tended their mother as a child comforted 
them in their adversity by recounting the prophecy concern- 
ing Hanthawaddy, and announced that they were destined 
to found the city. They set forth towards the West and 
arrived at the kingdom of Keine Reze, who ruled at Don 
Zaingtu. His grandfather, Thamonte Reze, had ruled the 
city during the life time of the Buddha: and had received 
the Law from Maha Thuwaka and Sula Thawaka, two 
merchants who had made the journey to the middle country. 
Keinne Reze joined them in their quest. After two years 
Wandering they arrived at Hanthawaddy, which is some 
miles west of Don Zaingtu. Here they found a colony of 
Hindus. There were descendants of people who had been 
sent there by Dili, King of Banga, beyond the Yomas on the 
West, when first he heard of the appearance of the island. 
Shortly after the appearance of the island Dili King of the twelve 
cities of Banga heard of its emergence, and sent a hundred armed men 
in two vessels with an iron pos, fifteen cubits long and seven spans in 
firth to mark И out as a possession of his kingdom. One boat and 
forty men under a Headman were left behind to guard it, Banga was 
West of the mountain range of Bassein. When Thamala and Wimala 
and Keine and Reze and their followers arrived they trod all over it, 
эз by this time ft had become Вага, The head of the Kala Colony was 
а man named Sheikh Abdulla Law. He asked them why they were 
prospecting on his island where for more than a hundred years they 
ad been guarding the iron post, The Talaings haughtily made answer. 
"tis our own Mon country of Ramanna, tis not fing that you kalas 
should come proudly trespassing and mark it as your own. It is 
Sur country, you do not Own H, we only are the owners.” The Thagya 
Min warned in the usual manner that something untoward was happen 
ing took note of the dispute and came to earth, assuming the form of an 
old carpenter Wagaki by name. He welcomes the Talaings and tells 
them that as a Master Carpenter he has come to help them build a 
palace there according to the promise and prepare a shrine for the 
Felics of the Buddha. They inform him of their difficulty, and he 
replies "Tell them that on the first appearance of the island there were 
‘buried in token of Talaing possession nine copper tray, nine iron sickles 
anda basket of peas. , Tell them this, and Ве carpenter your father 
‘will settle the dispute." 
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On the day appointed for decision the Talaings make answer as in- 
structed and the Carpenter pronounces judgment “Let them dig and 
Sec which lies the deeper" 

"The beans and trays and sickles are found beneath the iron post, and 
it was evident that they had first been buried. The kala admit the 
justice of the judgment, and making an offering of cloth and fine linen, 
Jewels, gold and silver they pay their reverence and depart. Thus by 
gile the prophecy reached fulfilment. 

The long migration from East to West, the situation of 
the Hindu Kingdom in the West and not across the water 
to the South, and the helping presence of the Sekra Lord 
are noticeable points. The name of the city also points to 
Buddhist influence, the Hintha or Hansa having been long 
appropriated as a sacred symbol. 

ala was the first king and his brother Wimala suc- 

meter Ceeded him, АНБа, а posthumous son of Tha- 

duis, mala, was the third prince. It was long before 

lanthawaddy. the Hindus ceased endeavouring to regain by 

force what they had lost by guile ; during the reign of Wi- 

mala they had nearly gained their point, but Attha succeed- 
ed in finally defeating them. 

‘Thamala became enamoured of a Village maiden, but she was not 
desirous of her destined honour. She took refuge in a gourd tree full 
of flower, and was therefore known as Queen of the Golden Gourd, 
For ten years she bore no sou to Thamala, but shortly after his decease 
‘was delivered of a baby. Wimala had however seized the ki 
And married the queen. For the better establishment of his position, 
һе ordered that the baby should be made away with. The mother 
‘was forced to pretend compliance, but she would not let her son be 
killed and he was thrown by night among a herd of buffaloes belonging 
the Sate she found the baby and took compassion on Mim kenging 
the cattle she je baby and took compassion on him 
him up herself. When he was old enough she set him to tend the 
buffaloes, and as he wandered with them through the jungle be learnt 
the language of every living beast. He played fearlessly with tigers and 
other wild animals, and thes became endowed with more than ordinary 
subtlety and strength. By the time that he was thirteen years of afe, 
Wimala his uncle had been driven to great extremities by the kala 
incursions. Lamba, a giant, seven cubits high, led the foreign army 
and there was no champion in Hanthawaddy to stand before him, 
Atha however had never been forgotten by his mother, and she had 
visited him secretly. He heard of the king s distress and offered him- 
self as guardian of his country. By a simple wile and a swift blow, he 
transfixed the giant with his spear and rid the country of the foreigners. 
His parentage was then made known, be was reconciled to his uncle 
‘and on the death of Wimala succeeded to the throne. 

‘Mabaintha was the sixth prince after Thamala. Не also 
is the centre of legends, and a rationalist interpretation sug- 
gests that in his time there was a revival of serpent worship. 

his reign also Hanthawaddy seems to have come into 
contact with Syriam. 

Altogether there were seventeen generations ; Punnarika 
and Teiktha Raza are the names given to the last two 
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monarchs. Phayre has suggested that these represent two 
periods of a struggle between Buddhists and Brahmanism, 
This suggestion finds corroboration in the legend relating 
the final victory of Buddhism in the reign of Teiktha Raza. 
The legend of Bhadradevi bears internal evidence of authenticity and 
ds at the same time, toa modern mind, one of the most attractive of 
these tales. In the time of Teiktha Raza Buddhism had fallen into 
disrepute, the pagodas were in ruins, the figures of the Buddha over- 
turned and buried in the earth or cast into the water. Bhadradevi, the 
daughter of a merchant was one day bathing when she hit her foot 
against something that proved to be one of these golden images. An 
‘ld attendant had come with her to the bathing place, and in answer 
to her questions told her of the Buddha and the Law. She immediately 
decided to embrace it and risk all evil consequences. Her devotion 
‘was so manifest that news of it before long reached the king. He sum. 
moned her before him, and finding she was resolved in her contumacy 
ordered that she be thrown before the elephants. These refused to 
‘read on her, so he again gave orders for her death, this time decreeing 
that she be cast into a furnace. The flames, by virtue of the Buddha 
and her faith in Him, rose round her harmlessly. This marvel made 
the king send for her again to question her, and when she proclaimed. 
the message of the Buddha disposed him to accept it. Then he reesta- 
‘lished Buddhism, and to show his gratitude raised the maiden to the 
throne, She was very beautiful 
‘Although the legend relates the final victory of Buddhism, 
it was with Teiktha Raza that the first dynasty came to an 
end. Their downfall is ascribed to his having been a 
follower of Devadat. It seems more probable that they 
were conquered by Anawrata on his expedition to Thaton. 
The chronicle relates that governors from Pagan were 
henceforth sent to administer the kingdom. 
J. F. FORNIVALL. 























TALAING FOLKLORE.—(Continued). 
УШ.—ТНЕ STORY OF THE TWO FRIENDS. 


Once upon a time there were two friends of exactly simi- 
lar appearance and both bald-headed. They set ont on 
their travels together, passing from field to forest and from 
forest to field. Coming to the abode of a hermit, they asked 
him: " What shall we do to make the hair on our heads 
grow?” The hermit replied, "Go to the west. You will 
find a tank there. Dip yourselves in it once and your hair 
will grow a span. But don't dip twice.” So they went 
and searched for the tank and when they found it they both 
had a dip in it and their hair grew a span. Then they said, 
ip, one span. With a second dip we should be able 
top-knots.” So they had a second dip and became 
bald again. Then they said, " Our heads are bald as before. 
‘The only thing to do is for one of us to become a priest and 
the other a pothudaw." 

‘They went on and came to a monastery where there was 
no priest. There they decided to stay. At dusk the 
pothudaw went out and stole a buffalo and tied it up under 
a big tree, He told the priest what he had done and went 
and waited at the four cross-roads. Presently a man passed 
and the pothudaw asked him, Where are you going?" 

“I am looking for my buffalo which has disappeared." 

“Go to the priest in yonder monastery. He is a good 
sooth-sayer.” 

The man went to the priest and told his case and the 
priest scribbled some figures and said, “Your buffalo is 
under a large tree to the north east.” 

The man went to the tree accordingly and found his 
buffalo and said, “ Our priest is a great sooth-sayer.” 

‘Next day and for many succeeding days the priest and 
the pothudaw played the same trick and the priest's repu- 
tation increased in the district. After a time it became 
impossible to steal cattle. 

Then the pothudaw collected a quantity of small pebbles 
and scattered them by night in every house in the village. 
In the morning the people came to ask the priest's advice. 
‘The priest replied, “The meaning of this fall of stones is 
that your village will be attacked by dacoits. Wherefore 
let each man bring all bis silver and gold and bury it in the 
garden of my monastery. And for the space of seven days 
Tet no one come inside. I will busy myself inditing magic 
squares, which will cause madness to anyone who comes. 
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When seven days have elapsed, come and take away your 
property.” So they buried their silver snd gold, each one 
carefully marking his own. 

No one went to the monastery except a man from a dis- 
tance who had lost a bullock and had heard that the priest 
could help him to recover it, In the monastery he saw the 
priest and the pothudaw drinking spirits. He went and 
told this to the people, who said, “This fellow is mad. Let 
us tie him up and put him in confinement.” 

The priest and the pothudaw dug up the silver and gold 
and divided it equally and said, “Let us now separate, In 
future, if we prosper let us not forget each other.” So they 
parted and one of them became a courtier in the city and 
опе of them became very poor. Then he said, “ My friend. 
is said to be a courtier and is likely to be rich.” So he 
went to the capital and when the courtier saw him he said 
to his attendants, “Go and beat this fellow. Let him not 
come into my house" The attendants beat and drove off 
the poor man and he went and lodged in another house. 
Next morning when the courtier went to the house of the 
Xing the poor friend followed behind and entered the king's 
house, Presently he came out and entered the courtier's 
palanquin which was in waiting and the bearers carried 
him to the courtier's house, There he feigned sickness and 
the wives of the courtier (thinking he was their husband) 
massaged him. In the evening when he was a little better, 
the courtier who had not found his palanquin at the palace, 
came walking home. When the poor man saw him he said, 
"Here comes that fellow again. Beat him." The attend- 
ants beat and drove the courtier away {rom his own house. 

The case went before the king who, after examination, 
directed that the courtier should divide his property equally 


with his poor friend. 

‘Nore. —Compare the Burmese story of Nga P'yin and Nga Kin and 
the Arabian Nights story of Abeo Seer and Aboo Keer. In both these 
‘vows of friendship are made and broken. 
































IK.—HAPUI TSANG RET (The koyin of the crickets.) 


Once upon a time there was a poor widow who had опе 
son. She placed him in the monastery and he became a 
novice. One day the novice formed a plan to cheat the 
buffalo-herds of their food. So he went and dug in the 
ground for crickets and placed them in the holes of other 
crickets—one in one hole and two in another. Then he 
called the buffalo-herd and said : 

"How many crickets are there in this hole?” 

“One, of course.” 
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They agreed that if the novice was right he should have 
the buffalo-herd’s breakfast and if the buffalo-herd was 
right the novice should herd his buffaloes. When they dug 
the hole they found two crickets. 

“Now,” said the novice, "how many are there in this 
hole?” 

^ Two," said the buffalo-herd. 

^ There are three," said the novice. Не was right again 
and won the bufíalo-herd's breakfast. And many other 
such wagers he won so that his fame reached the ears of 
the king. 

Мом, there came men from a foreign country in seven 
ships bringing three pumpkins and they bore them to the 
king's presence and said : "If your majesty can tell us how 
many seeds are in each of these pumpkins then all our 
seven ships are forfeit but if your majesty cannot tell, then 
will we take the kingdo: 

‘Then the king said : “On the seventh day I will answer.” 
And straight-way he sent for the Hapui Tsang Ret who has 
now living in a monastery which the king had built for him 
and told him the riddle that he must read. When he had 
heard, Hapui returned to his monastery and meditated : “In 
the case of the crickets I knew because I had put them there 
but how shall I tell the number of the pumpkin seeds? 
Death will be my portion and death by the spear and the 
sword can I not endure. I will drown myself.” So he threw 
himself into the river and was carried by the tide to the 
place where the seven ships rode at anchor and was caught 
in the anchor ropes. At this time the ships’ crews were 
talking among themselves and one man said : 

“How many seeds are in the large pumpkin? How many 
in the middle-sized one? How many in the small опе?" 

And the captain replied : “In the largest we placed seven 
seeds, in the middle-sized one five and in the smallest 

‘Now the Hapui heard these words and saying, “Ha, I 
shall not die,” swam ashore and returned to his monastery. 

On the seventh day the foreign men brought the pump- 
kins to the palace and the king sent for the Hapui. When 
the messengers came to the monastery the Барш laughed 
“Ha ha ha. Don't be afraid, ministers," and putting on his 
satin robe he went with them to the palace and sat down 
in the proper place maintaining a dignified demeanour. 
Then said the king to the Hapui, "Tell them how many 
seeds are in the largest pumpkin." And tbe Hapui said 
"Seven" and it was cut open and the king counted seven 
seeds. And the middle-sized and the smallest pumpkins 
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contained five and three seeds even as the Hapui Tsang 
Ret said. So the strangers lost and the king took their 
seven ships. 

Not long after, two attendants of the king Asoh and Atsah 
stole one of the king's rubies, The king wishing to discover 
the thieves sent Asoh and Atsah* to call the Hapui. As 
they bore him along in a palanquin the Hapui meditated 
and said, “Verily Iam in danger of my life but whether 
the danger will come from in front (Glong soh) or from behind 
(glong tsah) I know not. Thereupon the bearers Asoh and 
Atsah thinking that the Hapui knew the truth, confessed 
their theft and asked him not to inform against them. On 
his inquiring where they had hidden the ruby, they said it 
‘was in the stomach of the largest of the palace geese. 

‘The Hapui presented himself before the king and asked, 
"On what business has your majesty called me? 

‘My ruby has been stolen. Do you exercise your art and 
recover it.” 

“Has your majesty a herd of geese?" the Hapui asked. 

“Yes,” said the king. 

"Then," said the Hapı 
the largest of the geese.” 

Ава when the largest of the geese was caught and opened 
up the ruby was found, even as the Hapui had said. And 
his fame increased. 

Now there was another kingdom where no rain had fallen 
for three years and both men and trees were dying in large 
numbers, So they sent ships with an embassy to invite the 
Hapui to their country. The Hapui went with them and in 
the middle of the voyage the store of firewood became 
exhausted and they touched at an island to replenish it. 
‘The Hapui also went ashore on the pretext of searching for 
the medicinal plants. And coming to a well he threw him- 
self into it with the intention of ending his life. But he was 
caught on a large cane which stood in the well and did not 
reach the water. Now in this well were two frogs and 
while the Hapui hung suspended the male frog said to the 
female frog, "Му power is great. There is a country where 
no rain falls and if they take my skin and make of ita drum 

d beat it the rain will fall.” And the female frog said, 
"My power also is great. If they take my skin and mal 
of it a drum and beat it, it will cause the rain to cease. 
So the Hapui caught the two frogs. Ву and by the ship's 
company came to search for him and found him in the well 
and rescued him, 











j, “the ruby is in the stomach of 
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The Hapui marked the skins of the frogs so as to 
distinguish the male from the female and on arriving at the 
country went before the king, and said, “On what business 
does your majesty call me?” 

The king said, “No rain bas fallen in my kingdom for 
three years.” 

"I will remedy that,” said the Hapui, "let a platform 
fifteen cubits high be erected.” 

This was done accordingly and the Hapui went up and 
beat the drum made of the skin of the male frog and the 
rain fell without ceasing for seven days and seven nights 
and the land was flooded. Then the king said, “О Hapui, 
abate the rainfall” and the Hapui beat the other drum and 
the rainfall abated and the sun shone. And the fame of the 
Нары incressed still more. 

‘One day the king went to the monastery of the Hapui 
and said, “Lo, the forces of my enemies have come against 
me from four directions. I rely on you for deliverance. 

“Leta stallion be provided for me, "said the Hapui, 

So the king sent for a stallion and the Hapui mounted 
and as he could not ride he directed them to bind his feet 
under the horse's belly. When it was let go, the stallion 
seeing the enemy with their horses galloped towards them 
in the hope of finding mares among them. The Hapui's 
seat being insecure, he slipped down under the horse. 
Seeing him in this position the enemy said, “ Other people 
ride on the back of a horse but this soldier rides under 
belly. Surely he is a man of exceptional prowess.” So 
saying they all fled. At last the horse was caught and the 
Hapui taken off him half dead. 

After this he returned to his monastery and meditated, 
“The danger of war Ihave escaped. Now it behoves me 
to take thought how I may pass my life for the future in 
peace.” So he went to the king and said, “O King, I wish 
for a large quantity of earth oil to rub on my palm-leaf 
manuscripts, so as to renew and preserve them.” The king 
granted his request. The Hapui soaked in oil a number of 
Old clothes and mats and rugs and set fire to his monastery. 
When it was ablaze he went and called the king and a large 
number of townspeople to put out the fire. “It is not my 
monastery that I regret. All my manuscripts will be burnt. 
In future I cannot practise my art of divining.” From that 
time forward the Hapui was able to lead a peaceful life and 
sleep sound. 


X.—THE STORY OF THE GOLDEN CRAB. 
Once-upon a time an old woman and an old man hada 
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daughter whose name was I Nu. One day the old woman 
and the old man went fishing and the old woman said as 
they caught each fish, "One for I Nu, one for I Nu.” At 
last the old man got angry and struck the old woman with 
the handle of the fish-scoop and killed her. And she be- 
came а golden crab in the big river. 

Then the old man and his daughter had to work as 
gardeners for their living, One day I Nu went selling the 
pumpkins from their garden and came to the house of the 
mother of I Nao. The mother of I Nao bought pumpkins. 
In paying the price * she put a stone in the basket and 
poured the paddy above it and when I Nu was going away 
she could not raise the basket to put it on her head. The 
old woman refused to help her and told her to call her 
father. She did so and when her father came the old 
Woman prepared a meal and asked him to partake of it and 
when he had finished his daughter called him to come away. 
But the old woman said, “ No, he has eaten with me and he 
is пом my husband. You go away if you like but he can- 
not go.” Then the old man said, "I will not stay unless 
my daughter stays also.” “All right," said the old woman, 
"let her stay,” So they all lived together. 

I Nu and Г Nao had to go and herd the cattle day by day 
but one day the old woman kept I Nao at home to hand 
her the shuttle and I Nu herded the cattle alone. Then the 
mother of I Nu who had died and become a golden crab 
saw her daughter unhappy and untidy and came and 
revealed herself and combed her hair with her pincers 
every day. 

Now the old woman noticed that her step-daughter's hair 
маз smooth and after beating and bullying her asked, 
“Where have you been enjoying yourself?” But I Nu kept 
silence. Then one day the old woman followed her to the 
jungle and watched her as she was herding the cattle and 
saw the golden crab combing her hair. And the old woman 
vowed vengeance against the golden crab and resolved to 
compass her death. So she pretended to be ill and placed 
wafer bread under her mattress. Every time she turned 
over the bread crackled and she moaned, “Oh mother ! 
Father of I Nu, all my rib bones are broken.” The old man 
believed her to be really ill and tended her. Then the old 
woman said, "Go call a doctor.” And she sent а secret 
message to the doctor saying, " When my husband comes 
to consult you, say, ‘Only with fat from the golden crab 
can the case be treated successfully." The doctor spoke 
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accordingly and the old man went to catch the golden crab, 
But I Nu went and told her mother, saying, “If he fishes 
for you by the shore, go to the middle of the river and if he 
fishes for you in the middle keep inshore.” Many days did 
the old man fish and never caught the golden crab. Then 
the step-mother beat and bullied I Nu and sent her to fish 
for the crab. Every day she went but though she caught 
the crab she never brought it home. At last her mother 
the crab perceived that her daughter was in grievous plight 
and said, “Catch me and take me away. So shall your 
trouble cease and I be released from the life of a crab. Let 
them have their will.” When her mother had urged her 
many times I Nu caught the crab and took it home. And 
her step-mother ordered her to boil it and I Nu had to do 
so. When the water became hot the crab said, " Daughter, 
daughter, your mother’s legs are very bot" I Nu reduced 
the fire but her step-mother, noticing, beat her and she had 
to make up the fire again Then the crab said, " Daughter, 
daughter, your mother's breast is excessively hot" And I 
Nu reduced the fire and her step-mother beat her and she 
had to make it up. And the golden crab enjoined her 
daughter, saying, “Daughter, when I am dead, gather you 
up my bones and place them suitably in an urn and go and 
bury it near the pagoda.” With these words the golden 
crab died. And the step-mother took the flesh of the 
golden crab and gave it to I Nu to divide among seven 
households and I Nu as she gave them their portions said, 
“Do not throw away the bones. Keep them and give them 
to me.” The step-mother threw the bones from her portion 
in the mud but I Nu, pretending to be a chicken, recovered 
them from under the house and put them in an urn with 
the other bones and buried them near the pagoda, 

Ere long above the place where the urn was buried a 
golden banyan tree grew. And the king of the country 
hearing of it came forth with his captains and men-at-arms 
to dig up the tree and take it away. But though the cap- 
tains and the men-at-arms dug they could not so much as 
shake the tree. Then the king proclaimed by beat of gong: 
"Whosoever can dig me up this banyan trec, if it be a man, 
Iwill give him half my kingdom, and if it be a woman, 
will make her my chief queen.” Then I Nu went to the 
king and volunteered and instantly with her two forefingers 
she pulled up the tree. Thereupon I Nu with the tree was 
escorted to the capital. The golden banyan was planted in 
front of the palace and I Nu became chief queen. 

One day, the queen's step-mother sent a lying message 
to her that her father was Ш. So I Nu dressed and adorned 
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herself suitably and came to the house of her stepmother. 
When she arrived the stepmother said, “Do not go in yet. 
Tam afraid he is possessed of a devil. Go and bathe first." 
As she was bathing the old woman stole her clothes and 
pushed her into the well and she died, and became a parrot. 

‘Then the old woman dressed and adorned I Nao in the 
clothes of I Nu and took her to the palace, And the king 
asked, " O queen, why does your hair curl?” 

"My father died and I wept and tore my hair. That is 
why it curls.” 

"О queen, why are your eyes so prominent?” 

“When my father died I wept and rubbed the 

"O queen, why are your fingers crooked?" 

"I wept and wrung my hands." 

“O queen, wny are you bandy-legged? " 

“I kicked foot against foot in agony of grief for my father." 

I Мао therefore lived in I Nu's place and I Nu who had 
become a parrot came every day and perched on the golden 
banyan tree and sang, "А shameless woman lies in the em- 
brace of the king and my little child is at the feet of a 
shameless woman.” The king heard the parrot and ordered 
it to be caught and fed it. One day while the king was 
visiting the town I Nao killed the parrot and cooked it with 
gourds. When the king came back he missed the parrot 
and asked I Nao what had happened to it. She said, “The 
cat killed it and 1 cooked it with gourds.” ‘Then she set 
the meal before the king but he would not eat but cast the 
food away and in the place where it fell a gourd tree sprang 
up bearing one fruit, This the king plucked and put ina 
Бох and erelong a girl came out of the gourd, She told the 
king of her previous existence and when he heard all he 
put I Nao to death. Her body he ordered to be pickled. 
‘The head was placed at the bottom, the legs in the middle 
and the palms of the hands at the top. When the mother 
of I Nao came to visit her at the palace the king gave her 
some of the pickle which she took home and gave to her 
youngest child to cook. And the child “Mother, 
mother, this is very like the palms of Sister Nao's hands.” 

*“ Baggage, what do you know? Му daughter is a queen 
and the pickle is lizard-pickle which the king gave me." 

Again she went to the palace and the king gave her the 
legs. Ahd the child said, “ Mother, mother, these are very 
like the legs of sister Nao.” 

" Nonsense, my daughter is a queen and these are the legs 
of the lizard.” 

‘Next time she went to the palace the king gave her the 
head. When she gave it to the child to cook the child 
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Mother, mother, this is very like the head of sister 
‘The old woman looked and recognized her daughter's 
head and went to the palace to reproach the king. When 
‘she came to his presence he let fall a betel-cracker and said 
to the old woman, “Mother, please pick it up and band it 
to me. Then we can have a proper talk.” The old woman 
went down to pick up the betel-cracker and the king poured 
very hot water on her from above. The old woman 
screamed with pain and rolled over and over in the mud. 
Then the king said, “Go home and lay out a smooth mat 
and sprinkle it with salt and roll on it. So will the pain be 
eased.” So the old woman ran home and called, “Oh 
youngest child of your mother! Spread a mat and sprinkle 
it with salt. Spread а mat and sprinkle it with sal" And 
when the child saw her mother come hurrying along, she 
stood on the verandah of the house and danced and sang, 
“My sister is a queen and I shall be allowed to wear a 
court dress.” And so dancing, and singing she went for a 
mat and danced down with it and spread it out and sprink- 
led salt over it. And the old woman lay down and rolled 
and died there on the mat. 

Norr.—There is a somewhat similar Burmese story where the 
mother becomes a turtle and pays similar attention to her daughter. 
(cofigreorendresI6:S: coeds) From the turtle's bones gold and silver 
frees grow. These are pulled up by an itinerant prince who marries 
the daughter, The stepmother ра and becomes а porpoise. From the 

es of the ‘springs а Gêni arance the vile 
era quarrel all ПЕ Finally they эртоо te gorbin and cast 
it into the river. Now this species of tree is called On-bin. 

Burmese folklore, unlike Talaing, does not seem to admit the emer- 
dence of animal life from vegetable Ме 1f it does, one would be glad 
fo hear of instances. 

‘The story of the Okshitthi minthami is hardly parallel, for the girl 
there seems to be a fairy who lives in the fruit and only becomes 
human when the fruit, Ber home, is destroyed during her absence. 
There is another story of Ngetpyaw-mé who came out of a piece of 
plantain trunk but this story, though told in Burmese, was obtained in 
Pega and may not be of Burman origin. 


XL—THE STORY OF THE LYING YOUNG MAN. 


Once upon a time a man and wife had а son. They sent 
him to school and there, alone of all the pupils, he acquired 
no knowledge whatever. The priest considered his case 
and said, " What is this fellow? He has no skill save in 
cheating” So he said to the youth, "Leave this school. 
Go bind the water and roast the wind.” The youth went 
away but he could neither bind the water nor catch the 
d. He came again to the priest and told how he had 
failed and the priest said, “Your only skill is to cheat 
others.” 
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‘Then he went back home and there heard of an old woman 
who was at law with her son-in-law. Не went to court and 
the judge said, “The old woman wins and the son-in-law 
loses, The old woman is to take the hundred pieces of 
gold.” As the old woman reached home the youth came 
up behind her and said, “Lady, give me a drink of water.” 

“There is my daughter," she said, " Go and ask her.” 

Then the youth went to the young woman and said, " You 
have lost your case. Give me the hundred pieces of gold. 
It is the judg's order.” 

“Mother,” the girl said, “ shall I give it him,” 

“Give it him, daughter,” the old woman said, 

So the youth took the gold and ran away with it. When 
he had gone the daughter said, “Mother, is it really true 
that we lost our case?” 

“No,” said the old woman, “we won. 

“Then why did you tell me to give him the gold?" 

“I did not, I told you to give him a drink,” 

‘Then they gave chase, and the youth ran, In the middle 
of an open space he met а man on horseback who asked 
him why he ran. 

"I am running from that girl. She wants to marry me 
and I don't want to marry her. 

“Why not make an exchange? You take my horse and. 
I will take the woma 

“Done,” said the youth and got on the horse and rode off. 

The man waited for the girl and said, "Why are you 
running?” 

"I am chasing that fellow. He has stolen a hundred 
pieces of gold.” Then the man stood drooping, 

The youth came to a certain village and lodged in the 
house ofa rich man, Next morning he asked the rich man's 
wife for a sieve. She inquired why he wanted it and he 
said, “Come and look if you like.” They went to the stable 
and the youth scraped up the horse dung and sifted it and 
behold a hundred viss of gold. 

^ Will you sell this horse?" the rich man's wife asked. 

“I cannot part with him," he replied. 

Then the rich man's wife went to the rich man and said : 
"his youth has just sifted the dung of his horse and it 
yielded a hundred viss of gold." 

"We must buy it,” said the rich man. Ніз wife again 
went to the youth and asked him to sell. 

" How much will you give me?" he said. 

"Our treasures are in the house. Go and take as much 
as you can carry.” 
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Then the youth warned the rich man and his wife saying, 
“Not till seven days have elapsed shall you sift the dung 
of this horse" From the house of the rich man he went 
9n, passing from field to forest and from forest to field, 
When seven days had elapsed they sifted the horse's dung 
for gold and gold there was none. Then said the rich man, 
“Verily the youth has cheated us.” 

‘The young man's way lay through a forest and in the 
forest he met a bear. As it came snarling towards him he 
caught both its fore paws and they circled round each other 
wrestling. The gold and jewels from the young man's 
bundle were scattered on the ground. Presently a hunter 
came along and started to gather up the treasure. 

“Heh, what are you doing?" said the youth, "I am 
grinding gold and if you want some you must come and 
help me.” 

“ Lord of benefits, let me grind.” 

"АШ right, come and catch hold of his right and left 
paws. So. But don't start grinding yet. I will first pick up 
what I have already ground.” 

So the youth picked up the treasure and went his way, 
passing from field to forest and from forest to field. Coming 
at length to а town he went and did homage to the king. 
And the king gave him the revenues of a bazaar. He col- 
lected the dues every day and became rich and built a large 
house in the middle of the town. And the people said, 
"Formerly we paid four annas a day but this man collects 
eight annas. Itis unendurable. We will go and complain 
to the Then the king called the youth before him 
and said, " Why are you charging eight annas when four 
was the customary charge. The bazaar sellers complain 
that they have no profit.” Then the king passed an order, 
“Let this man die. Take him to the river shore and when 
the tide rises push him in.” The attendants took the youth 
to the river bank and he remained there as in a dream. By 
and by a cloth seller came along and said, “Friend, why до 
you stay there as one in a dream?” 

“The people have chosen me to be king and I would not. 
This is why I stand as one in a dream. 

“I am quite willing to be king,” said the cloth-seller. 
" Suppose I take your place?" 

“AH right,” said the youth: so the cloth-seller stood as 
the youth had stood and the youth took the cloth-seller's 
bundle, went back to his house and remained there private- 
ly. Аз for the cloth-seller, he stood facing the river as one 
in a dream and the king came from behind and kicked him. 
into the water. 
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After about three months had passed, the youth went 
to the palace and the king asked him, " What seek you 
here?" 

The youth replied: “Verily that is a happy country. 
Your majesty's parents and grandparents all enjoined me, 
saying, “ Tell our son to come and visit us." 

“How can one go?” the king asked. 

^ Just as I did," said the youth, The king therefore went 
to the river's bank and the young man kicked him in. 

Then the ministers asked him : " To what town has our 
king gone?” He replied, "To the town of Рао," When 
they asked again, he said, " To the town of Ui.” When they 
asked again, he said " He is now in the town of Dzut.” And 
when they asked again, he said, " Ask ше no more. He is 
now in the town of his parents and it is well with him. If 
you question me again I will kill you and all your house- 
holds." On this, none of the ministers dared inquire further 
and the youth became king, 

loTE.—The Talaing words in the last paragraph mean respectively, 
"to swell Mo rok" Honea” “The town of Me parents” la hardly 


an adequate rendering of dûng mi, tol. mé. nyin-lit. "the town of his 
‘mother and the earth of his father,” 

















XIL—THE STORY OF THE HUNCH-BACK AND THE 
BLIND MAN. 


Once upon a time the hunch-back and the blind man 
went to earn a living. They passed from field to forest 
and from forest to field. In the forest there was a fierce 
tiger which ate every man who came there. The hunch- 
back and the blind man lay down and laid the soles of their 
feet together and went to sleep. The tiger came and found 
them lying thus and said to himself, “Lo, a two-headed 
man. Ihave never seen such an one. If I eat this head, 
that one will rise and attack me.” So the tiger went and 
called all the four-footed animals. They came and looked 
and said, " We never saw such a man.” At this moment 
the hunchback and the blind man both got up together. 
Seeing this, all the four-footed animals ran away. Only the 
turtle remained, who could not run and moved off slowly 
with his joints creaking. Tbe hunchback caught him and 
hung him on the neck of the blind man. 

Passing on their way, they came to a village where there 
wasa festival. They were getting the drum ready. The 
dancing had not yet begun. "We will dance tomorrow," 
they said. So at night the hunchback stole a drum and 
hung it on the neck of the blind man. Going on from 
thence, they came to rice-fields in a clearing and found a 
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harrow there. The hunchback stole it and hung it on the 
neck of the blind man. 

So they went on, passing from field to forest and from 
forest to field, till they came to the house of a Bilu (takoh) 
The takohs had gone to search for food but the seven 
children of the takohs were in the house. The hunchback 
and the blind man gave them each a mouthful of rice and a 
drink of water and hit them all on the head. Then they 
shut the door and hid inside the house. When the sun was 
low the takohs came back and cried, “Hé, who are you in 
our house?" 





Us," said the hunchback and the blind man. 
Iam a takoh : don’t you know?” 





И you are a takob, I am a takal 

"Would you like to see one of the lice from my head?” 
And he passed in a louse as big as a rat. 

“Should you like to see a takah’s Jouse?” And they 
handed out the turtle. 

“Aw. La, la la la,” said the takoh, “Would you like to 
see my hair-comb? 

^ Would you like to see my hair-comb?" And they band- 
ed out the harrow. 

“Aw, la, la, la, la, la,” said the takoh. “ Would you like 
to hear me break wind?” 

“Would you like to hear a takah break wind?" And 
the hunchback and the blind man beat the drum rub-adub- 
dub. 

When the takohs heard the noise, they ran away. Then 
the hunchback and the blind man heaped up the gold and 
silver in the house and fell to dividing it. The blind man 
ran his hands over the hunchback's heap and found it big- 
ger th own and scattered the heaps. Then the blind 
man divided the treasure and took the bigger heap to him- 
self. Then they fell to words and from words to blows : 
the hunchback smote the blind man on the cheek and the 
blind man hit the hunchback with his elbow. And the 
hunchback's back became straight and the eyes of the blind 
man seeing. Then they divided the gold and silver equally 
and carried it home. 

Norz.—rhe halt and the blind also appears in Burmese story. 

J. А. STEWART. 




















BURMESE GHOST STORIES. 
L—NGA CHAN KAUNG AND THE GHOST. 


Away back in the year 1753 A.D. there lived a monk, 
named Atula in Ushit village in Tapayin district. He was 
а man of upright character, steadfast virtue and religious 
precept. As the representative of the Buddha, he brought 
peace and happiness into that small village. Pwé's, wrest- 
Jing matches, gambling, cock-fights, drinking and debauchery 
‘were stopped, and everybody became a better Buddhist. 
Buddhist festivals were religiously held and five times a 
year the village of Ushit was as gay as the mansion of the 
Gods, when candles were lit, torches were burnt, offerings 
were made to monk and layman and everybody’ appeared 
at his or her best. 

Two miles away from the village, on the out-skirt of a 
forest was a little hut, the rest-house of a cultivator and his 
wife, Nga Chan Kaung and Mi E Nyo. They were very 
poor and ploughed the field regardless of sun and rain. It 
was their habil to rest at the but during the day and return. 
to the village with the Jast rays of the setting sun. They 
were the proud owners of two dogs, Táw-lone-hmway (1) 
and Twáy-ma-shoung, (2) ferocious animals, of the hunting 
breed and plucky enough to fight even tigers and leopards. 
At that time, the stretch of land between the village and the 
hut was infested with a band of ghosts, which taking the 
form of hideous monsters, were wont to frighten way-farers, 
seize them and eat them. Those who managed to escape 
invariably took ill and died. Such was the terror of these 
demons that nobody would think of passing by that way 
after 3 o'clock in the evening. 

Tt was the eve of Taboung Festival and every one in 
Ushit was making preparations against the morrow, which 
was to be a day of rejoicing, when, according to ancient 
custom, everybody did meritorious acts. Nga Chan Kaung, 
like a good villager, thought it his duty to be in the village 
on that day and help in the preparations, So he took his 
dinner at the hut and went along in the direction of the vil- 
lage in company with his two dogs, not forgetting first to 
sharpen his trusty dah, which he held firmly in his hand. 
Just as he came near a banyan tree bard by a tank, he 
heard the trampling of hoofs and presently behold! there 
came towards him a horse in full gallop. Nga Chan Kaung 

U). “Ranger of the whole forest” 

0); “Never spare.” 
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at once knew that the horse was nothing else but the noto- 
rious ghost, which had inspired so many with fear and 
trembling. Being full of courage, he grasped his dah firmly 
and stood still in self-defence. The ghost disappeared. 
Instantly, it showed itself in the form of a man hanging on 
toa branch of the banyan tree. Nga Chan Kaung letting 
out an cath, as much as to say, " Now I have got you," cut 
а branch off the tree and threw it at the ghost. The ghost 
let itself down from the tree and took to its heels. The two 
blood-hounds which were used to hunting game needed no 
encouragement but gave immediate chase. The ghost ran 
up a kyun tree. Nga Chan Kaung, guided by the barking 
of the hounds, came up and finding the ghost up in the tree, 
climbed up and beat every branch of it with his stick. The 
ghost came down and ran, the dogs chased, the ghost ran 
up the nearest tree it could find, Nga Chan Kaung climbed 
up and beat the ghost out of the tree. This little scene was 
acted at every tree on the way until they came close to 
Ushit, when the ghost entered a tree-hollow. The hounds 
unable to enter the hollow barked from outside and Nga 
Chan Kaung thrast the end of his stick into the hollow and 








Nga Chan Kaung 
bogs barking at the prawn hole 
uttered an oath, saying "I won't stay till kill you.” He 
then blocked up the hole securely, fetched a spade from 
home and began digging it up. When he had dug deep 
enough he found a lizard inside. He swore that the lizard 
was the ghost, killed it with the spade, roasted it in the fire 
and ate it with some toddy at a toddy seller's shop. The 
ghost finding itself well-nigh annihilated and wishing to 
continue its existence took conception in the womb of the 
toddy-seller's wife, Mi Lun Hmway and in due course was 
born аз her son. When the boy was old enough to speak, 
whenever he saw Nga Chan Kaung, Бе would scream with 
fear and fall into strange fits. When the another asked, he 
‘would bawi out, pointing his trembling finger at Nga Chan 
Kaung, “He ate me up with toddy, I fear him.” Nga Chan 
Kaung thus found out that the ghost he had molested so 
much had been born asa human being. And it was his 
pleasure to entertain people grouped round him on a moon- 
lit verandah by recounting his former experiences and 
advising them to be always bold in any encounter with 
ghosts. Не lived to a good old age and never more did he 
hear of any ghost haunting the road which led from the vil- 
lage to his little hut. 
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IL—THE GHOST IN THE ROYAL SERVICE. 


It was in the year 1762 that King Naungdawgyi sent an 
army under two of his generals to settte some difference in 
Zimme. Udain-kyaw-kaung, one of the officers happened 
to die on the way and became a ghost. One night he 
appeared to the king, who was asleep, shook him by the 
legs and having related the circumstances of his death de- 
manded permission to enter the royal service, The king 
who was as fearless as the lion granted his request and 
made him Guard of the Palace Verandah. Hearing that 
the Siamese had surprised the Burmese Guards at Martaban, 
the king despatched two horsemen, Nga Tha and Nga Shoon 
by way of Toungoo to report on the matter. The king 
being impatient of their return sent after them the man-ghost 
Udain-kyaw-kaung, who discharged the duty in the course 
of that very day. The king disbelieving that he could have 
done it so quickly, the ghost reported thus:— May it please 
Your Majesty. Your most humble servant found on the 
return journey the two housemen cooking their food under 
а tamarind tree at Toungoo at about one o'clock in the 
evening. To prevent any doubt on the matter, your most 
humble servant took the precaution to cut down some 
tamarind leaves and branches and to frighten the horsemen 
by shaking the whole tree. The horsemen have in their 
possession а letter from the Governor of Martaban to your 
most Gracious Majesty to the effect that the city owing to 
the glory of Your Majesty is not disturbed by any rebels, 
dacoits or thieves, These horsemen. will arrive in due 
course at the Golden Feet of Your Most Gracious Majesty. 
When a few days later the horsemen arrived, they confirm. 
ed everything the ghost had said. In recognition of this 
service the ghost petitioned that he might be honoured with 
a suitable title. The king desired that he should appear 
bodily in his true colours and take the honour from the 
royal presence Thereupon, the ghost pleaded that his 
true bodily appearance being hideous and awe-inspiring, 
his presence might be excused, but that the title having 
been duly conferred would be conveyed by him to his own 
residence (the Pillar in the Palace Verandah). Accordingly, 
in the presence of all the ministers, the king had the title of 
Javana-yakkha-kyaw-kaung, (the celebrated Demon of quick 
despatch) inscribed on a gold plate and every one present 
saw the plate being carried by the string and placed at the 
haunted pillar by the invisible ghost. 

Nore:—Both these tales have been adapted from the Burmese of 
Tajjatthadipani kyan. MAGS ТИ: 
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THE CHINS OF MYINGYAN. 


There are numerous legends connecting Myingyan with 
the Chin Country. It is reported that one at least of the 
Chin tribes has a legend of having migrated within recent 
times from Popa. Relations still exist between the district 
and the Chins inbabiting the Pakokku Hills. 

The Chins of Myingyan are said to be derived from two 
sources, the aboriginal inhabitants, and a settlement from 
the Chin Hills established by Namani sithu near the river 
bank at Yuatha in the Pagan Township. 

The aboriginal inhabitants have left their mark all over 
the district. From Payagyi in the Natogyi township to 
Popa in the south there are Chin Relics. These consist of 
burial grounds in which little clay pots containing stone 
beads are found, buried with the bones. Most of these 
have been sold to the Chins, there was until recently a 
regular market, some of the ornaments fetching so much as 
Rs. 5|- a bead. The beads are of two kinds, amber and black 
stone in each case with white circles engraved. 

The old town of Payagyi is fabled to have been swallow- 
ed up by an earthquake before the days of Nawrata (11th 
century). The walls, the moat and southern gate are st 
to be identified. It appears possible that the place was a 
trade centre, before the establishment of a dynasty of Pagan, 
an out-post of the Pyus of Prome. The aboriginal inhabi 
ants were reduced to the status of pagoda slaves, and the 
well can still be pointed out where the people hid the stone 
inscription commemorating their servile status. 

East of Popa some are the people are still termed half 
caste Chins, and it is said that within the last two genera- 
tions they still spoke Chin. The old people of the present 
day still wore Chin ornaments and Chin attire when they 
were young. At present however they all call themselves 
Burman, although 13 people in the district returned them- 
selves as Chin at the last census. 

‘The tribal warfare between Chins, Shans and Burmans 
which accompanied the settlement of the district by its pre- 
sent occupants is still commemorated in legend and tradition. 
‘These traditions centre round Popa and it is said that all 
the Chins between Popa and the Taysindaing range are of 
aboriginal origin. A few place names recall a Chin incur- 
sion or migration. Lin-che-tauk is a tank where the leader 
of the Chins wearying on his long journey from Popa to the 
river stood on tip toe to see if he could see the water. The 
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original name was Chin-che-tauk. There are other tanks 
and villages along the line of route recalled in this tradition. 

West of the Tayuindaing range the Chins are alleged to 
represent the survival of a colony planted by a Burman 
King. Narathu, the son of Na mani sithu, made his brother 
overlord of Taungzin Kohna-kayaing, the official style of 
the Chin country. His brother as an acknowledgement of 
suzerainty sent him a thousand Chins. These were planted 
near Yuatha, a village traditionally founded by Thamodarit 
on his emigration to Pagan from Prome. With one of the 
maidens Narathu fell in love. He married her and raised 
her four brothers to the rank of "thu-gaung" at Salin. 
From these four brothers the present thu gaungs derive 
their origin. That at least is the story in Yuatha. The 
girl however did not find a husband sufficient consolation 
for the loss of her four brothers. She pined away and 
died. She became a nat, and her image is still enshrined in 

a "matsin" near the village. 

There was an earlier connection between this village and 
the Chins. Shwebonsin was a Chin maiden found in the 
Chin country by Namani sithu who had sailed there in his 
raft, She also was raised to the throne but being 
superseded by a new favourite she died of a broken heart, 
Finding herself promoted to the country of the nats she 
took vengeance on the king. Seizing the prow of his magic 
raft, she revealed her identity and the cause of her death, 
The king was filled with remorse and bestowed on her the 
village of Nyaung hla just by Yuatha, which was hence- 
forward until the annexation exempt from paying revenue, 

She still appears to her villagers as a beautiful maiden in 
а queen's robes whenever they are in difficulty. As is so 
often the case the rule is personal and not territorial, By 
intermarriage of her subordinates she has extended her 
authority over people in adjacent villages, And it is said 
that even when one of her followers is in Lower Burma, he 
finds protection in her from spiritual adversaries such as a 
“thu-ye."” Та the natsin she is represented as seated on an 
elephant, An attendant rides behind her carrying a cere- 
monial ornament. This however has been broken off and 
lies beneath the elephant. It is claimed that the statue is 
that originally erected at her apotheo: ко 





























SOME PLACE NAMES. 


‘Most place names, I suppose, like most personal names 
have a meaning. In Burma a meaning of sorts is very 


188 NOTES AND REVIEWS. 


readily arrived at, but it is not so readily determined how 
much fact underlies the fiction which envelopes most of the 
older names. Sometimes of course the meaning is obvious, 
Ye-dwin the village with the well, Chaung-bet, the village 
by the stream. And it is remarkable how many of these 
names recall suburban villas, Kon-ta, Mount Pleasant, 
Myin-tha, Fair View, or Bella vista. But many of the older 
villages are often associated in a single tradition, if the sub 
stratum of truth could be dissociated we should be а long 
way towards determining the history of the country for a 
period when the chronicles relate nothing but the benfac- 
tions and the wars of kings and the visits of ambassadors. 
Here are two examples from the Myingyan District. 

In Pagan several villages are associated with a dog which 
once belonged to Maha-Thipade, better known as Talok 
pye min, the King who fled before the Chinamen. The dog 
was lost, and big men and small, thugyis, ministers and 
servants all had fo turn out in chase of it. "They followed 
it to Kwe-byok, originally kwe dauk руск, the village where 
his neck bell fell off. The dog ran on and arrived ata place 
where a woman was cooking palm sugar. He went inside 
and the woman threw a lump of fuel at him, hence Kwe- 

aung-pyit, a village now abolished but formerly near 

'aungzim Myoma. He ran on towards the hills and the 
hunters hid themselves in the pass termed Kwe-chaung-wa. 
They did not catch it but following the tracks they obtained 
information that it had been seen eating plum fruit (zi this) in 
the jungle. This is the fashion of wild dogs. This place 
formerly known as Zithi sa myin, the place where the eating 
of plums was seen, became Zi tha myin, and is now called 
Zi sa myin, shown in the ordnance map as Zi sin myaing 
Failing to catch it alive they killed it at Kwe gyi that, a vil- 
lage near the river still existing within living memory. 

Taung zin above mentioned is the place where the peacock 
came down from Popa, Daung le, nearer Popa is the place 
where it fell. The names seem to be associated with the 
tribal wars which took place between Chin and Burman 
during the first occupation of the country by its present in- 
habitants. 

‘Many of these place names recall the amours of princes. 
At Linga-sauk Namani sithu caught a glimpse of hair, “a 
fine girl that" and he went in search of her. There was an 
old man near by frightening sparrows, lin-sa-sauk, hence 
Linga sauk, from whom he asked her name. At Seiktein a 
series of tanks recalls the adventures of another prince with 
a maiden of the village. Here the story connects the then 
dynasty with Arakan. 
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One of the longest stories in the district however is con- 
nected with the foundation of Talok myo. This, the former 
capital of Myingyan, was according to tradition, founded in 
B. E. 218, (А. С. 858). It was then known as Tha-2i Myo, 
pleasant and prosperous. A pagoda was built here by 
Asoka, Thiri-dhamma-thawka (the dates of course do not 
agree) but in later days the town was deserted and relapsed 
to jungle. After four handred years a hunter, Nga Ta, saw 
what appeared to be a burning bush. He went to See what 
was happening, it was no earthly light. As he came up a 
deer, thamin, ran out of the cover. Не gave chase and at 
Pyo-gan, it vomited (pyo an) out of distress. But he.ran 
on and he did not catch other glimpse of it until Shwe-myin- 
din, the pagoda still standing fabled to have been erected in 
memory of this incident. At Kyauk kand it was lying down 
but started up in fright (kyauk-lan) and fled from sight, The 
next glimpse he obtained was by climbing up a tree on the 
site of the pagoda known as "Tet-tin-gyi,” it was then 
crouching down, pasit-tok, near the present pagoda of that 
name, Tired of the chase he sat down at Nga-ta-laing, a 
village known formerly as Nga-Ta-taing, but was again en- 
couraged to resume pursuit by seeing the deer bathing its 
horns in the Gyo-the, originally gyo-thwe, Lake. It crossed 
the river to Ngatayaw, a village which commemorates his 
longing Nga-ta Hmyaw, for the chase to end. Finally it 
turned back to its old lair. Here he called men to surround 
it, They cleared the jungle, and found the old pagoda. 
This was restored by order of the King, Namani sithu—he 
plays a large part in the most of these legends. The old 
town was re-established, and Nga Ta appointed the first 
governor, hence Nga Ta lok Myo, the Town founded by 
Nga Ta, now corrupted into Talok-myo. 

‘Another explanation of this name is tempting. The Myin 
country of Myingyan, is generally supposed to owe its name 
to its connection with the cavalry. The regiment which 
it supported however was not mounted. The name is 
usually explained as having been given to the regiment in 
token of its prowess in defeating a large force of mounted 
men. More probable perhaps is the explanation that it was 
the country of the Myin or Mran, an early centre of the 
Mrans, who have given their name to the whole country. 
This derivation has the approval of U Tin, the learned 
magistrate of Pagan. Pyu-gama, Pagan, has often been 
explained as the cities of the Pyus or Paios. It is an inter- 
erting specualtion that Talok myo recalls some settlement 
of Chinamen, just as Myingaba, Myin-Pagan, recalls the 
Burman quarter at Pagan. 
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‘There are many indications that Pagan was once the 
capital of the Pyus, who migrated northward from Prome, 
that they were connected with the Ari worship, that the 
Burman centre was in the north of Myingyan and that the 
‘expulsion of the Ari priests by Nawrata represented the rise 
of Burman power at the Pyu court. Kyauk sauk Myo still 
recalls the days when the Ari priests fortified themselves 
behind stone buildings against the Burman power. But 
these indications have never been worked out, possibly they 
never will be, probably correlation and analysis of the 
numerous traditions concerning place names would go far to 
establish or refuse the theory which is here suggested. 

J. S. F. 





A JUNIOR COURSE OF РАМ GRAMMAR 
(IN BURMESE.) 
BY THA DUN AUNG. 


This is a book which testifies to the industry of the author 
without reflecting much credit upon him. From beginning 
to end it isa veritable mine of information but unfortunately 
the information is mostly such as is not welcome in a 
book which goes by the name of A Junior Course. One 
would expect in a book of this sort the treatment of the 
subject to be lucid with a judicious selection of well-authe 
ticated examples in illustration of the salient rules of gr 
mat. The author should work through each lesson fully 
aware of its difficulties and quite in sympathy with the 
intellectual struggles of the learner. In place of that the 
author in the present case has expected too much from the 
pupil, who must be as learned as the author himself if he 
is to benefit at all by the book. Every conceivable rule is 
given, together with such an overwhelmiog mass of examples 
that instead of making the rule clearer they are more likely 
to mystify it. 

To illustrate what we have said, we refer to the chapters 
оп Kita and Kiraka. In the former chapter, the Pali sent- 
ences showing the derivation of roots, such for instance 
аз the one on Vsun on page 199, are out of place in an ele- 

book. We register some glaring technical errors 
in migi+iva (p 8) the sandhi is not that the following (i) 
has been dropped but that it has coalesced with the preced- 
ing (у); in gaochimi+iti (p. 9) and ati+ite (p. 10), the 
same rule has been distorted into the statement that the 
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preceding (i) being elided, the following has been lengthened. 
The same mistake is made with regard to madhu--udakam 
and bahu-+upakéram, on the same page, where the right 
sandhi is а+а=й. The products assido and tanhakkhayo 
(P. 17) have not been properly explained. Page 45 gives 
the intinilive suffixes as прага в 7 Kukkira (p. 60) means 
not a fowl but а dog. The root of pipunitva is wrongly 
given as v/püpa (р. 174), v/püp (pp. 181, 244), though, 
strange enough, the right root v/ap is given on page 229. 
The Perfect Participle Passive has not been distinguished 
from the Perfect Participle Active (p. 188). The root of 
ravati is not rav (p.221) but ru, and of peseti not pis 
(р. 232) but is, On page 224 the intensive verbs have been 
mixed up with the Reduplicated verbs. Santo, samáno, 
sati, the pres. part, ref. of v/as have not been explained. 

Tt stands to reason that if the author had been less dif- 
fuse, most of these errors would have been avoided and the 
book, which is full of matter, would have gained much in 
point of utility. 

M.T. 





“BURMESE SKETCHES.” 
ВУ TAW SEIN Ko. 


1а this compact volume of 365 pages, Mr. Там Sein Ko 
has brought together most of his Essays, criticisins and 
other utterances during the past thirty years. His many 
contributions to the journals of various learned societies 
have not hitherto been accessible except to a very few, and, 
now that the Burma Research Society has begun to create 
an interest in scholarly studies and investigation, we are 
particularly thankful to anyone who is able to provide mat- 
ter worth reading. At present beginners in the intellectual 
pursuit of things Burmese are often at a loss to know where 
to start from and how much has already been achieved. 
‘The few land-marks that exist are obscure to the uninitiated. 
A book, such as the one under review, which contains 
chapters on Ethnology, Philology, History, Archeology, 
Biography, Superstition, Folklore, Religion and so on, af- 
fords a very wide range of subjects to select from, and no 
‘one can fail to find at least two or more topics which appeal 
to him. References to other works are copious and the 
student is enabled to map out a course for himself, 

At the same time the reader should remember that re- 
search work in Burma is still in its infancy and that one 
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has often to contend with preconceived notions and preju- 
dices in the quest for what is most probably the truth. 
‘The Burman, that is the Upper Burman, strongly resents 
the theory that he obtained his religion and letters from the 
so-called Talaings, and puts forward the claim that the 
Buddha personally visited his part of the country. Such a 
claim is refuted by all the available evidence, but one has 
to be careful, on the rebound, not to fly off to some other 
equally untenable suggestion. Where the Burmese came 
from, whence they obtained their first knowledge of Bud- 
dhism, how their language and alphabet were constructed 
these and similar points have not yet been thoroughly 
ated and it is too early to dogmatise in any direc- 
tion. Our sole complaint against the author of " Burmese 
Sketches" is that he looks too much to China as the fons 
et origo of many Burman institutions (See the Journal, Vol. 
I, Part П, page 43, and Vol. Il, Part П, page 197). In his 
page 179 on " The Introduction of Buddhism into 
Mr. Taw Sein Ko gives most of his reasons for 
Suggesting that the national faith was imported from or 
through China, but a good deal of fresh light has been 
thrown on the subject since the article was first published 
{about nine years ago). Thus, the antiquity of Prome, 
hitherto in question, was recently admitted to a great extent, 
and the Pyus, forerunners of the Burmese, have been shown 
to have professed Buddhism. Further investigation into 
the indigenous Burmese Mon, and Shan literature will pro- 
bably show that Chinese or Tartar influence was not felt in 
Burma till a comparatively late period. 

We think every reader of this Journal should possess a 
copy of the work before us, as it will enable him to follow 
more easily the discussions which from time to time take 
place, 
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PROCEEDINGS 
or THE 
BURMA RESEARCH SOCIETY. 


Minutes of the Meeting of the Committee of the Burma 
Research Society, held at the Rangoon College on Friday, 
the 31st January, 1913, at 5-15 рт. 


PRESENT. 


The Hon'ble Mr, Justice Hartnoll, President, 
M. Hunter, Esquire, 

[grids ] vice-Presidents 

The Hon'ble Mr. J, G, Rutledge, 

U Ne Dun, 

Rev. W, C. B, Purser. 

U Bah Too, K. S. M, C. L E. 

J. T. Best, Esquire. 

U Shwe Zan Gung; 

A. D. Keith, Esgr., Hon. Secretary. 


1. The Minutes of the last meeting were confirmed. 


2, The Honorary Secretary's report for the year was 
read and confirmed, 

3, ‘The Accounts for the year were passed. The Hono- 
rary Treasurer was asked to arrange for a deposit of 
Rs. 3000/- at either the Chartered or National Bank, if in- 
terest at the rate of 4% were allowed. 

4. It was decided to elect Mr. Bridges, a corresponding 
member of the Society. 

5, The alterations in the rules suggested by the Sub- 
Committee were approved for presentation to the General 
Meeting. 

6. The following gentlemen were elected members of the 
Society i 

Major Ormiston, L. A. 


EM beg trey } Rangoon College, Rangoon. 


RANGOON: ALAN D. KEITH, 
The 20th March, 1913. Hon. Secretary. 
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Minutes of the Meeting of the Sub-Committee held at 
Rangoon College, on the Sth September, 1913. 


PRESENT. 


Mr. M. Hunter, Vice-President, (in the chair). 
U May Oung, Vice-President. 

Prof. Maung Tin, Hon. Treasurer. 

Mr. A. D. Keith, Hon. Secretary. 


1. The Minutes of the last Meeting were confirmed. 

2. Recorded the taking over by Prof. Maung Tin on the 
Sth August, of the duties of the Honorary Treasurer from 
U Set, who has proceeded on privilege leave. 

3. Read a letter from Mr. В. Carey and other members 
of the Society suggesting that the Society undertake the 
task of bringing out a new edition of Stevenson's Burmese 
Dictionary. 

Resolved that U May Oung and Prof. Maung Tin report 
on the likelihood of obtaining sufficient help from Burmese 
scholars to make the task feasible. 

4. Read a letter from Mr, Chas. Duroiselle suggesting 
the publication by the Society of certain inscriptions, etc. 

Resolved that the matter be referred to the Committee. 

5. It was resolved to refer a proposal by U May Ош 
to publish a certain historical work in Talaing to the Com- 
mittee. 

6. It wae resolved to hold an Ordinary Meeting of the 
Society on Friday, the 26th September, when the following 
papers would be read :— 

(a) Notes on the History of Hanthawaddy (Talaing 
Period), by J. $. Furnivall, Esquire. 

(b) Climate in Burmese History, by J. C, MacKenzie, 
Esquire. 

7. U May Oung brought the question of a possible exhi- 
bition of objects of archeological interest. Honorary 
Secretary was asked to write to the Officiating Superintend- 
ent, Archeological Survey, to discover whether it would be 
possible to borrow any objects for the occasion. U May 
Oung undertook to inquire into the possibilities of the 
Phayre Museum. 
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8. The following gentlemen were duly elected members 
of the Society — 

Major T. L, Ormiston, I. A., 

Messrs. Nadder, 

B. W. Swithinbank, Г.С. S., 

H. V. Wallace, I. C 

С. R. P. Cooper, L. C. Š, 


ALAN D. KEITH, 
Hony. Secretary. 












Minutes of the Committee Meeting held on Friday, the 
26th September, 1913. 


PRESENT. 


Mr. M. Hunter, Vice-President. 


Rev. J. F, Smith, | Prof. Maung Tin. 
Mr. A. D. Keith, 


1. Resolved thata special meeting of the Committee be 
called to discuss the questions raised in paragraphs 3, 4 and 
5 of the Minutes of the Meeting of ће Sub-Committee held 
on the Sth September, 1913. 


(3) Read a letter from Mr. В. Carey and other mem- 
bers of the Society suggesting that the Society 
undertake the task of bringing out a new edition 
of Stevenson's Burmese Dictionary. 


Resolved that U May Oung and Prof. Maung Tin 
report on the likelihood of obtaining sufficient 
help from Burmese scholars to make the task 
feasible, 

(4) Read a letter from Mr. Chas, Duroiselle suggesting 
the publication by the Society of certain inscrip- 
tions, etc. 

Resolved that the matter be referred to the Com- 
tee. 
(5) It was resolved to refer a proposal by U May 
Oung to publish a certain historical work in 
Talaing to the Committee. 
2. Recorded the taking over by Prof. Maung Tin on the 
5th August, of the duties of U Set, Honorary Treasurer, as 
temporary measure. 
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3. It was resolved to propose to the General Meeting 
that Professor Maung Tin be asked to accept the post of 
Editor in place of U May Oung who was anxious to resign 
the duties of the post. 


ALAN D. KEITH, 
Hony. Secretary, 





Minutes of the Sub-Committee held at Rangoon College 
on the 16th January, 1914. 


PRESENT. 


M. Hunter, Esqr. 3 
V vay Geng ^ } Vice-Presidents. 


Rev. J. F. Smith, U Set, 
Prof. Maung Tin, A. D. Keith. 


1. The minutes of the meeting held on the Sth Septem- 
ber were confirmed. 


2. The following gentlemen were elected members of 
the Society : 


Major J. H. Sewell, Burma Railways. 

G. W. Smitz, Hlawga Water Works. 

Maung Thein Maung, Barrister-at-Law, Prome. 
Mr. G. H. Luce, L E. S. 

Mr. T. Z. D. Babington, L E. S. 

Maung Kin Maung, 

Mr. Khun Praisom Salaraks, Bangkok. 

Mr. John Shaw, E. A. C., Prome. 

Capt. C. M. D. Enriquez, 1. А. 

3. It was resolved to hold the Annual General Meeting 
‘on the 29 or 30th January, whichever date would be most 
convenient to the President. It was resolved to read a 
paper by Mr. J. Stuart, entitled “ Why is Burma sparsely 
peopled?” 


ALAN D. KEITH, 
Hony. Secretary. 
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ORDINARY MEETING. 


An ordinary meeting of the Burma Research Society was 
held at Rangoon College on Friday, September 26th, 1913. 
Mr. M, Hunter, Vice-President of the Society, presided and 
the following were present: The Hon, U Hpay, the Rev. J. 
Е. Smith, Mrs. Ross, Miss Morris, Maung Ne Dun, Messrs. 
Stewart, Morris, Bellars, Baldwin, А. Khalak, Maung Thein 
Kin, Saya Pye, Dr. G. R. T. Ross, Professor Maung Tin, 
Maung Thein Han, Mr. Taw Sone Teong, Maung San Pe, 
Maung Kin Maung, and Mr. A. D. Keith, Honorary Secre- 
tary. 

In the absence of the writer, Dr. Ross read Mr. J. S. 
Furnivall’s “Notes on the Hisiory of Hanthawaddy.” The 
paper dealt with the history of Hanthawaddy from the 
Talaing period. Mr, Furnivall described the foundation of 
Hanthawaddy, the legends connected therevith, and the 
first dynasty. He gave at some length an account of the 
three empires of Hanthawaddy. In discussing the later 
history of Hanthawaddy Mr. Furnivall included a very 
interesting account of the internal administration and the 
system of taxation. To the lay mind not the least attractive 
portion of the paper were those dealing with the early 
settlers and the missionaries who flourished for so brief a 
period in Syriam. The paper ended with a short account 
of the monuments still unexplored in Hanthawaddy. Much 
work still remained to be done before questions connected 
with the laterite ruins, pagodas and walled cities of Hantha- 
waddy could be fully elucidated, 

Mr. Stewart, while hesitating to criticise so valuable a 
paper, doubted whether Mr. Furnivall had not perhaps 
understated the oppression of the Talaings by the Burmans, 
after the Alompra regime. 

The discussion was not continued. 

"The second paper, “ Climate in Burmese History” by Мг, 
1. C. MacKenzie, was read by Professor Maung Tin. The 
writer discussed the causes which may have led in certain 
instances to the decrease of cultivation, One cause might 
be the diminution in rainfall. It was very probable that at 
the beginning of the Christian era rainfall was more abund- 
ant in Central Asia, The climate, too, was cooler. From 
800 to the Middle Ages the climate had been stable. In the 
modern period the climate had been growing drier and 
hotter. Desiccation was very likely the cause of the early 
immigrations into Burma. In Burma itself there was proof 
of desiccation. We read of grants of land at Pagan which 
now were very different in soil and fertility from what they 
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must have been when the grants were made. Moreover 
‘the permanence of the Pagan monuments was probably due 
to the fact that the clay out of which the bricks were made 
was more alkaline owing the greater dampness of the soil 
‘when the buildings were constructed. This original superi- 
ority in the clay had now disappeared owing to the greater 
dryness of the climate. 

‘The chairman remarked that speculations as to change of 
climate had long been popular. The data, however, were 
insufficient to support final conclusions, The migration of 
peoples often followed desiccation and so afforded some 
sort of evidence as to climatic changes. It was true that in 
times past there had been a much heavier rainfall in Central 
Asia, but, as far as he was aware, no scientific explanation 
of the change—no explanation which scientists could safely 
accept—had been given. 

‘Dr. Ross doubted whether some of Mr. MacKenzie's posi- 
tions could be defended. To say, as Mr. MacKenzie had 
done, that immigrations from China into Burma and Cal 
fornia were instances of emigration as the result of desicca- 
tion was to ignore the many other causes which combine to 
encourage emigration. One might as well attribute the 
presence of the English in Burma to the desiccation of Eng- 
land, As regards the growing dryness of Burma, Dr. 
Ross agreed with Mr. MacKenzie. He had himself observed 
signs of desiccation in the Kalaw country. There seemed 
there to be а dry belt which ran as far as the Inle lake. 
‘There were narrow valleys with signs of terraced paddy- 
fields well defined, yet nobody now grew paddy in them. 
There was no water. The water there seemed to have an 
unfortunate habit of disappearing underground. No doubt 
the sub-soil might be very permeable, but there seemed to 
be signs that once upon a time the chaungs had managed 
to retain more water than they now retained: Dr. Ross 
also touched upon other points raised by the paper. 

Mr. Morris (Public Works Department) considered that 
the diminution of paddy-growing in Burma had been over- 
stated. The evidence for diminution consisted in local 
traditions and the presence of disused irrigation works. 
Although, for example, the whole of Kyaukse district might 
have been irrigated at different times, there was probably 
never more lands cultivated ot one time than were cultivated 
now. In Meiktila there had no doubt been many tanks but 
they were never all used at one time. The catchment area 
of the Samon could never have sufficed to fill all the tanks 
that existed. The Burmans had a habit of building a new 
thing rather than repair an old one. This might explain to 
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some extent the large number of tanks. Mr. Morris also 
pointed out that a larger amount of paddy might be culti- 
vated with the same amount of water, if hill-paddy were 
grown, This might explain some of the signs of greater 
cultivation in past times. 

Mr. Hunter, in a short speech, felt that he expressed the 
feelings of the society when he thanked Mr, Furnivall and 
Mr, MacKenzie for their interesting papers. He announced 
to the society that during the absence from Rangoon of U 
Set, Professor Maung Tin had kindly consented to take on 
the duties of Honorary Treasurer. U Мау Oung having 
expressed his desire to hand over the office of editor of the 
journal, Professor Maung Tin had been approached on the 
subject, and very probably would take up U May Oung's 
post. As regards the society generally, he felt sure that all 
regretted the absence of the President from Rangoon, He 
would like to warn members that the Society had reached 
the critical stage to which all societies are liable, The first 
enthusiasm had worn off, and the stage of steady progress 
has not yet been attained. He hoped that all members 
would do what they could to enable the society to pass 
rapidly through this critical period of its existence. More 
writers were wanted for the journal. It was not necessary 
to write a long article, Short notes would be most welcome 
and most valuable. He regretted that he was unable to fix 
a date for the appearance of the next number of the journal. 

editor was unfortunately unable to attend the meeting. 
There had been difficulties, he understood, but he hoped 
that publication would be achieved without much further 
delay. 
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STATEMENT OF ACCOUNTS. 


On the ist January 1913, the date up to which the last 
statement was prepared, there was in band a balance of 
Rs, 4,915. 

The receipts during the year 1913, amounted to Rs. 2,042-8, 
being subscri from 103 Ordinary Members and two 
Life Members, U Po Bye and Maung Tin. 

‘The expenditure for the same period was Rs. 995-10-9, 
and the total balance in hand on the ist January, 1914, was 
Rs. 5,961-15-9, of which Rs. 3,000 is in deposit with the 
Chartered Bank. 

Details are given below i— 
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